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INTRODUCTION

T0

THE CRATYLUS.

ThHE enfuing Dialogue, which difputes whether names have been afligned
to things from nature or pofition, and whether fome at leaft are not derived
from a more divine origin than that of human invention, has been highly
cenfured by modern critics for its etymologies, which they contend are for
the moft part falfe. This cenfure originated from not perceiving that the in~
tention of Plato in this Dialogue is to inveftigate names philofophically, and
not grammatically, and that he defpifes the matter, but is efpecially atten=
tive to the form of names; though this was obvious to the philologift Sel-
den, as may be feen in his treatife on the Syrian gods :—and in the next
place, Plato mingles, in his inveftigation, the ferious with the jocofe : fo that
in the firft part of the Dialogue, when he inveftigates the names of the gods,
he is perfetly in earneft, as is highly proper on fuch an occafion ; and in the
middle part he facetioufly ridicules the followers of Heraclitus, who confi-
dered all things as perpetually flowing, without admitting any periods of re-
pofe. Hence, in order to explode this opinion, which is erroneous in the
extreme, when extended to intelligible as well as fenfible natures, he proves
that, by an abufe of etymologies, all names may be thown to have been efta-
blifhed, as belonging to things borne along, flowing, and in continual gene-
ration.

With refpe@ to the fubjet matter of this Jogical Dialogue, which is the in-
vention, and as it were generation of names, it is neceffary to obferve, that
there were two opinions of the antients on this particular ; one of Heraclitus
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and his followers, among whom Cratylus held a confiderable rank ; the other
of certain Parmenidzans, among whom Hermogencs was no ignob!c advo-
cate, Of the former of thefe, Cratylus, it is reported that Plato was an au-
ditor ; and he is faid to have been under the tuition of the fatter in theologi-
cal coucerns. And the Heraclitics indeed afferted that names confift from
nature alone, and that the confent of men contributes nothing to their for-
mation or invention. But the Parmenidzans affirmed, that names were not
the produ@ions of nature, but received their conformation from the arbi-
trary decifion of men, by whom they were afligned and impofed upon things.
The more early Academics or difciples of Plato embraced the opinion of the
Heraclitics ; and the more early Peripatetics that of Hermogenes : while in
the mean time each {e& endeavoured to bring over its leader to the doétrine
which it embraced ; though, as we fhall now thew from Ammonius?, the
fentiments of Plato and Ariftotle on this fubje& differed only in words, and
not in reality.

In order therefore to be convinced of this, it is neceflary to obferve, that
the dogma of thofe who confidered names as confifting from nature, and not
from the will of men, received a two-fold diftribution. Hence one part, as
the Heraclitics, were of opinion that names were natural, becaufe they are
the produ&ions and works of nature. For (fay they) proper and peculiar
names are prepared and affigned from the nature of things, no otherwife than
proper or fecret fenfes are attributed from the fame caufe to every thing. For
that which is vifible is judged to be different from that which is tangible, be-
caufe it is perceived by a different fenfe. But names are fimilar to natural re-
femblances i. e. to fuch as are beheld in mirrors, or in water, and not ro fuch
as are the produttions of art.  And indeed thofe are to be confidered as deno-
minating things, who produce true and folid names of this kind ; but thofe
who a&t in a different manner, do not properly denominate, but ouly emit a
found or voice. But it is the bufinefs of a prudent, learned, and truly philo-
fophic man, always to inveftigate names, which are peculiarly conftituted
and afligned to each particular from the nature of things; juft as it is the
province of one who poffefles an acute fight, to know and judge rightly the
proper fimilitudes of every vifible objeét.

! In Ariflot, de Interpretatione.
But
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But the other clafs of thofe who defended this opinion, afferted that names
confift from nature, becaufe they correfpond to the nature of the deno-
minated particulars, For (fay they) names ought to be illuftrious and figni-
ficant, that they may exprefs things with perfpicuity and precifion. As if
(for inftance) any one fhould be born with a difpofition admirably adapted
to imperial command, fuch a one may with great propriety be called Agefi-
laus or Archidamus. And that on this account {fuch names are natural, be-
caufe they fignificantly accord with the things which fuch names impiy.
For the perfon juft adduced nay be elegantly called Archidamus, becaufe he
is able to rule over the people; and Agefilaus, becaufe he is the leuder of the
people. They add befides, that names are indeed fimilar to images ; but to
thofe only which do not confift from nature, but which are the offspring of
human art, fuch as picures and ftatues, in which we evidently perceive that
various fimtilitudes of refemblances correfpond to the various exemplars of
things ; and that thefe render more, but thofe lefs exprefs effigies of things,
according as the {kill of the artificer, by employing the dexterity of art, isable
to fathion them in a more or lefs convenient manner. But the truth of this
(fay they) may be clearly evinced from hence, that we often invefligate the
natures of things by an analyfis of names ; and, after a procefs of this kind, de-
monftrate that names are affigned adapted to the things which they exprefs.

In like manner, the dogma of thofe who afcribed names to the confent of
men received a two-fold divifion. And one part indeed defended fuch a
pofition of names, as the Parmenidean Hermogenes in the prefent Dialogue,
viz. that names might be formed according to every one’s arbitrary detcr-
mination, though this fhould take place without any rational caufe: fo that
if a man fhould call any thing by juft whatever name he pleafed, the name
in this cafe would be proper, and accommodated to the things denominated.
But the other part, fuch as the more antient Peripatetics, afferted that names
ought not to be formed and affigned by men rathly, according to the opinion
of Hermogenes, but with deliberation and defign. And that the artificer of
names ought to be a perfon endued with univerfal fcience, in order that he
may be able to fabricate proper and becoming names for all the variety of
things. Hence they aflert that names confift from the determinations of
men, and not from nature, becaufe they are the inventions of the reafoning
{oul, and are properly accommodated from hence to things themfelves. For

thofe
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thofe antient founders of names did not rafhly and without defign denomi-
nate marthes of the female genus, but rivers of the male (not to mention the
various tribes of animals), but they charallerized the former by the feminine
genus, becaufe, like the foul, they are certain receptacles; and called the
latter by a mafculine appellation, on account of their entering into and
mingling themfelves with the former. In like manner they affigned the
mafculine genus to intelle&, and marked foul with a feminine appellation ;
becaufe intelle@ diffufes its light upon foul, which, in confequence of receiv-
ing it from thence in her inmoft penetralia, is moft truly faid to be filled
and illuminated by intelle&t. They likewife very properly employed an
equal analogy in the fun and moon, on account of the abundant emanation
of light from the former, and the reception of the prolific rays by the latter.
But with refpe&t to the neuter and common genus, as they judged that thefe
were conflituted and compofed from the mixture or feparation of the mafs
culine and feminine genus, hence they fignificantly affigned them to certain
things in a congruous proportion of nature.

Hence it appears that Ariftotle and the Peripatetics differ only in words
from Plato and the Academics: fince the latter affert that names confift
from nature, becaufe they fignify particulars in a manner accommodated to
the nature of things ; but the former contend that names are the offspring of
human invention, becaufe they have been fagacioufly afligned by a moft fkil-
ful archite as it were of fpeaking, and this according to the exigency of
nature. But the prefent Dialogue fufficiently proves that this is a true ine
_terpretation of Plato’s opinion on this interefting fubjec ; fince Socrates here
eftablithes himfelf as a medium between Hermogenes and Cratylus, and re-
markably reprehends each by a multitude of very conclufive reafons. For he
plainly demonftrates that names cannot alone confift from the arbitrary de-
termination of men, as Hermogenes feemed to affert, on account of the uni-
verfal genera of things, and immutable and eternal natures to which a ftable
and right reafon of names may be well afcribed, both becaufe they are per-
petual and conftant, and known to all men from the beginning, and becaufe
they are allotted a nature definite and immovable. And again, he thows that
neither can names confift from nature in the manner which the Heraclitics
endeavour to fupport, on account of the gliding and fluxible nature of in~

dividuals,
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dividuals, to which names can neither be conveniently affigned nor well
adapted for any confiderable period of time.

But that the reader may fee the progreflion of names from their fources,
which are the gods, let him attend to the following beautiful paffage from
Proclus on the Theology of Plato*. ¢ The firft, moft principal, and truly
divine names muft be confidered as eftablithed in the gods themfelves. But
thofe of the fecond order, and which are the refemblances of thefe, fubfifting
in an intelle@ual manner, muft be faid to be of a deemoniacal condition,
And thofe in the third rank, emanating indeed from truth, but fathioned
logically, and receiving the laft reprefentation of divine concerns, make their
appearance from fcientific men, who at one time energize according to a
divine afflatus, and at another time intelle@ually, generating images in mo-
tion of the inward fpeQacles of their fouls. For as the demiurgic intelle@
eftablithes about matter reprefentations of the firft forms fubfiting in his
effence, temporal refemblances of things eternal, divifible of fuch as are in-
divifible, and produces as it were fhadowy images of true beings; in the
fame manner, as it appears to me, the {cience which we poffefs, fathioning
an intelle@ual production, fabricates refemblances both of other things and
of the gods themfelves. Ilence it affimilates through compofition that which
in the gods is incompofite ; that which is fimple in them through variety,
and that which is united through multitude. And thus forming names, it
manifefts images of divine concerns, according to their laft fubfiftence: for
it generates each name as if it was a ftatue of the gods. And as the Theur-
gic art, through certain {ymbols, calls forth the unenvying goodnefs of the
gods, into an illumination of the artificial ftatues; in the fame manner, the
intelleual fcience of divine concerns, through compofitions and divifions of
founds, exhibits the occult effence of the gods. With great propriety there-
fore does Socrates in the Philebus affert—that he proceeds with the greateft
dread in that which refpe@s the names of the gods, on account of the caution
which fhould be employed in their inveftigation, For it is neceffary to
venerate the laft refounding echoes as 1t were of the gods; and in confequence
of this reverence to eftablith them in their firft exemplars 2,”

T hus
* Lib. i. cap. 29.

* Agrecably to this, likewife, Proclus, in the fourth book of his Commentary on the Parmeni-

des, which is juftly called by Damafcius, vygaigovca sdmmeis, & tranfeendent expofition, obferves
as
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Thus far the truly divine Proclus; from which admirable paffage the
Platonic reader will find all his doubts on this intricate fubjeét fully folved,
if he only beftows on it that attention which it fo well deferves. I only add,
that every ingenuous mind may be convinced, from the etymologies of divine
names in this Dialogue, that the latter Platonifts were not perverters of
their mafter’s theology, as is ignorantly afferted by verbal critics and modern
theologifts. This, indeed, will be fo apparent from the enfuing notes, that
no greater proof can be defired of the dreadful mental darknefs in which
fuch men are involved, notwithftanding the great acumen of the former,
and the much-boafted but delufive light of the latter.

as follows: woaaai radsis eiot %ot Tov OvopaTEY, WoTEp I Xl TAY YYOTEY XAl Ta pev auroy Sna Asyetal,
iy o xa'ra}swnpm Seor Tous Apo avTwy ovoualovsi® Ta 3¢ ayyenxa, 3 wv or ayyehos savtovy Te kat Tous Jeoug®
7a 3 dapovia, Ta Je avlpumiva. K@l Tx p1y €0TI pnTa Xt 1Ay, Ta Ot appta. Kas oaws womep nuas o Kpatuhog
avaddaoxs, xal mpo TovTov n £vfsog wapa?om;, xai ywaig, xai ovouadia SiaPopos sotie—1i. e, “ There are
many orders of names, as well as of cognitions; and fome of thefe are called divine, through
which fubordinate gods denominate fuch as are prior to them : but others are angelic, through
which angels denominate themfelves and the gods ; and athers are demoniacal, and others again
human, And fome are effable by us, but others are ineffable. And univerfally, as the Cratylus
informs us, and prior to this, the divine tradition (i, ¢. the Zoroaftrian oracles), there is a differcnce
in nomination as well as in knowledge.”

THE
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THE PERSONS OF THE DIALOGUE.

HERMOGENES, CRATYLUS, SOCRATES.

HERMOGENES.

ARE you willing, then, that we fhould communicate this difcourfe to So-
crates ?

Crart. If you think proper.

HerwM. Cratylus here, Socrates, fays, that there is a reitude of name na-
turally fubfifting in every thing ; and that this is not a name which certain
perfons pronounce from cuftom, while they articulate a portion of their
voice ; but that there is a certain reitude of names which is naturally the
fame both among Grecks and Barbarians. I afk him, therefore, whether
Cratylus is his true name, or not. He confefles it is. I then inquire of
him, what is the appellation belonging to Socrates ? He replies, Socrates.
In all other particulars, therefore, 1 fay, is not that the name by which we
calleach? Yet, fays he, your name is not Hermogenes, though all men fhould
agree in calling you fo.  And upon my eagerly defiring to know the mean-
ing of what he fays, he does not declare any thing, but ufes diffimulation
towards me, feigning as if he was thinking about fomething on this fub-
je&, which if he fhould be willing to relate clearly, he would oblige me to
agree with him in opinion, and to fay the fame as he does. If, therefore,
you can by any means conjeture this divination of Cratylus, I fhall very
gladly hear you; or rather, if it is agreeable to you, I thould much more
gladly hear your opinion concerning the re@itude of names.

VOL. V. 3R Soc.
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Soc. O Hermogenes, fon of Hipponicus, according to the antient proverb,
beautiful things are difficult to be underftood ; and the difcipline refpeéting
names is no {mall affair. If, therefore, I had heard that demonfiration of Pro-
dicus, valued at fifty drachmas, which inftruéted the hearer in this very parti-
lar, as he himfelf fays, nothing would hinder but that you might immediately
kaow the truth refpe@ting the reftitude of names: but I never have
heard it; and am acquainted with nothing more than the circumftance
about the drachmas. Hence I am unacquainted with the truth re-
fpedting thefe particulars ; but am neverthelels prepared to inveftigate this
affuir, along with you and Cratylus.  But as to his telling you, that your
name is not in reality Hermogenes, 1 {ufpe& that in this he derides you:
for he thinks, perhaps, that you are covetous of wealth, and at the fame
time bave not obtained your defire. * But, as I juft now faid, the knowledge
of thefe matters is difficult. However, placing the arguments in common, it
is proper to confider, whether the truth is on your fide, or on that of
Cratylus.

HerMm. Butindeed, Socrates, though I have frequently difputed with Cra-
tylus and many others, yet I cannot perfuade myfelf, that there is any other
re@itude of nomination, than what cuftom and mutual confent have eftab-
lithed. For to me it appears, that the name which any oue affigns to a thing,
is a proper name ; and that, if he thould even change it for another, this name
will be no lefs right than the firft; juftas we are accuftomed to change the
names of our fervants. Fcrl am of opinion, that no name is naturally inhe-
rent in any thing, but fubfifts only from the law and habit of thofe by whom
it is inftituted and called. But, if the cafe is otherwife, I am prepared both te
learn and hear, not only from Cratylue, but from any other perfon
whatever.

Sec. Perhaps, Hermogenes, you fay fomething to the purpofe. Let
us confider therefore. Is that by which any one calls any thing, the name
of that thing ?

HerM, To me itappears fo.

Soc. And this, whether a private perfon calls it, or a city ?

HerwM. I think fo.

Soc. What, then, if I(hould call any thing in fuch a manner, as to deno-

minate that an horfe which we now call a man, and thata man which we
' ) now
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now calla horfe ; would not the name man remain the fame publicly, but
the name horfe privately ; and again, privately the name man, and publicly the
name horfe ? Would you'not fpeak in this manner ?

Herm. Ttappears fo to me. :

Soc. Tell me, then, do you call it any thing to fpeak true and falfe ?

Herwm. 1 do. )

Soc. Therefore, one thing will be a true fentence, but another a falfe
one. Will it not ?

HEerwm. Entirely fo. _

Soc. Will not that fentence, then, which fpeaks of things as they are, bea
true fentence ; but that which {peaks of them differeat from what they are, a
falfe one?

HerM. Certainly.

Soc. Is not this, therefore, to {peak of things which are, and which are
not, by difcourfe.

HEerwM. Entirely fo.

Soc. But with refpett toa fentence which is true, is the whole true, but
the parts of it not true?

Herm. The parts, alfo, are no otherwife than true.

Soc. But whether are the large parts true, and the fmall ones not ? or, are
all the parts true?

HermM. I think that all the parts are true.

Soc. Isthere any part of what you fay, fmaller than a name?

HerMm. There is not. But this is the finalleft of all.

Soc. And does not this name belong to a true fentence 2

Herm. Certainly.

Soc. And this, you fay, is true.

HerwM. 1 do.

Soc. But is not the part of a falfe fentence falfe?

Herm. Ifayit is.

Soc. It is permitted us, therefore, to call a name true and falfe, fince
we can ca’l a fentence fo. N

Herv. How fhould it not be fo?

Soc. Is that, therefore, which each perfon fays the namc of a thing is, the
name of that thing? ,
3R 2 Herm.
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Herm. Certainly,

Soc. Will there be as many names belonging to a thing, a5 any perfon
affigns it ; and at that time when he affigns them ?

HerM. I have no other reitude of name, Socrates, than this ; that I may
calla thing by one name, which I affign to it, and you by another, which
you think proper to attribute to it. And after this manner, 1 fee that
in cities, the fame thingsare affigned proper names, both among the Greeks
with other Greeks, and among the Greeks with the Barbarians.

Soc. Let usfee, Hermogenes, whether things appear to you to fubfift in
fuch a manner, with refpe@ to the peculiar effence of each, as they did to
Protagoras, who faid that man was the meafure of all things; fo that things
are, with refpe@ to me, fuch as they appear to me; and that they are fuch
to you, as they appear to you: or do fome of thefe appear to you to poflefs
a certain ftability of effence ?

HerM. Sometimes, Socrates, through doubting, 1 have been led to this,
which Protagoras afferts ; but yet this does not perfeély appear to me to be
the cafe. .

Soc. But what, was you never led to conclude that there is no fuch thing
as a man perfetly evil ?

HerM. Never, by Jupiter ! But I have often been difpofed to think, that
there are fome meu profoundly wicked, and that the number of thefe is
great.

Soc. But have you never yet feen men perfetly good ?

HerM. Very few, indeed.

Soc. You have feen fuch then?

Herm. I have.

Soc. How, then, do you eftablith this? Is it thus: That thofe who are

completely good, are completely prudent ; and that the completely bad, are
completely imprudent ? '

Herm. 1t appears fo to me.
Soc. K, therefore, Protagoras fpeaks the truth, and this is the truth itfelf,

for every thing to be fuch as it appears to every one, can fome of us be pru-
dent, and fome of us imprudent ?

Herm. By no means,

Soc. And this, as I think, appears perfetly evident to you, that, fince
there



THE CRATYLUS 403

there is fuch a thing as prudence and imprudence, Protagoras does not en-
tirely {p ak the trath; for one perfon will notin reality be more prudent
than another, if that which appears to every one, is to every one true.

Herm, Itis fo.

Soc. But neither do I think you will agree with Euthydemus, that alk
things fubfi(t together with all, in a fimilar mawer, and always; for thus
things would not be good, and others evil, if virtue and vice were always,
and in a fimilar manner, inherent in all things.

Herm You fpcak the truth.

Soc. If, therefore, neither all things fubfift together fimilarly and always:
with all things, nor each thing is what it appears to each perfon, it is evident
that there are certain things which poffefs a ftability of effence, and this not
from us, nor in confequence of being drawn upwards and downwards by us,
through the power of imagination, but which fubfift from themfelves, accorde
ing to the effence which naturally belongs to them.

Herm. This appears to me, Socrates, to be the cate.

Soc. Will, therefore, the things themfelves naturally fubfift in this man-
ner, but their aétions not fo? orare their ations, in like manuer, one certain
fpecies of things ?

HerM. They are perfe&ly fo.

Soc. A&ions therefare, alfo, are performed aecording to the nature which
they poflefs, and not according to our opinion. As, for inftance, if we
thould attempt to cut any thing, fhall we fay that cach particular can be di-
vided juft as we pleafe, and with what we pleafe ? or rather, thall we not fay,
that if we defire to cutany thingaccording to its natural capacity of receiving
feétion, and likewife with that infirument which is natural for the purpofe,
we fhall divide properly, cffet fomething fatisfatory, and a rightly ? But

that if we do this contrary to nature, we thall wander from the purpofe, and
perform nothing?

Herm. Tome it appears fo.

Soc. If therefore we fhould attempt to burn any thing, we ought not to
burn it according to every opinion, but according to that which is right; and
this is no other, than after that manner in which any thing is naturally

adapted to burn and be burnt, and with thofe materals which are proper
on the cccafion.

Hern, Itis fo. Soc,
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Soc. Muft we.not, therefore, proceed with other things' after the fame
manuner ?

HerMm. Entirely fo.

Soc. Is not to fpeak, therefore, one particular operation ?

Herm. Certainly.

Soc. Whether, therefore, does he fpeak rightly, who fpeaks juft as he
thinks fit ; or he, who fpeaks in fuch a manner as the nature of things requires
him to fpeak, and themfelves to be fpoken of ; and who thinks, that if he
fpeaks of a thing with that which is accommodated to its nature, he fhall ef-
fe&t fomething by fpeaking ; but that, if he aQls otherwife, he fhall wander
from the truth, and accomplith nothing to the purpofe ?

HEerwm. It appearsto me, it will be juft as you fay.

Soc. Is not, therefore, the nomination of a thing, a certain part of {peak-
ing? For thofe who denominate things, deliver after a manner fen.
tences.

Hezrwm. Entirely fo.

Soc. Is not the nomination of things, therefore, a certain aion, fince to
fpeak is a certain aion about things ?

Herm. Certainly.

Soc. But it has appeared that a&ions do not fubfit with refpeé to us,
but that they have a certain proper nature of their own,

Herwm. It has fo. .

Soc. It follows, therefore, that we muft give names to things, in fuch a
manner as their nature requires us to denominate, and them to be denomi-
nated, and by fuch means as are proper, and not juft as we plecafe, if we
mean to aflent to what we have before aflerted. Aud thus we fhall a&
and nominate in a fatisfatory manner, but not by a contrary mode of
cndud.

HerMm. It appears fo to me.

Sce. Come then, anfwer me. Muft we not fay, that a thing which ought
to be cut, ought to be cut with fomething ?

Herm. Certainly.

Soc. And that the thread, which ought to be feparated in weaving, ought
to be feparated with fomething ? And that the thing which ought t6 be per-
forated, ought to perforated with fomething ?

HERrM,
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~ Herm. Entirely fo.

Soc. And likewife that the thing which ought to be named, ought to
be named with fomething?

Herm. It ought.

Soc. But with what are the threads {eparated in wcavmo'?

Herm. With the thuttle.

Soc. And what is that with which a thing is denominated ?

HerM. A name.

Soc. You fpeak well. And hence a name is a certain organ.

HerwM. Entirely fo.

Soc. If, therefore, I thould inquire what fort of an inftrument a fhuttle
is, would you not anfwer, that it is an inftrument with which we feparate
the threads in weaving ?

Herm. Certainly.
Soc. But what do we perform in weaving ? Do we not feparate the woof

and the threads, which are confufed togethcr?

Herm. Certainly.

Soc. Would you not anfwer in the fame manner concerning perforating,
and other particulars ?

HerMm. Entirely fo.

Soc. Can you in like manner declare concerning a name, what it is which
we perform, whilft we denominate any thing with a name which isa certain
inftrument ?

HerMm. I cannot.

Soc. Do we teach one another any thing, and diftinguifh things accord~
ing to their mode of fubfiftence ?-

Herm. Entirely .

Soc. A name, therefore, is an inftrument endued with a power of teache
ing, and diftinguifhing the eflence of a thing, in the fame manner as a that
tle with refpect to the web.

Herm. Certainly,

Soc. But is not the fhuttle textorial ?

Herm, How fhould it not ?

Soc. The weaver therefore wfes the fhuttle in a proper manner, fo far as

concernsg
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concerns the art of weaving ; but he who teaches employs a name beautifully,
according to the proper method of teaching.
Herm. Certainly.
Soc. Through whofe operation is it that the weaver a@s properly when
he ufes the thurtle?
HerM. The carpenter’s.
Soc. But is every one a carpenter, or he only who poffefles art ?
Herm. He who poflefles art.
~ 'Soc. And  whofe work does the piercer properly ufe, when he ufes the
auger ? :
Herm. The black{mith’s.
Soc. Is every one therefore a blackfimith, or he ouly who pofleffes art?
Herm. He who poflefles art.
Soc. But whofe work does the teacher ufc when he employs a name?
Herm. I cannot tell.
Soc. Nor can you tell who delivered to us us the names which we ufe ?
Herm. I cannot.
Soc. Does it not appear to you that the law delivered thefe ?

Herm. It does.
Soc. He who teaches, therefore, ufes the work of the legiflator when he

ufes a name.

Herm. It appeas {o to me.

Soc. But does every man appear to you to be a legiflator, or he only who
poffefles art ?

HerMm. He who poflefles art. :

Soc. It is not the province, therefore, of every man, O Hermogenes, to
eftablith a name, but of a certain artificer of names; and this, as it appears, is
a legiflator, who is the moft rare of artificers among men.

‘Herwm. It appears fo.

Soc. But come, confider, what it is which the legiflator beholds, when he
eftablithes names; and make your furvey from the inftances above ad-
duced. What is it which the carpenter looks to, when he makes a fhuttle ?
Is it not to fome fuch thing as is naturally adapted to the purpofes of

weaving ? v
HEerM.
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Hseam. Entirely fo.

8oc. But if the fhuttle thould break during its fabrication, do you think
the carpenter would make another, taking pattern by the broken oune ? or ra-
ther would he not look to that form, agreeably to which he endeavoured to
make the broken thuttle ?

HerMm. It appears to me that he would look to this in his fabrication.

Soc. Do we not, therefore, moft juftly call this form, the fhuttle itfelf ?

Herwy. It appears fo to me.

Soc. When, therefore, it is requifite to make fhuttles, adapted for the pur-
pofe of weaving a flender garment, or one of a clofer texture, or of thread or
wool, or of any other kind whatever, it is neceffary that all of them thould
poflefs the form of the fhuttle ; but that each thould be applied to the work to
which it is naturally accommodated, in the moft becoming manner.

IlerM. Certainly.

Soc. And the fame reafoning takes place with refpect to other inftruments.
For an inftrument muft be found out which is naturally adapted to the nature
of each particular, and a {ubftance muft be affigned to it, from which the arti-
ficer will not produce juft what he pleafes, but that which is natural to the in-
ftrument with which he operates. For it is neceflury to know, as it appearss
that an auger ought to be compofed of iron, in order to operate in each parti-
cular naturally.

Hrrum. Entirely fo.

Soc. And that a fhuttle thould for this purpofe be made of wood.

HerM. Itis fo.

Soc. For every fhuttle, as it appears, is naturally adapted to every fpecies
of weaving ; and other things in a fimilar manuer.

Herm. Certainly. .

Soc. It is ncceffary, therefore, excellent man, that the legiflator thould
know how to place a name naturally, with refpe& to founds and fyllables ; and
that, looking towards that particular of which this is the name, he thould frame
and cftablith all names, if he is defirous of becoming the proper founder of
names. But if the founder of names does not compofe every name from the
fame fyllables, we ought to take notice, that neither does every blackfinith
ufe the fame iron, when he fabricates the fame inftrument for the fake of the
fame thing; but that the inftrument is properly compofed, fo long as they
fabricate it according to the fame idea, though from different forts of

VOL. V. 38 wons
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iron., whether it is made here, or among the Barbarians, . Is not this the
cafe? ’

Herm. Entirely fo.

Soc. Will you not therefore be of opinion, that as long as a founder of
names, both here and among the Barbarians, affigns a form of name accom-
modated to each, in any kind of fyllables, that while this is the cafe, the
founder of names here will not be worfe than the founder in any other
place?

HerM. Entirely fo.

Sac. Who therefore is likely to know whether a convenient form of the
thuttle is fituated in every kind of wood? Does this belong to the artificer
of the fhuttle, or to the weaver by whom it is ufed?

Herwm. Itis probable, Socrates, that he is more likely to know this, by
whom the fhuttle is ufed.

Soc. Who is it, then, that ufes the work of the fabricator of the lyre ?
Is it not he who knows how to inftrut the artificer of it in the beft manner,
and who is able to judge whether it is properly made or not ?

Herwm. Entirely fo.

Soc. But who is this?

Herm. The lyrift.

Soc. And who is it that ufes the work of the thipwright ?

HerM. The pilot.

Soc. And who is he that knows whether the work of the founder of
names is beautiful, or not; and who is able to judge concerning it when
finithed, both here and among the Barbarians? Muft it not be the perfon
who ufes this work ?

HerMm. Certainly.

Soc. And is not this perfon, one who knows how to interrogate

Hexrwm. Entirely fo.

Soc. And likewife to anfwer ?

HermM. Certainly.

Soc. But would you call him, who knows how to interrogate and anfwer
any thing elfe, than one who is fkilled in diale&ic ?

Herwm. I thould net. v

Soc. It is the bufinefs, therefore, of the fhipwright to make a rudder,
according to the direétions of the pilot, if he means to produce a good rudder,

Herm,
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HerM. It appears fo.
Soc. And the legiflator, as it feems, ought, in the cftablithing of names,

to confult a man fkilled in diale&ic, if he means to found them in a beautiful

manner.

HerMm, He ought.
Soc. It appears, therefore, O Hermogenes, that the impofition of names

is no defpicable affair, as you think it is, nor the bufinefs of depraved men,
or of any that may occur. And Cratylus fpeaks truly, when he fays that
names belong to things from nature, and that every one is not the artificer
of hames, but he alone who looks to that name which is naturally accommo-
dated to any thing, and who is able to infert this form of a name in letters
and fyllables,

Herm, I have nothing proper to urge, Socrates, in contradiGion of what
you fay. And, perhaps, it is not eafy to be thus fuddenly perfuaded. ButI
think that I fhould be more eafily perfuaded by you, if you could thow me
what that is which you call a certain reétitude of name according to nature.

Soc. As to myfelf, O blefled Hermogenes, I fay nothing; but I even
almoft forget what I faid a fhort time fince, that I had no knowledge in this
affair, but that I would inveftigate it in conjunction with you. But now, in
confequence of our mutual furvey, thus much appears to us, in addition to
our former conviftion, that a name pofleflfes fome natural re@itude; and
that every man does not know how to accommodate names to things, in a
becoming manner. Is not this the cafe?

HerwMm. Entirely fo.

Soc. After this, therefore, it is neceflary to inquire, what the re@itude of
name is, if you defire to know this.

HerM. But [ do defire to know it.

Soc. Confider then.

Hzerm. But in what manner is it proper to confider ?

Soc. The moft proper mode of inquiry, my friend, muft be obtained from
thofe endued with {cience, offering them money for this purpofe, and loading
them with thanks: and thefe are the fophifts, through whom your brother
Callias, in confequence of having given them a great quantity of money,
appears to be a wife man. But, fince you have no authority in paternal
matters, it is proper to fupplicate your brother, and entreat him to fhow you

that re@itude about things of this kind, which he has learncd frem Protagoras.
38 2 . Herm.
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Herm. But this requeft of mine, Socrates, would be abfurd, if; notwith-
ftanding my entirely reje@ting the truth of Protagoras, 1 fhould be pleafed
with affertions refulting from this truth, as things of any worth.

Soc. But if this does not pleafe you, it is proper to dcrive our information
from Homer, and the other peets.

Herm. And what does Homer fay, Socrates, concerning names ; and where?

Soc. Every where. But thofe are the greateft and moft beautiful paffages,
in which he diftinguifhes between the names which are affigned to the fame
things by men, and thofe which are employed by the gods. Or do you not
think that he fpeaks fomething in thefe, great and wonderful, concerning the
refitude of names? For it is evident that the gods call things according to
that rectitude which names naturally poffefs.  Or do vou not think fo?

Herm. [ well know, that if t})c gods denominate any thing, they properly
denominate it.  But what are the paffages you fpeak of ?

Soc. Do you not know, that fpeaking of the Trojan river, which con-
tefted in a fingular manner with Vulcan, he fays,

Xanthus its name with thofe of heav’nly birth,

But call’d Scamander by the fons of earth'?
Herm. 1 do.

Soc. But what then, do you not think that this is fomething venerable,
1o know in what refpe it is more proper to call that river Xanthus, than
Scamander? Likewife, if you are fo difpofed, take notice that he fays*, the
fame bird is called Chalcis by the geds, but Cymindis by men. And do you
think this is a defpicable piece of learning, to know how much more proper it
js to call the fame bird Chalcis than Cymindis, or Myrines than Batica ; and
{o in many other inftances, which may be found both n this poet and others ?
But thefe lthings are, perhaps, beyond the ability of you and me to difcover,
But the names Scamandrius and Aftyanax may, as it appears to me, be com-
prebended by human fagacity; and it may cafily be feen, what kind of
re€itude there is in thefe names, which, according to Homer, were given to
the fon of He@or. For you doubtlefs know the verfes in which thefe names
are contained.

Herwm. Entirely fo.

Soc. Which therefore of thefe names do you think Homer confidcred as
more properly adapted to the boy, Aftyanax or Scamandrius ?

3 Tliad xx. v. 74, 3 Iliad xiv. v, 291, H
ERM,
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HerM. T cannot tell,

Soc. But confider the affair in this manner : if any one thould afk you,
which you thought would denominate things in the moft proper mauner, the
more wife or the more unwife?

HirM. It is manifeft that I fhould anfiver, the more wife.

Soc. Which therefore appears to you to be the more wife in cities, the
women or the men, that I may fpecak of the whole genus?

HerM. The men,

Soc. Do you not therefore know that, according to Homer, the fon of
He@or was called by the men of Troy, Aftyanax, but by the women, Sca~
mandrius ?

Herwm. It appears that it was fo.

Soc. Do you not think that Homer confidered the Trojan meu as wifer
than the Trojan women ?

Hezrm, Ithink he did.

Soc. He therefore thought that the name Aftyanax was more proper for
the boy than Scamandrius.

Herm. It appears fo,

Soe. But let us confider the reafon which he affigns for this denomi«
nation : for, fays he,

Aftyanax the Trojans call’d the boy,
From his great father, the defence of Troy-*.

On this account, as it appears, it is proper to call the fon of the faviour of
his country Aftyanax, that is, the king of that city, which, as Homer fays,
his father preferved.

Herm. It appears fo to me.

Soc. But why is this appellation. more proper than that of Scamandrius ¥
for I confefs I am ignorant of the reafon of this. Do you underftand it?

HerwM. By Jupiter, I do not,

Soc. But, excellent man, Ifomer alfo gave to Heétor his name.

Herm. But why?

Soc. Becaufe it appears to me that this name is fomething fimilar to
Aftyanax, and that thefe names were confidered by the Greeks as having the

2 Hiad vi. v, 402,
fame
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fame meaning ; for 4ing and Heftor nearly fignify the fate, fince both thefe
names are royal For whoever is a £ing, is alfo doubtlefs 4 Heédor ; fince fuch
a one evidently rales over, poffeffes, and has, that of whlch he is the king. Or
do I appear to you to fay nothing to the purpofe, but deceive myfelf in
thinking, as through certain veﬁlges, to touch upon the opinion of Homer
refpe&ma the retitude of names?

HesM. By no means, by Jupiter, but perhaps you in 1 fome degree appre-
hend his meaning.

Soc. Forit is juft, as it appears to me, to call the offspring of a lion, a
lion, and the offspring of a horfe, a horfe. I do not fay, that this ought to
be the cafe when fomething monftrous is produced from a horfe, and which
is different from a horfe; butonly when the offspring is a natural produ&ion.
For if the natural progeny of an ox fhould generate a horfe, the offspring
ought not to be called a calf, but a colt. [And if a horfe, contrary to
nature, fhould generate a caif, the offspring ought not to be called a colt, but
a calf’.] And again, if from a man an offspring not human fhould be pro-
duced, the progeny, I think, ought not to be called a man. And the fame
reafoning muft take place refpeting trees, and all other producing natures.
Or does it not appear fo to you?

HerwMm. It does.

Soc.. You fpeak well: for take care that I do not fraudulently deceive
you. For the fame realon, therefore, the offspring of a king ought to be
called a king. But it is of no confequence, though the fame thing thould be

* A great part of this fentence within the cratchets is omitted in the Greek text ofall the printed
editions of Plato ; and a great part likewife of the preceding fentence is wanting : though Ficinus,
as is evident from his verfion, found the whole complete in the manufeript, from which he made
his tranflation.  In the Greek, there is nothing more than, sav Boos exyoror puoes immos mapa uoiy
OxN UoT X0V, OV LAY KANTEOY, AN ueoXov. T nftead of which we ought to rvead, cav Boog exyovor puoes
ITMOY TENN OV HOTXOV XANTEOY, XAAX WY, N 4ay IMHO§ Hape PUIIV TEXN LOTXO0Vy OU WWAOY XANTECY, GANG
pooxor. But though, without this emendation, the paffage is perfe@ nonfenfe, yet this has not
been difcovered by any of the verbalifts; a plain proof this, that they never read this Dialogue
with a view to underftand it. Or perhaps, they confidered an emendation of this kind beneath
their notice ; for doubtlefs it is not to be compared with the remarks with which their works
abound. Such as, for inftance, the following obfervation in Fifcher’s edition of this Dialogue,
p- 2. in which we are informed that iuflead of aurwv, ° the Bafil edition has avrwr, and this not
badly:” ¢ Ald. Baf. 1. 2. 4urer, non male.”” And this author’s edition is replete with remarks
no lefs curious, acute, and important.

exprefled
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exprefled in different fyllables, or a letter fhould be added or taken away, as
long as the effeuce of the thing pofleffes dominion, and manifefts itfelf in
the name,

Herm. What is this which you fay?

Soc. Nothing complex. But, as you well know, we pronounce the names
of the elements, but not the elements themfelves, four atone excepted, viz.
¢8 v, and 6 & w: and adding other letters, as well to the other vowels as to
the non-vowels, we form names, which we afterwards enunciate. But, as
long as we infert the apparent power of the element, it is proper to call the
name that which is manifefted to us by the element. Asis evident, for inftance,

in the letter Brree: for here you fee that the addition of the #, and the 7, and

the @, does not hinder the nature of that clement from being evinced by
the whole name, agreeably to the intention of its founder; fo well did he
know how to give names to letters,

Herm. You appear to me to fpeak the truth.

Soc. Will not, therefore, the fame reafoning take place refpefting a
king? For a king will be produced from a king, good from good, and beauty
from deauty ; and in the fame manner with relation to every thing elfe,
from every genus a progeny of the fame kind will be produced, unlefs fome-
thing monftrous is generated ; and will be called by the fame name. But it
is poffible to vary thefe names in fuch a manner by fyllables, that, to igno-
rant men, the very fame appellations will appear to be different from each
other. Juft as the medicines of phyficians, when varied with colours or
fimells, appear to us to be different, though they are fill the fame ; but to
the phyfician, as one who confiders the power of the medicines, they appear
to be the fame, nor is he at all aftonithed by the additions, In like manuer,,
perhaps, he who is fkilled in names fpeculates their power, and is not afto-
nithed, if at any time a letter fhould be added, or changed, or taken away; or
that in other all-various letters, the fame power of name fhould be found. As
in the names Aftyanax and He&or, which we have juft {poken of, they do not
poffefs any thing of the fame lctters, except the #, and yet, at the fame time,,
they fignify the fame thing. So likewife with refpet to the name epxemons,,
or a ruler of a city, what communication has it in letters with the two p're.
ceding names? and yet it has the fame fignification. And there are many

other
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other words which fignify nothing clfe than a king; many which {ignify
nothing elfe than the leader of an army, as ey, moreuapyos, comorspos 3 and
likewife many which imply a profeflor of medicine, as wwrpoxrng and oS ors;.
And perhaps many other may be found, difagreeing indeed in fyllables, and
letters, but in power vocally emitting the fame fignification. Does this appear
to you to be the cafe, or not? )

Herm. Entirely fo.

Soc. Aud that to things which fubfift according to nature, the fame names
thould be afligned ?

Herm. Perfeélly fo.

Soc. But that, as often as generations take place contrary to nature, and
by this means produce things in the form of montfters, as when from a good and
Pious man an impious man is g;neratcd, then the offspring ought not to be
called by the name of his producer; juft as we faid before, that if a horfe

fhould generate the progeny of an ox, the offspring ought not to be called a
horfe, but an ox ?

HerMm. Entirely fo.

Soc. When an impious man, therefore, is generated from one who is
pious, the name of the genus to which he belongs muft be afligned him.

HerMm. It muft fo.

Soc. Such a fon, thercfore, ought not to be called either one who is a
friend to divinity, or mindful of divinity, or any thing of this kind : but he
thould be called by that which fignifies the contrary of all this, if names
ought to poflefs any thing of re&itude.

Herwm. This ought to be the cafe more than any thing, Socrates.

Scc. Juft, Hermogenes, as the name Oreftes appears to be properly in-
vented ; whether a certain fortune affigned him this name, or fome poet,

evincing by this appellation his ruftic nature, correfpondent to an inhabitant
of mountains.

HerM. So it appears, Socrates.

Soc. It appears alfo, that the name of his father fubfifts according to
nature.

Herm. It does fo.
Soc. For it fecms that Agamemnon was one who confidered that he
ought to labour and patiently endure hardfhips, and obtain the end of his
defigns
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defigns through virtue. But his-ftay before Troy, with fo great an army,

*evinces his patient endurance. That this man, therefore, was wonderful,
with refpe@ to perfeverance, is denoted by the name Agamemnon. Perhaps
alfo Atreus is a proper denomination : for his ﬂauohter of Chryfippus, and
the cruelty which he exercifed towards Th)eﬁes, evince that he was per-
nicious and noxsous. His furname, therefore, fuffers a fmall degree of decli-
nation, and conceals its meaning; fo that the nature of the man is not
evident to every one ; but to thofe who are fkilful in names, the fignification
of Atreus is fufficiently manifeft. For his name properly fubfifts throyghout,
according to the 7ntrepid, inexorable, and moxious. It appecars alfo to me,
that the name given to Pelops was very properly affigned : for this name
fignifies one who fees things near at hand, and that he is worthy of fuch a
denomination.

Herm, But how ?

Soc. Becaufe it is reported of this man, that in the flaughter of Myrtilus,
he neither provided for any thing, nor could perceive afar off how great a
calamity his whole race would be {ubject to from this circumftance ; but he
only regarded that which was juft before him, and which then fubfitted, that
is, what was weAag, or #ear; and this when he defired, by all poffible means,
to receive Hippodamia in marriage. So that his name was derived from
arehag neary and ous fight.  Every one alfo muft think that the name given to
Tantalus was properly and naturally afligned him, if what is related concerning
him is true.

HerM. But what is that relation ?

Soc. That, while he was yet living, many unfortunate and dire circums
ftances happened to him, and at la(t the whole of his country was fubverted ;
and that, when he was dead, a ftone was fufpended over his head in Hades,
thefe particulars, as it appears correfponding with his name in a wonderful
and artlefs manner : for it is juft as if any one fhould be willing to call him
radavransg, 1. ¢, moff miferable, but, at the fame time, defirous to conceal this
circumftance, fhould call him Tantalus inftead of Talantatus. And it feems
that the fortunc of rumour caufed him to receive this appellation. But it
appears that the name of him who was called his father, is compofed in an
all-beautiful manner, though it is by no means eafy to be underftood: for in
reality the name of Jupiter s, as it were, a fentence; but dividing it into

VOL, V. 3T : two
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two parts, fome of us ufe one part, and fome another, for fome call him
&na, and fome 3, And thefe parts colle@ed into one, evince the nature of
the god ; which, as we have faid, a name ought to effe&: For there is no
one who is more the caufe of living, both to us and every thing elfe, than be
who is the ruler and king of all things™. It happens, therefore, that this
god is rightly denominated, tbrough whom life is prefent with all living
beings ; but the name, though one, is diftributed, as ‘I have faid, into two
parts, viz. into 3w and {pe. But he who fuddenly hears that this god is the
fon of Saturn, may perhaps think it a reproachful affertion : for it is rational
to believe that Jupiter is the offspring of a certain great dianoétic power 3
for, when Saturn is called xopog, it does not fignify @ 4oy, but the purity and
incorruptible nature of his intelle&t 2. But, according to report, Saturn is

* Tt is evident from hence, that Jupites, according to Plato, is the demiurgns, or artificer of the
nniverfe; for no one can be more the caufe of living to all things, than he by whom the world
was produced. Bnt if this be the cafe, the artificer of the world is not, as we have before obferved
according to the Platonic theology, the firft caufe: for there are other gods fuperior to Jupiter,
whofe names Plato, as we fhall fhortly fee, etymologizes agreeably to the Orphic theology-
Indeed, his etymology of Jupiter is evidently derived from the following Orphic verfes, which
are cited by Joannes Diac. Allegor. ad Hefiodi Theog. p. 278,

Erriv & wavray apxn Zevs,  Zeus yap eduns,
Zoa 1° eyevmaer xas Zny autov kaAeovo,

Kai A v° 13, o11 I i Toutor amavra TeTukTAlL
Eis ds TATNY CUTCS TaVTwy, Snfuv 7€ BpoTwy TH.

7. €. “ Jupiter is the principle of all things. For Jupiter is the caufe of the generation of animalss
and they call him Zw, and Aa alfo, bLecaufe all things were fabricated through him; and he is
the one father of all things, of beafts and men.” Here too you may obferve that he is called
JSabricator and father, which are the very epithets given to the demiurgus of the world by Plato
in the Timzus. In fhort, Jupiter, the artificer of the world, fubfits at the extremnity of that
order of gods which is called vorzos, intelle@ual, as is copioufly and beautifully proved by Proclus,
in Plat. Theol. lib. v.  And he is likewife celebrated by the Chaldaic theology, as we are in-
formed by Damafcius and Pfellus under two namcs, g erexewa, twice beyond.

2 Saturn, therefore, according to Plato, is pure intelleé, viz. the firlt intelleCtual intelleé: for
the intelle&s of all the gods are pure in the moft tranfcendent degree; and thercfore purity here
muft be charaeriftic of fupremacy. Hence Saturn fubfifls at the fummit of the intelle@ual
order of gods, from whence he is received into all the fubfequent divine orders, and into every part
of the world. But from this definition of Saturn we may fee the cxtreme beauty of that divine
fable, in which be is faid to devonr his children: for this fignifies nothing more than the nature
of an intelle@ual god, fince every intelle& returns into itfelf: ang confequeatly its offspring, which.

are intelle@ual conceptions, are, as it were, abforbed in itfelf. b
' the
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the fon of Heaven : and fight directed to thiugs above is called by this name,’
ovpavies ¥, from beholding things fituated on high. From whence, O Hermo-
genes, thofe who difcourfe on fublime affairs, fay that a pure intellect is pre-
fent with him, and that he is very properly denominted Heaven. Indeed,
if I did but remember the genealogy of the gods, according to Hefiod, and
the yet fuperior progenitors of thefe which he fpeaks of, 1 fhould not defift
from fhowing you the retitude of their appellations, until I had made trial
of this wifdom, whether it produces any thing of confequence, or not; and
whether thofe explanations which I bave juft now fo fuddenly delivered,
though I know not from whence, are defective or true.

HerMm. Indced, Socrates, you really appear to me to pour forth oracles on
a fudden, like thofe who are agitated by fome infpiring god.

Soc. And 1 think indeed, O Hermogenes, that this wifdom happened to
mec through the means of Euthyphro, the fon of Pantius: for I was with
4im in the morning, and liftened to him with great attentiog. It feems
therefore, that, being divinely infpired, he has not only filled my edrs with
divine wifdom, but that he has alfo arrefted my very foul. It appears there-
fore to me, that we ought to a& in fuch a manner as to make ufe of this
wifdom to-day, and contemplatc what yet remains concerning the re@itude
of names. But to-morrow, if it is agreeable to you, we will lay it afide,
and purify ourfelves from it, finding out for this purpofe one who is fkilled
in expiating things of thls kind, whether he is fome one of the pricfts, or the
{ophifts.

* Heaven, which is here chara&crized by fight, - is the heaven which Plato fo much celebrates
in the Phzdrus, and compofes that order of gods which is called by the Chaldean oracles vonros
s voepog, 1o €. intelligible, and at the fame time intelle@ual, This will be evident from confidering
that Plato, in what follows, admits with Hefiod, that there are gods fuperior to heaven, fuch as
night, chaos, &c: But as fight correfponds to intelligence, and this is the fame with that which
is both intelligible and intellc@ual, and as Saturn is the fummitof the intelleGual order, it ia
evident that heaven muft compofe the middle order of gods charaéterized by intelligence, and that
the order above this muft be entirely intelligible.  In confequence of all this, what muft we think
of their fyftem, who fuppofe Heaven, Saturn, and Jupiter, and indeed all the gods of the antients,
to have been nothing more than dead men dcified, notwithftanding the above etymologics, and
the exprefs teftimony of Plato to the contrary in the Timaus, who reprefents the demiurgus
commanding the fubordinate gods, after he had produced them, to fabricate men and other
animals? For my own part, T know not which to admire moft, the |gnorance, the impudence,
or the impiety of fuch affertions, All that can be faid is, that fuch opinions are truly barbaricyy,
modern and Galilzan,

3T 2 Herm,
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HerM. Faffent to this; for I thall hear, with great pleafure, what remains
of the difcuffion &oncerning names.

Soc. It is neceflary to a& in this manner. From wlxence then are you
willing we fhould beom our fpeculatlon, fince we have infifted upon a certain
fonmula of operation ; that we may know whether names themfelves will
teftify for us, that they were not entirely fabricated from chance, but con-
tain a certain re@itude of conftru&ion? The names, therefore, of heroes
and men may perhaps deceive us: for many of thefe fubfift according to the
furnames of their anceftors, and fometimes have no correfpondence with the
perfons, as we oblerved in the beginning of this difputation. But many are
added, as tokens of renown, {uch as the profperous, the faviour, the friend of
drvinity, and a variety of others of this kind. It appears to me, therefore,
that we ought to negle@ the difcuffion of thefe: but it is probable that we
thall particularly find names properly fabricated, about eternal and natural
beings ; for it is moft becoming to ftudy the pofition of names in thefe. But,
perhaps, fome of thefe arc eftablithed by a power more divine than that of men,

HerM. You appear to me, Socrates, to fpeak excellently well.

Soc. Will it not therefore be juft, to begin from the gods, confidering the
reafon why they are properly denominated gods?

Herwm. It wil] be proper.

Soc. 1 thergfore conjetture as follows:—It appears to me that the moft
antient of the Greeks, or the firft inhabitants of Greece, contidered thofe only
as gods, which are efteemed fuch at prefent by many of the Barbarians; I
mean, the fun and the moon, the earth, the ftars, and the heavens, As they
therefore perceived all thefe running round in a perpetual courfe, from this
nature of running they called them gods; but afterwards, underftanding thas
there were others befides thefe, they called all of them by the fame name.
Has what I fay any fimilitude to truth, or not?

HerM. It poffefles a perfeét fimilitude.

Soc. What then fhall we confider after this?

HsrMm. It is evident that we ought to fpeculate concerning demons,
heroes, and men.

Soc. Concerning demons? And truly, Hermogenes, this is the proper
method of proceeding. What then are we to underftand by the name
dzemon ? See whether 1 fay any thing to the purpofe.

Herwm,
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HerM. Only relate what it is.
Soc. Do you not know who thofe demons are whish Hefiod fpeaks of ?

Herm. 1 do uot,
Soc. And are you ignorant that he fays, the golden race of men was firft,

generated 1
Herm. This I know,
Soc. He fays, therefore, concerning this, ¢that after this race was con~

cealed by Fate, it produced demons* denominated boly, terreftrial, good,
expellers of evil, and guardians of mortal men.”

HEerm., But what then?
Soc,

! The different ages of men which are celebrated by Hefiod; in his Works and Days, are not to
be underftand literally, as if they once really fubfifted, but only as fignifying, in beautiful poetical
images, the mutations of human lives from virtue to vice, and from vice to virtue, For earth was
never peopled with men either wholly virtuous or vicioas ; fince the good and the bad have always
fubfifted together on its furface, and always will fubit. However, in confequence of the different
circulations of the heavens, there are periods of fertility and Rerility, not only with refpeét to men
but likewife to brutes and plants. Hence places naturally adapted to the nurture of the philofe-
phical genius, fuch as Athens and Egypt, will, in periods produtive of a fertility of fouls, fuch
as was formerly the cafe, abound with divine men: but in periods fuch as the prefent, in which
there is every where a dreadful flerility of fouls, through the general prevalence of a certain moft
irrational and gigantic impicty, aroyiotos xas yiyavrom avociovpyia, as Proclys elegantly calls the
eftablithed religion of his time, in Plat Polit. p. 369—at fuch periods as thefe, Athens and
Egypt will no longer be the feminaries of divine fouls, but will be filled with degraded and bar-
barous inhabitants. And fuch, according to the arcana of antient philofopy, is the reafon of the:
prefent general degradation of mankind.  Not that formerly there were no fuch chara&ers as now
abound, for this would be abfurd, fince mankind always have been, and always will be, upon
earth, a mixture of good and bad, in which the latter will predominate ; but that during the fertile
circulations of the heavens, in conflequence of their being a greater numler of men than when 2
contrary circulation takes place, men will ‘abound who adorn hamnan nature, and who indeed
defeend for the benevolent purpofe of leading back apottate fouls to the principles from which
they fell.  As the different ages therefore of Hefiod fignify nothing more than the different lives
which each individual of the human fpecies paffes through, hence an mntelle€tual life ig implied
by the golden age. For fuch a life is pure, and free fron forrow and paffion; and of thig
impaffivity gold is an image, through its never being fubject to ruft or putrefaétion.  Such a life,
too, is with great propricty faid to be under Saturn, becaufe Saturn, as we have a litle before
obferved, is pure intclleét.  But for a larger account of this interefting particu!ar, and of the
allegorical meaning of the different ages celebrated by Hefiod, fee Proclus upon Hefiod, p. 39, &c.

* By deemons, here, muft not be underftood thofe who are effentially fuch, and perpetually

fubfit as mediums between gods and men, but thofe only who are fuch xata gxeow, Qr according
' : to
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Soc. I think, indeed, that he calls it a golden race, not as naturally.
compofed from. gold,#but as being beautiful and good : but I infer this, from
_his denominating our race an iron one.

Herm. You fpeak the truth.

Soc. Do you not therefore think, that if any one of the prefent times
fhould appear to be good, Hefiod would fay he belonged to the golden race ?

Hery. It is probable he would.

Soc. But are the good any other than fuch as are prudent ?

HexMm. They are the prudent. .

Soc. On this account therefore, as it appears to me, more than any other
he calls them damons, becaufe they were fprudent and learned (3urpons),
And, in our antient tongue, this very name is to be found. Hence both he,
and many other poets, {peak in a becoming manner, when they fay that a
good man after death will receive a mighty deftiny and renown, and will
become a damon, according to the furname of prudence, I therefore affert
the fame, that every good man is learned and /Zilful; that he is dxemoniacal,
both while living and when dead; and that he is properly denominated a
dzmon.

Herm. And I alfo, Socrates, feem to myfelf to agree with you pcrfeé‘tly
in this particular. But what does the name hero! ﬁgmfy !

Soc.

0 habitude; or, in other words,’ the fouls of truly worthy men, after their departure from the
prefent life: for fuch, till they defcend again upon earth, are the bene\oleut guardians of man-
kind, in conjun&ion with thofe who are effentially demons.

* Heroes form the laft order of fouls which are the perpetual attendants of the gods, and are
chara&erized by a venerable and elevated magnanimity ; and as they are wholly of an anagogic
pature, they are the progeny of love, through whom they revolve about the firft beauty in har-
monic meafures, and with ineffable delight. Men likewife, who in the prefent life i(ncw the
particular deity from whom they dcfcended, and who lived in a manner conformable to the idiom
of their prefiding and parent divinity, were called by theantients, fons of the gods, demigods, and
Beroes : i. e. they were effentially men, but according to babitude, xara oxsow, beroes. But fuch
s thefe were divided into two claffes 5 into _thofe who lived according to intelleftual, and thofe
who lived according to pracfical virtue: and the firll fort were faid to have a god for their father,
and a woman for theirmother ; but the fecond fort, a goddefs for their mother and a man for their
father. Not that this was literally the cafe; but nothing more was meant by fuch an affertion,
than that thofe who lived according to an intelle@ual life, defcended from a deity of the male order,
whofe illuminations they copioufly participated ; and that thofe who lived according to pra@ical
virtue, defcended from a female divinity, fuch a fpecics of life being more inbecile and paflive

than
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Soc. This is by no means difficult to underftand ; for this name is very
little different from its original, evincing that its generation is derived from

love.

Herm. How is this?

Soc. Do you not know that heroes are demigods ?

Herm. What then?

Soc. All of them were doubtlefs generated either from the Tove of a god
towards a mortal maid, or from the love of a man towards a goddefs. If,
therefore, you confider this matter according to the antient Attic tongue,
you will more clearly underftand the truth of this derivation : for 1t wa]l bc
evident to you that the word hero is derived from love, with a trifling-
mutation for the fake of the name : or you may fay, that this naame is deduced
from their being wife and rhetoricians, fagacious and fkilled in dialeitic, and
fufficiently ready in interrogating ; for epgav is the fame as to {fpeak. Hence,
as we juft now faid in the Attic tongue, thofe who are called heroes wilk
prove to be certain rhetoricians, interrogators, and lovers: fo that the genus
of rhetoricians and fophifts is, in confequence of this, an heroic tribe. This,
indeed, is not difficult to underftand; but rather this refpe@ing men is
obfcure, 1 mean, why they were called afpwro, men. Can you tell the
reafon ?

HerM. From whence, my worthy friend, thould I be able # And, indeed,
if 1 was by any means capable of making this difcovery, I fhould not exert
myfelf for this purpofe, becaufe I think you will more eafily difcover it than

I fhall.

than the former.  But the mafculine genius in the gods, implics the caufe of fable power, being,
tdentity, and converfiori; and the feminine, that which generates from itfelf all-various pro-
greffions, divifions, meafures of life, and prolific powers. I only add, that as the names of the
gods were rot only attributed by the anticats to ¢ffential demons and heroes, but to men whe-
were fuch according to babitude, on account of their fimilitude to a divine nature ; we may from
hence perceive the true origin of that moft flupid and dire of all modern opinions, that the gods.
of the antients were nothing but dead men, ignorantly deified by the objeéts of their adoration.
Such an opinion indeed, exclufive of its other pernicious qualities, is fo great an outrage to the
common f{enfe of the anuenls, that it would be difgraceful even to mention the uames of s
authors.  For, A :

O’er fuch as thefe, a rafe of namelefs things,,

Oblivion fcornful fpreads her dufky wings.
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Soc. You appear to me to rely on the infpiration of Euthyphro.

HerMm. Evideatly fo.

Soc. And your confidence is proper : for I now fecm to myfelf to under-
ftand in a knowing and an clegant mauner; and I am afraid, if I do not
take care, that I (hall become to-day wifer than I ought. But confider what
Ifay. For this, in the firft place, ought to be underﬁood‘conccming names,
that we often add letters, and often take them away, while we compofe
names juft as we pleafe ; and, befides this, often change the acute fyllables,
As when we fay Au pinos, o friend to Jave: for, in order that this name may
become inftead of a verb to us, we take away the other wra, and, mftead of
an acute middle {yllable, we pronounce a grave one, But, on the contrary,

.in others 'we infert letters, and others again we enunciate with a graver
accent, -

HerM. You fpeak the truth.’

Soc. This, therefore, as it appears to me, takes place in the name man :
for a noun is generated from a verb, one letter, z, being taken away, and
the end of the word becoming more grave.

Herm. How do you mean?

Soc. Thus. This name man fignifies that other animals, endued with
fight, neither confider, nor reafon, nor contemplate ; but man both fees, and
at the fame time contemplates and reafons upon that which he fees. Hence
man alone, of all animals, is rightly denominated abwmog, viz. contemplating
what he beholds*. But what thall we inveftigate after this? Shall it be that,
the inquiry into which will be very pleafing to me?

Herm. By all means.

Soc. It appears then to me, that we ought, in the next place, to invefti-
gate concerning foul and body ; for we call the compofition of foul and body,
man.

Herm. Without doubt.

Soc. Let us, then, endeavour to divide thefe in the fame manner as the

_former fubjefts of our fpeculation. Will you not therefore fay, that we
thould firflt of all confider the retitude of this name fox/, and afterwards of
the name body 2

* For every thing receives its definition from its Byparxis, or fummit, which in man is in-
Ty thing 24

tellsGual reafon ; and this is entirely of a contemplative nature.
Herm.
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Herm, Certainly.

Soc. That I may fpeak, then, what appears to me on a {udden, I think
that thofe who affigned this name fou/, underftood fome fuch thing as this,
that whenever this nature is prefent with the body, it is the caufe of its life,
extending to, and refrigerating it with, the power of refpiration ; but that
when the refrigerating power ceafes, the body at the fame time is diffolved
and perifhes: and from hence, as it appeats to me, they called it foul (Juypn).
But, if you pleafe, ftop a little; for I {cem to myfelf to perceive fomething
more capable of producing perfuafion than this, among the followers of
Euthyphro: for, as it appears to me, they would defpife this etymology, and
confider it as abfurd. But confider whether the following explanation will
pleafe you.

Herm. Only fay what it is.

Soc. What other nature, except the foul, do you think gives life to thé
whole body, contains, carries, and enables it to walk about ?

HerwM. No other.

Soc. But what, do you not believe in the do&rine of Anaxagoras, that
intelleét and foul diftribute into order, and contain the nature of every thing
elfe?

HerMm. 1do.

Soc. It will be highly proper, therefore, to denominate that power which
carries and contains nature, Qurexmp: but it may more elegantly be called
v

HerMm. Entirely fo.

Soc. And this latter appellation appears to me to be more agreeable to art_
than the former,

Herwm. For it certainly is fo.

Soc. But it would truly appear to be ridiculous, if it was named accord.
ing to its compofition.

Herm. But what thall we next confider after this?

Soc. Shall we fpeak concerning body ?

Herm. By all means,

Soc, But this name appears to me to deviate in a certain {mall degree
from its original: for, according to fome, it is the fepiulchre of the foul,
which they confider as buried at prefent; and becaufe whatever the foul

VOL. V, 3v Gignifics,
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fignifies, it fignifies by the body ; fo that on this account it is properly called .
anue, a fepulchre. And indeed the followers of Orpheus appear to me to have

cftablithed this name, principally becaufe the foul fuffers in body the punifh-

ment of its guilt, and is furrounded with this enclofure that it may preferve

the image of a prifon *.  They are of opinion, therefore, that the body

thould retain this appellation, cwu, till the foul has abfolved the punithment

which is her due, and that no other letter ought to be added to the name.

3 With this do&rine, that the body is the fepulchre of the foul, and that the foul fuffers the
punifhment of her guilt in body, as in a prifon, Heraclitus and the Pythagoreans perfeétly agree.
Thus Heraclitus, fpeaking of unembodied fouls: Zopev Tov exaov Savator, Telmuapey ds vov exeimay
Ciov, 1. €. “We live their death, and we dic their life.”  And Empedocles, blaming generation,
beautifully fays of her:

Ex wer yap uav e7ifat venpa, eide apeibov,
v

¢ The fpecies changing with defiru&@ion dread,
She makes the Ziving pafs into the dead.”

And again, lamenting his conneion with this corporeal world, he pathetically exclaims :
Khavea e xas xoxvoa, 1Juv acumbsa xwpov,

¢ For this I weep, for this indulge my woe,
That ¢’er my foul fuch novel realms fhould know.”

Thus too the celebrated Pythagorean Philolaus, in the following remarkable paffage in the Doric
diale&, preferved by Clemens Alexandrinus, Stromat. lib. iii. p. 403: Maprypeovras 3 xas o1
waraior SEoAoya Te Xaw pavteis, g dix Tivag Tepapas, & Juxa T cOuaTs awe(&u)t'rax, xai xalamep e qwpuaTt
touto Telamran, 1. €. ¢ The antient theologifts and priefts alfo teftify that the foul is united with
body for the fake of fuffering punithment ; and that it is buried in body, as in a fepulchre.”
And laftly, Pythagoras himfelf confirms the above do&rine, when he beautifully obferves, accord-
ing to Clemens in the fame book : @avaros cow oxooe eyepevtss opeopey oxooa d: evdovres vmvog, 1. €.
¢« Whatever we fee when awake is death, and when afleep a dream.”” Hence, as [ have thown
in my Treatife on the Eleufinian Myferies, the antients by Hades fignified nothing more than the
profound union of the foul with the prefent body; and confequently, that till the foul feparated
herfelf by philofophy from fuch a ruinous conjunétion, fhe fubfifted in Hades even in the prefent
life; ber punifhment hereafier being nothing more than a continuation of her ftate upon earth,
and a tranfmigration, as it were, from fleep to fleep, and from dream to dream: and this, too,
was occultly fignified by the fhows of the leffer myfteries. Indeed, any one, whofe intelleCtual
cye is not perteétly buried in the gloom of fenfe, muft be convinced of this from the paffages
already adduced. And if this be the cafe, as it moft affuredly is, how barbarous and irrational is

the doétrine, which afferts that the foul fhall fubfift hereafter in a fate of blifs, conne€ted with the
prefent body.

1 HEerMm,
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Herm. But it appears to me, Socrates, that enough has been faid con-
cerning thefe particulars. But do you think we can fpeak about the namss
of the gods, in the fame manner as we confidered the name of Jupiter, and
determine the re@itude of their denominations ?

Soc. By Jupiter, Hermogenes, if we are endued with intelle@, we thall
confefs that the moft beautiful mode of condu&, on this occafion, is to ac-
knowledge that we know nothing either concerning the gods, or the names
by which they denominate themfelves?: for it is evident that they call
themfelves by true appellations. But the fecond mode of reétitude confifts,
1 think, in calling the gods by thofe names which the law ordains us to in-
voke them by in prayer, whatever the names may be which they rejoice to
hear; and that we thould aét thus, as knowing nothing more than this: for
the method of invocation which the law appoints appears to me to be
beautifully eftablifhed. 1f you are willing, therefore, let us enter on thig
fpeculation, previoufly, as it were, declaring to the gods that we fpeculate
nothing concerning their divinities, as we do not think ourfelves equal to
fuch an undertaking ; but that we diret our attention to the opinion enters-
tained by thofe men who firft fabricated their names: for this will be the
means of avoiding their indignation. . :

Herm. You appear to me, Socrates, to fpeak modeftly: let us therefore
a& in this manner,

Soc. Ought we not, therefore, to begin from Vefta, according to law?l

ITerm. It is juft that we fhould.

* A modern reader will doubtlefs imagine, from this paffage, that Plato denied in reality the
poflibility of knowing any thing concerning divine natures, and particularly if he fhould recol-
le& the celebrated faying of Socrates, ¢ This one thing I know, that I know nothing.” But
as Proclus beautifully obferves, in his book on Providence, Socrates, by fuch an affertion, meant
to infinuate nothing more than the middle kind of condition of human knowledge, which fubfifls
between intellec and fenfe; the former poflefling a total knowledge of things, becaufe it imme-
diately knows the effence of things, and the reality of being; and the latter neither totally know..
ing truth, becaufe it is ignorant of cffence, nor even the nature of fenfible things, a knowledge
of which is fcigned to have a fubfitence. So that the Oracle might well call Socrates the wifeft
of men, becaufe he knew himfelf to be not truly wife. But who, except a wife man, can poffe(s
fuch a knowledge? ‘For a fool is ignorant that he is ignorant; and no one can truly know‘the
imperfe&ion of human knowledge, but he who has arrived at the fummit of human wifdom. Aad
after this manner the prefent affertion of Plato muft be underfood,

3V 2 Soc.
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Soc. What then thall we fay is to be underftood by this name ‘Erria?

HserM. By Jupiter, I do not think it is eafy to difcover this.

Soc. It appears, indeed, excellent Hermogenes, that thofe who firft efta-
blithed names were no defpicable perfons, but men who inveftigated fublime
concerns, and were employed in continual meditation and ftudy.

Herm. But what then?

Soc. It feems to me that the pofition of names was owing to fome fuch
men as thefe. And, indeed, if any one confiders foreign names, he will not

" lefs difcover the meaning of each, As with refpet to this which we call
ewriey ¢ffence, there are fome who call it e, and others again wrw. In the
firft place, therefore, it is rational to call the effence of things ‘Esria, accord-
ing to one of thefe names, e : and becaufe we denominate that which par-
ticipates of effence ‘Eoriw, effence, Vefta may, in confequence of this, be pro-
perly called "Ecr’: for our anceftors were accuftomed to call ovow, cffence,
wis Befides, if any one confiders the bufinefs of facrifice, he will be led to
think that this was the opinion of thofe by whom facrifices were ordained.
For it was proper, that thofe who denominated the eflence of all things 'Errus
(Vefta), thould facrifice to Vefta, before all the gods. But thofe who called
¢/fence woia, thefe nearly, according to the opinion of Heraclitus, confidered
all things as perpetually flowing, and that nothing had any permaunent fub-
fiftence. The caufe, therefore, and leader of things, with them, is 7n-
felfe : and hence they very properly denominated this impelling caufe wries.
And thus much coucerning the opinion of thofe who may be confidered as
knowing nothing. But, after Vefta, it is juft to fpeculate concerning Rhea

* The goddefs Vefta has a manifeft agreement with effence, beeaule fhe preferves the heing-
of things in a ftate of purity, and contains the fummits of the wholes from which the univerfe
eonfils.  For being is the moft antient of ‘all things, after the firft caufe, who is truly fuper-
eflential ; and Earth, whieh, among mundane divinities, is Vefta, is faid by Plato, in the Tim=zus,
to be the moft antient of all the gods in the heavens. This goddefs firft fubfifts among the
liberated amonsrar, gods, of whom we have already given an account in our notes on the Phadrus,
and from thence affords to the mundane gods an unpolluted eftablithment in themfelves. Hence
severy thing which is ftable, immutable, and whieh always fubfifts in the fame manner, defcends
to all mundane natures from this fuperceleflial Vefla. So that, from the ftable illuminations
‘which fhe perpetually imparts, the poles themfelves, and the axis about which the fpheres res
volve, ebtain and_preferve their immoveable pofition; and the earth itfelf Rably abides in the
middle. .

3 and
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and Saturn, though we have difcuffed the name of Saturn already. But,

perhaps, 1 fay nothing to the purpofe.
Herm. Why fo, Socrates ?
Soc. O excellent man, I perceive a certain hive of wifdom.
Herm. But of what kind is it ?
Soc. It is almoft ridiculous to mention it ; and yet I think it is capable of

producing a certain probability.

Herm. What probability is this?

Soc. I feem to myfelf to behold Heraclitus formerly afferting fomething
wifely concerning Saturn and Rhea, and which Homer himfelf alfo afferts.

Herm. Explain your meaning.

Soc. Heraclitus then fays, that all things fubfift in a yielding condition,
and that nothing abides ; and affimilating things to the flowing of a river, he
fays, that you cannot merge yourfelf twice in the fame ftream.

Herm. He does fo.

Soc. Does he, therefore, appear to you to conceive differently from He-
raclitus, who places Rhea and Saturn among the progenitors of the other
gods? And do you think that Ieraclitus affigned both of them by chance,
the names of {treams of water? As, therefore‘, Homer?* calls Qcean the ge-
neration of the gods, and Tethys their mother, {o I think the fame is afferted

by Ilefiod. Likewife Orpheus fays,

In beauteous-flowing marriage firt combin’d .
Ocean, who mingling with his fifter Tethys join’d .
Behold,

* Thad ix.

* Qcean, according to Proclus, in Tim. lib. iv. is the caufe, to all fecondary natures, of all
motion, whether intelle€ual, pfychical (Juxun) or natural. But Tethys is the caufe of all the
diflinQ@ion and feparation of the flreams proceeding from the Ocean; conferring on each its pro-
per purity, in the exercife of its natural motion.  Ocean therefore may with great propricty be
called the generation of the gods, as it is the caufe of their progreflions into the univerfe, from their
occult fubfiftence in the intelligible order. But it is neceffary to. obferve, that this mutual com-
munication of energics among the gods was called by antient theologifts 1£gog yauos, @ facred mar-
riage; concerning which Proclus, in the fecond book of his MS. Commentary on the Parmenides,
adinirably remarks as follows : Tavtnw 3 1w xowwiiay, wore wev & Toig TuaTorgols opwas Seois (s Seoroyor)
s wanovat yapoy Hpog xav Auog, Guavov xas Tng, Kpovou kar Peas® wots 36 Tay xaTAlEETTEWY TS TA KPETTEry
nar xahovet yapov Aio; xas Anuntros” mOTE O xa euTarw TWY REEITTWYWY 705 Ta UEEILEV y Rats Aeyovas Atog kas

Kepng yapovs Bradn Twy Cewv arhai pev siow au TEO5 TA TUTTOIY A KOWOVIRIy &NGE ot an RECs Ta wpo avTww
aAAXL
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Behold, thercfore, how all thefe confent with each other in their doftrine,
and how they all tend towards the opinion of IHeraclitus!

HerM. You feem to me, Socrates, to fay fomething to the purpofe, but I
do not underftand what the name Tethys implies.

Soc. But this nearly implies the fame, and fignifies that it is the occult name
of a fountain ; for leaping forth, and flraining through, reprefent the image
of a fountain. But from both thefe names the name Tethys is compofed.

Herwm. This, Socrates, is an elegant explanation,

Soc. What then thall we next confider? Jupiter we have already fpoken
of.

HerwM. Certainly. .

Soc. Let us, therefore, fpeak of his brothers, Neptune and Pluto, and that
other name by which Pluto is called. : .

HEerwm. By all means. '

Soc. He, therefore, who firft called Neptune woredur, appears to me to
have given him this name from the nature of the fea, reftraining his courfe
when he walks, and not permitting him to proceed any further, as if it be-

arwut OF @i mpo§ TR META TAUTER. Ko 3e vnv exaotng dioernta xaravoesv xas perayew amo Twv dewv ems T 6idy
v Toiavrny diamaoxny : 1. €. ¢ Theologifts at one time confidered this communion of the gods, in
divinities coordinate with each other; and then they called it the marriage of Jupiter and Juno, of
Heaven and Earth, of Saturn and Rhea. Butat anot!_ler time they confidered it as fubfifting between
fubordinate and fuperior divinities ; and then they called it the marriage of Jupiter and Ceres. But
at another time, on the contrary, they beheld it as fubfiffing between fuperior and fubordinate di-
vinities ; and then they called it the marriage of Jupiter and Proferpine. For, in the gods there
is one kind of communion, between fuch as are of a coerdinate nature ; another, between the
fubordinate and fupreme; and another again, between the fupreme and fubordinate. And it is
neceffary to underftand the idiom of cach, and to transfer a conjun&ion of this kind from the gods,
to the.communion of ideas with each other.,”  Andin lib. i. in Tim. p. 16, he obfcrves: Kai 7o
™Y QUTNY (fupp1e va) £TEpo0Ig, % Tov avrey eov mAE0igt outeuyvwadar, AaCois av £X TOV KUTTIXOY AOYWY, Xl TOY
&v amospnrois deyopevor Tegoy Dameaw s i. €. «“ And that the fame goddefs is conjoined with other gods, or
the fame god with many goddc.ﬂ'cs,‘ may be collected from the my/fic difcourfes, and thofe marriages
which are called, in the nyfleries, Sacred Marriages.””  Thus far the divine Proclus ; from the firft
of which admirable pafi’.zes the reader may perceive how adultery and rapes are to be underftood,
when applied to the gods ; and that they mean nothing more than a comn:unication of divine ener-
gies, either between a fuperior and fubordinate, or a fubordinate and fuperiof divinity.  For none,
but a perfon of the moft fimple undertanding, would ever fuppofe that the antient theological
poets believed there was any fuch thing as marriage or adultery among the gods, according to the
Jjteral mcaning of the words.

came
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came a bond to his feet. He, therefore, denominated the ruler of this power
movedu, as woridiopoy o, viz. having a fettered fo-t'. The & perbaps wus
added fof the fake of elegance. Bur, perhaps, this was not the meaning of
its founder, but two 32X were originally placed inftead of ¢; fignifying that
this god knows a multitude of things. And, perhaps, likewife he was de-
nominated cuw, i e. fhaking, from ouew, to fhake, to which x and § were
added. But Pluto was fo called from the donation of wAeres, wealth, be-
caufe riches are dug out of the bowels of the earth. But by the appellation
edns, the multiude appear to me to conceive the fame as asds, i. e. odfcure
and dark; and that, being terrified at this name, they call him Pluto.

Herm. But what is your opinion, Socrates, about this affair ?

Soc. It appears to me, that men have abundantly erred concerning the
power of this god, and that they are afraid of him without occafion ; for
their fear arifes from hence ; becaufe, when any one of us dies, he abides for
ever in Hades ; and becaufe the foul departs to this god, divefted of the body.
But both the empire of this god, and his name, and every other particular
refpeing him, appear to me to tend to one and the fame thing.

Herm. But how? -

Soc. I will tell you how this affair appears to me. Anfwer me, there-
fore, Which of thefe is the ftronger bond to an animal, fo as to caufe its .
detention, ncceflity, or defire?

Hzrm. Defire, Socrates, is by far the moft prevalent.

Soc. Do you not think that many would fly from Hades,. unleﬁs it held
thofe who dwell there by the ftrongeft bond ? ,

Herm. Certainly.

- Soc. It binds them, therefore, as it appears, by a certain defire ; fince it
binds them with the greateft bond, and not with neccﬂity

Herm. It appears fo.

Soc. Are there not, thcrcfore, many defires ?

HerM. Certainly.

Soc. It binds them, therefore, with the greateft of all defires, if it binds

them with the greateft of bonds.

* See the Additional Notes on this Dialogue.
Hezrm,
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Herm. Certainly.

Soc. Is there then any greater defire, than that which is produced when
any one, by aflociating with another, thinks that, through his means, he
fhall become a better man?

HerMm. By Jupiter, Socrates, there is not any,

Soc. On this account, Hermogenes, we thould fay, that no one is willing
to return from thence hither, not even the Syrens themfelves ; but that both
they, and all others, are enchanted by the beautiful difcourfes of Pluto.
And hence it follows that this god is a perfe&t fophift; that he greatly
benefits thofe who dwell with him ; and that he poffeffes fuch great affluence
as enables him to {upply us with thofe mighty advantages which we eujoy ;
and from hence he is called Pluto. But does he not alfo appear to you to be
a philofopher, and one endued w}th excellent prudence and defign, from his
Leing unwilling to affociate with men invefted with bodies, but then only ad-
mits them to familiar converfe with him, when their fouls are purificd from
all the evils and defires which fubfift about the body ? for this divinity con-
fidered, that he thould be able to detain fouls, if he bound them with the de-
firebelonging to virtue ; but that, while they poffefs the confternation and fu-
rious infanity of body, even his father Saturn would not be able to detain them
with him, in thofe bonds with which he is faid to be bound.

Herwm. You fcem, Socrates, to {peak fomething to the purpofe.

Soc. We ought then, O Hermogenes, by no means to denominate g
from aedeg, dark and invifible, but much rather from a knowledge of all beau-
tiful things * : and from hence this god was called by the fabricator of names
ocdig.

Hezrm.

* The firt fubfiftence of Plato, as well as that of Neptune, is among the fupermundane gods,
and in the demiurgic triad, of which he is the extremity. But his firft allotment and diftribntion
is according to the whole univerfe ; ‘in which diftribution he perpetually adminificrs the divifions
of all mundane forms, and converts all things to himfelf.  But his fccond difiribution is into the
parts of the univerfe ; and in this he governs the fublunary region, and perfe&s intclleCtually the
terrefirial world. His thifd progrefion is into that which is gencrated ; and in this he adminifiers,
by his providence, the carth, and all which it contains, end is on this account called terreftrial Ju-
piter. But his fourth diftribution is into places under the earth, which, together with the various
ftreams of water which they contain, Tartarus, and the places in which fouls are judged, are fub-
je& to his providential command. Hence fouls, which after geueration are purified and puniflied,

snd
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HerMm. Be it fo. But what fhall we fay concerning the names Ceres,
Juno, Apollo, Minerva, Vulcan, Mars, and thofe of the other gods?

Soc. It appears that Cercs was {o called from the donation of aliment,
being, as it were, ddevse rrrp, or a beflowing mother'. But Juno, from being
lovely, on account of the love which Jupiter is faid to have entertained for
herz, Perhaps alfo the founder of this name, fpeculating things on high,
denominated the air 5e; and, for the fake of concealment, placed the begin-
ning at the end.  And this you will be convinced of, if you frequently pro-
nounce the name of Juno. With refpeét to the names gyisparre, or Pro-
ferpine, and Apollo, many are terrified at them, through untkiltuloefs as it
appears in the reQitude of names. And indeed, changing the firft of thefe
names, they confider @spregom; and this appears to them as fomething terrible
and dire. But the other name, ¢eppeparre, fignifies that this goddefs is wite :
for that which is able to touch upon, handle, and purfue things which are
borne along, will be wifdom. This goddefs therefore may, with great
propriety, be named ¢eeraga, of forething of this kind, on account of her
wifdom, and contaé of that which is borne along?: and hence the wife adyg,

or

and cither wander under the earth for a thoufand years, or again return to their principle, are faid
to live under Pluto. And laflly, his fifth diftribution is into the weftern centre of the univerfe,
fince the weft isallied to earth, on account of its being no&urnal, and the caufe of obfcurity and
darknefs. Ience, from the preceding account of Pluto, fince he bounds the fupermundane de-
miurgic triad, and is therefore intelle€tual, the reafon is obvious why Plato chara&erizes him
according to a knowledge of all beautiful things ; for the beautiful firft fubfifts in intellet.

* See the Additional Notes on this Dialogue for an account of this goddefs.

2 Juno, fo far as the is filled with the whole of Venus, contains in herfelf a power of illuminat-
ing all intelle€tual life with the fplendour of beauty.  And hence, from her intimate communion
with that goddefs, the is very properly chara&erized by Plato as lovely.  But her agreement with
Venus is fufficiently evident, from her being celebrated as the goddefs who prefides over marriage ;
which employment was likewife afcribed by the antients to Venus.

3 Proferpine firft fubfifls in the middle of the vivific fupermundane triad, which confits of
Diuna, Proferpine, and Minerva. Hence, confidered according to her fupermundane eftablithment,
flic lubfifts together with Jupiter, and in corjunction with him produces Bacchus, the artificer
of divifible natures. But confidered according to her mundane fubfiftence, fhe is faid (on ac-
count of her proce(fion to the laft of things) to beravithed by Pluto, and to animate the extremi-
ties of the univerfe, thefe heing fubject to the empire of Pluto.  ¢¢ But Proferpine (fays Proclus, in
Plat. Theol. p. 371) is conjoined paternally with Jupiter prior go the world, and with Pluto in 1he
worild, according to the beneficent will of her father.  And fhe is at one time faid to have been

NOL.V. 3X incef-
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or Pluto, aflociates with her, becaufe of thefe chara&eriftics of her nature,
But men of the prefent times negle& this name, valuing good pronunciation
more than truth ; and on this account they call her @epieparr2, In like man-
ner with refpe@ to Apollo, many, as I faid before, are terrified at this name
of the god, as if it fignified fomething dire.  Or are you ignorant that this is
the cafe?

HerM. Iam not; and you fpeak the truth,

Soc. But this name, as it appears to me, is beautifully eftablithed, with
refpeét to the power of the god.

Herm. But how?

Soc. I will endeavour to tell you what appears to me in this affair: for
there is no other one name which can more harmonize with the four powers
of this god, becaufe it touches upon them all, and evinces, in a certain refpect,

his harmonic, prophetic, medieinal, and arrow-darting /Rl *,
HEermMm.

snceftuoufly violated by Jupiter, and at another to bave been ravithed by Pluto, that firft and laft
fabrications may participate of vivific procreation.”  According to the fame author too, in the
fame admirable work, p. 373, the epithet of wifdom affigned to this goddefs by Plato, in the pre-
fent place, evinces her agrecement with Minerva : and this correfpondence is likewife flown by her
contaé of things in progreffion : fince nothing but wifdom can arreft their flowing nature, and
fubje& it to orderand bound. But her name being terrible and dire to the multitude, is a fym-
bol of the power which fhe contains, exempt from the univerfality of things, and which, on this
account, is to the many unappareut and unknown.

* For an accurate and beautiful account of thefe four powers of the fun, and his nature in gene-
ral, let the Platonic reader attend to the following obfervations, extraéted from Proclus, on Plato’s
theology, and on the Timzuvs ; and from the emperor Julian’s oration to this glorious luminary
of the world. To a truly modern reader, indeed, it will doubtlefs appear abfurd in the extreme,
to call the fun a god; for fuch regard only his vifible orb, which is nothing more than the vehicle
(deificd as much as is poflible to body) of an intelle@tual and divine mature. One fhould
think, however, that reafoning from analogy might convince even a carclefs obferver, that a body
fo tranfcendently glorious and beneficent, muft be fomething fuperior to a mere inanimate mafs
of matter. Tor if fuch vile bodies, as are daily feen moving on the furface of the earth, are cn-
dued with life (bodies whofe utility to the univerfe is fo comparatively finall), what ought we to
think of the body of the fun ! Surely, that its life is infinitely fuperior, not only to that of brutcs,
but even to that of man : for unlefs we allow, that as body is to bedy, fo is foul' to foul, we de-.
firoy all the order of things, and muft fuppofe that the artifieer of the world ated unwifely, and
even abfurdly, in its fabrication. And from hence the reader may perceive how neceflari ly im-
picty is conneéted with unbelief in antient theology.  But to begin with our account of the
pawers and propertics of this mighty ruler, of the world :

The
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HerMm. Tell me, then; for you fcem to me to fpcak of this name. us
fomething prodigious.
Soc.

The fontal fun fubfifts in Jupiter, the perfe@ artificer of the world, who produced the hypofiafis
of the fun from his own effcuce.  Through the folar fountain contained in his effence, the demi-
urgus generates folar powers in the principles of the univerfe, and a triad of folar gods, through
which all things are unfolded into light, and are perfected and replenifhed with intelle@ual goods;
through the firft of thefe folar monads participating unpolluted light and intelligible barmony ; but
from the other two, efficacious power, vigour, and demiurgic perfetion.  The fun fubfits in the
moft beautiful proportion to the good: for as the fplendour proceeding from the good is the light
of intelligible natures ; fo that procceding from Apollo is the light of the intelle®ual world ; and
that which emanates from the apparent fun is the light of the fenfible world. And both the fun
and Apollo are analogous to the good ; but fenfible light and intelle&tual truth are analogous to
fupereflential light. But though Apollo and the fun fubfitt in wonderful union with cach other,
yet they likewife inherit a proper diftin&ion and diverfity of nature.  Hence, by poets infpired by’
Pheebus, the different generative eaufes of the two are celebrated, and the fountains are diftin-
guithed from which their hypoftafis is derived. At the fame time they are defcr.bed as clofely united
with each other, and are celebrated with each other’s mutual appellations : for the fun vehe-
mently rejoices to be celebrated as Apollo; and Apollo, when he is invoked as the fun, benig-
nantly imparts the fplendid light of truth. It is the iliuftrious property of Apollo to colle&t mul-
titude into one, to comprehend number in one, and from one to produce many natures; to con=
volve in himfelf, through intelle&tual fimplicity, all the variety of fecondary natures ; and, through
one hyparxis, to colle@t into one, multiform effences and powers. This god, through a fimpl.city
exempt from multitude, imparts to fecondary natures prophetic truth ; for that which is imple is
the fame with that which is true: but through his liberated effence he imparts a purifying, un-
polluted, and preferving power ; and his emiffion of arrows is the fymbol of his deftroying every
thing inordinate, wandering, and immoderate in the world. But his revolution is the fymbol of
the harmonic motion of the univerfe, colle&ing all things into union and confent. And thefe four
powers of the god may be accommedated to the three folar monads, which he contains. The firt
monad *, therefore, of this god is enunciative of truth, and of the intclle&ual light which fubfifte
occultly in the gods. The fecond t is deftrudtive of every thing wandering and confufed :
but the third § caufes all things to fubfift in fymmetry and familiarity with each other, through
harmonic reafons.  And the unpolluted and mofl pure caufe, which he comprehends in himfelf,
obtains the principality, illuminating all things with perfection and power, according to natare,
and banifhing every thing contrary to thefe,

Hence, of the folar triad, the firft monad unfolds intelle@ual light, enunciates it to all fecondary
natures, fills all things with univerfal trath, and converts them to lh'e intelle& of the gods; which
employment is aferibed to the prophetic power of Apollo, who produces into light the truth con-
tained in divine natures,and perfe@sthat which is unknown in the fecondary orders of things. But

* i, e. Mercury. + Venus, 1 Apollo.
§Xx32 the



524 THE CRATYLUS.

Soc.- This name then is well harmonized as to its compofition, as be-
longing to an harmonical god : for, in the firlt place, do not purgations and
purifi-

the fecond and third monads are the caufes of efficacious vigour, demiurgic cfle@ion in the uni-
verfe, and perfe& energy, according to which thefe monads adorn every fenfible nature, and exter-
minate every thing indefinite and inordinate in the world,

And one monad is analogous to mufical fabrication, and to the harmonic providence of natures
which are moved. But the fecond is analogous to that which is defiru@ive of all confufion, and
of that perturbation which is contrary to form, and the orderly difpofition of the univerfe. But the
third monad, which fupplies all things with an abundant communion of beauty, and extends true
beatitude to all things, bounds the folar principles, and guards its triple progreffion.  In afimi-
lar imanner, likewife, it illuminates progreffions with a perfeét and intelle€tual meafure of a bleffed
life, by thofe purifying and pzonian powers of the king Apollo, which obtain an analogons princi-
pality in the fun.—The fun is allotted a fupermundane order in the world, an unbegntten fupre-
macy among generated forms, and an intelle®ual dignity among fenfible natures. Hence he has a
two-fold progreffion, one in conjunétion with other mundane gods, but the other exempt from them,
fupernatural and unknown. For the demiurgus, according to Plato in the Timzus, cnkindled in
the folar fphere a light unlike the fplendour of the other planets, producing it from hisown ef-
fence, extending to mundane natures, as it were from certain fecret recefles, a fymbol of intellectual
effences, and exhibiting to the univerfe the arc anenature of the fupermundane gods. Hence, when
the fun firft arofe, he aftonifhed the mundane gods, all of whom were defirous of dancing round
him, and being replenifhed with his light. The fun, too, governs the two-fold coordinations of
the world, which coordinations are denominated hands, by thofe who are fkilled in divine con
cerns, becaufe they are effe&tive, motive, and demiurgic of the univerfe. But they are confidered
as two-fold; one theright hand, bat the other the left. :

As the fun, by his corporeal heat, draws all corporeal natures upwards from the carth, raifing
them, and caufing them to vegetate by his admirable warmth ; fo by a fecret, incorporeal, and
divine nature refident in his rays, he much more attraés and clevates fortunate fouls to his divi-
nity. He was called by the Chaldeans, the feven-rayed god @ and light, of which he is the foun-
t.in, is nothing more than the fincere energy of an intelledt perfectly pure, illminating in its pro-
per habitation the middle region of the heavens : and from this cxalted fituation feattering its
Jight, it fills all the celc(tial orbs with powerful vigour, and illuminates the univerfe with divine
and incorraptible light.

The fan is faid to be the progeny of Hyperion and Thea; fignifying by this that he is the legi-
timate progeny of the fuperemincnt god, and that he is of a nature truly divine. This god compre-
hends, in limited meafures, the regions of generation, and confers perpetuity on its nature. Hence,
cxciting a nature of this kind with a fure and meafured motion, he raifes and invigorates it as he
approaches, and dimini(hes and deftroys it as he recedes : or rather, he vivifies itby bis progrefs,
moving, and pouring into generation the rivers of life.  The fun is the unifying medium of the ap-
parent and mundane gods, and of the iule]ﬁgiblc gods who furround the good.  So far as the fun
contains in himfelf the principles of the moft beautiful intelle@ual temperament, he hecomes Apollo,

the
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purifications, both according to medicine and prophecy, and likewife the ope~
rations of pharmacy, and the luftrations, wafhings and fprinklings employed

by

the leader of the Mufes ; but fo far as he accomplifhes the elegant order of the whole of life, he
generates Efculapios in the world, whom at the fame time he comprehended in himfelf prior to the
world : and he generates Bacchus, through his containing the caufe of a partial effence and divi-
fible energy. The fun, too, is the caufc of that better condition of being belonging to angels,.
demons, heroes, and partial divine fouls, who perpetually abide in the reafon of their exemplar
and idea, without merging themfelves in the darknefs of body. As the fun quadruply divides the:
three worlds, viz. the empyrean, the @thereal, and the material, on account of the communion of
the zodiac with each; fo he again divides the zodiac into twelve powers of gods,and each of thefe into
three others: fo that thirty-fix are produced in the whole. Hence a triple benefit of the Graces
is conferred on us from thofe circles, which the god, quadruply dividing, produces, through this
divifion, a quadripartite beaaty and elcgance of feafons and times. Monimus and Azizus, viz.
Mercury and Mars, are the attendants of the fun, in conjun&ion with whom they diffufe a variety
of goods on the carth,  The fun loofens fouls from the bands of a corporeal nature, reduces them
to the kindred ¢ffence of divinity, and affigns them the fubtle and firm texture of divine fplendour>
as a vehiele in which they may fafely defcend to the realms of gencration.  And lafly, the fun
being fupermundane, emits the fountains of light; for, among fupermundane natures, there is a:
folar world, and total light : and this light is a monad prior to the empyrean, w®thereal, and mate-
rial worlds.

I only add, that it appears, from the laft chapter of the 4th book of Proclus nn Plato’s Theo-
logy, that the cclebrated feven worlds of the Chaldeans are to be diftributed as follows : One em-
pyrean ; three wthereal, fituated above the incrratic fphere; and three material, confifling
of the inerratic fphere, the feven planets, and the fublusary region. For, afier obferving,
that of the comprehending triad of gods, one is fiery or empvrean, another wthereal, and
another material, he inquires why the gods called Teletarchs, or fources of initiation, are
diftributed together with the comprchending gods?  To which he replies, ¢ Becaufe the
firlt, on account of his pofictling the extremities, governs, like a charioteer, the wing of fire,
Bat the fecond, comprehending the beginning, middle and end, perfe@s ather, which is itfelf triple.
And the third, comprehending, according to one union, a round, right-lined and mixed figure,
perfe@s unfigured and formlefs matter : by a round figure, forming that, which is inerratic, and
the firft matter: but by a mixed figure, that which is erratic, and the fecond matter ; for there
(that is, among the planets) circumvolution fubfifts : and by a right-lined figure, a nature under
the moon, and ultinrate matter.””  From this paffage, it is evident that both Patricius and Stan-
ley were miftaken, in conceiving the meaning of the account given by Plellus (in his fummary ex-
pofition of the Aff}rian Dogmata) of thefe feven worlds;  which, when properly underftood, per..
fe@ly coricfponds with that of Proclug, as the following citation evinces: Exra & cacs wouovg
TLURTIROUS. E,u.m/.o:v VA KAl WPuTOV. X&L TpEiS ;479’ avToy a:Qc;xou: EWETR TEelg VI.QIOU'y TO GTAQVES,
7o mAnrapersr, xas o vmo aetmm. ¢ They aflurt that there are fcven corporeal worlds; one empy-

rean,,
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by the divining art, all tend to this onc point, viz. the rendering man pure,
" both in Lody and foul?
Herwm. Entirely fo.
Soc. Will not then the purifying god, who wathes and frees us from evils
of this kind, be Apollo ?
Hzerwm, Perfe&ly fo.
Soc. According, therefore, to the folutions and wathings which he affords,
"as being the phyfician of fuch-like things, he will be properly called amorwy
or the liberator ; but according to his prophetic power and truth, he may
be moft properly called @mdo, or fimple, as he is denominated by the
Theflalians ; fince fimplicity is the fame with truth: for all the Theflulians
call this god the fimple. But, on account of his perpetually prevailing might
in the jaculation of arrows, he may be called @i GaAAw, that is, perpetually
darting. But with refpeét to his harmonic power, it is proper to take no-
tice, that & often fignifies the fame as together, as in the words axcrovfo,
a_follower, and exars, a wife.  So likewife in the name of this god, z and
wonqois fignify the revolution fubfifting together with, and about the heavens,
which they denominate the pole ; and the harmony fubfifting in fong, which
they call fymphony. Becaufe all thefe, according to the affertions of thofe who
are tkilled in mufic and aftronomy, revolve together with a certain harmony.
But this god prefides over harmony, opomodw, i. e. converting all thefe to-
gether, both among gods and men.  As, therefore, we call oporerado, and
opoxeirig, 1. e, going together, and lying together, exoafos and axoms,
changing ¢ into «, {o likewife we denominate Apollo as ouomoray, inferting at
the fame time another A5 becaufe otherwife it would have been fynonimous
with a difficult name. And this many of the prefent time fufpcéting, through
not rightly perceiving the power of this name, they are terrified at it, as if it
fignified a certain corruption. But in reality this name, as we juft now ob-

rean, and the firft ; after this, three =thereal worlds ; and laft of all, three material, the inerratic
fphere, the planetary fyftem, and the fublunary region.””  But Patricius and Stanley conccived the
paffage, as if the three wthercal and three material worlds were diftributed by the Aflyrians into
the inerratic fphere, the planets, and the fublunary world. It is likewife worthy of obfervation,
that the Affyrians, as we are informed by Julian in his Hymn to the Sun, confidered that luminary
as moving beyond the inerratic fphere, in the middle of thefe feven worlds ; fo that the fun, in
canfequence of this dogma, muft revolvein the laft of the zthereal woilds.

ferved
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ferved, is fo compofed, that it touches upon all the powers of the god, vig.
his fumplicity, perpetual jaculation, purifying, and joint-revolving nature.—
But the name of the Mufes, and univerfally that of Mufic, was derived, as it
feems, from pacfai, to inquire, and from inveftigation and philofophy.  But
Amw, 1, e. Latona, was derived from the mildnefs of this goddefs, becaufe fhe is
denmpan, viz. willing to comply with the requefts of her fuppliants. Perhaps,
too, they denominate her as a ftranger ; for many call her Ay9w : and this name.
arfw they feem to have afligned ber, becaufe her manaers are not rough, but
gentle and mild. But egrs, i. e. Diana, appears to fignifv integrity and mo-
defty, through herdefire of virginity.  Perbaps alfo the founder of her name
fo called her, as being fkilfal in virtue®.  And it is not likewife improbable,
that, from her hating the copulation of man and woman, or through fome
cne, or all of thefe, the inftitutor of her name thus denominated the goddefs..

Herm. But what will you fay concerning Dionyfius and Venus ?

Soc. You inquire about great things, O fon of Hipponicus. But the.
mode of nomination, belonging to thefe divinities, is both ferious and jocofe..
Atk therefore others about the ferious mode ; but nething hinders us from
relating the jocofe : for thefe deities are lovers of jefting and fport.  Diony-
fius, therefore, is the giver of wine, and may be jocofely called 3dovoo;, But
awzg, wine, may be moft juftly denominated sivovg, becaufe it is accuftomed to
deprive thofe of intelle@ who poffefled it before®. But, withrefpe@.to Venus,.

it

1 Ve have before obferved, that Diana firft fubfits in the fupermundane vivific triad : and her
being chara&erized according to wirfue, in this place, evidenly fhows her agreement with.
Minerva, the third monad of that triad, who is the firft producing caufe of all virtues. This
goddefs, according to her mundane fubfifience, is, as is well known, the divinity of the moon ;
from whence, fays Proclus (in Plat. Polit. p. 353), fhe benignantly leads into light the reafons
of nature, and is on this account called Phofper, o light-bearer.  He adds, that the moon was
called by the Thracians, Bendis.

2 Dionyfius, or Bacchus, is the deity of the mundane intelle@®, and the monad of the Titans,
or ultimate fabricators of things. This deity is faid,.in divine fables, to have been torn in pieces by -
the Titans, becaufe the mundane foul, which participates of this divinity, and is on-this accountin-
telle@ual, is participated by the Titans, an'd through them diftributed into every partof the univerfe,
But the following beautiful account of this deity by Olympiodorus, jn his MS. Commentary on
the Phaedo, will, I doubt not, be highly acceptable to the Platonic™rcader: Emazatrerar 2 7o
s wlonoy g &1 T ysieeisy poias 35 TiTaver 0 Awsugo;  Kar' emCadnw e wn, Hiayy dom svicews egogog

nSes
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it is not proper to contradiét Hefod, but to allow that the was called aggodirs,
through her gcneration from ogpy, foam.’,

Herwm. But, Socrates, as you are au Athenian, you ought not to negleét the
inveftigation of Minerva, Vulcan, and Mars.

Soc. For fuch a negleé is, indeed, by no means becoming,

Herm. Certainly not.

n Seog xas mpaodov™” Do xaus cuvexws v Ty Inacs ebavaTon avty. xal Sieyopes Tov Dz g moovoiay Twy Jevrepuy
Xk yeveaEws aNAwg EQopo; er T & Aicwuog, Sioms xan Lams xar TeRevTNG. Cumg eV Yap £Qopos, EXadT xau Tng yeve-
otwg, TEAEUTNG Ot JioTi x00uTixy O 0w TOIEL KaK TEPL TNV TEAEUTNY .3 rv9clmawnmﬂpcx yovcu:Be, dg Inan o map
Opunpw [Tponnss, pavrinos yeyovus meps THV TEAEUTY. Kt TV Tpayediay, Xas Ty xapwdiay aveodar ¢asi o Aiowow,
™Y UV xw,um;:uv TOUYVIOV OUTRY TOV Cwu' Ty 3£ ‘rpa‘ywa'w.v 211 Ta mx&n, KOS THY TEAEUTNY. OUK aga RaAWS 04 :“',-
%01 TOIg Tpatyixoig EYRANGUT IV, ﬁ‘J; “mn Fovwaiaxoss QUTIV, AEYOVTES 0TI oudey TAUTA TPy TCY Ainugoy. KEpaYVOs
O Toutoig & Zevgy Tov XEpOLVOU SnrovyTos THY ETICTPORNY. TU. PP ETL TA QVw KIVOUMEVA. ETIOTPEQEL CUY GUTOUG
wpos cavrav. i.e. ¢ The form of that which is univerfal is plucked off, torn in picces, and feattered
into generation and Dionyfius is the monad of the Titans. But his laceration is faid to take place
through the firatagcms of Juno, becaufe this goddefs is the infpetive guardian of motion and pro-
greflion: and, on this account, in the Iliad (he perpetually roufes and excites Jupiter to provldcﬁtial
“energies about fecondary concerns. And, inanother refpe&t, Dionyfius is the infpetive guardian
of gencration, becaufe he prefides over life and death: for he is the guardian of life, becaufe of
generation ; but of death, becaufe wine produces an enthufiaftic (nergy. — nd we become more
enthufiaflic at the period of diffolution, as Proclus evinces agreeably to Homer; for he became
prophetic at the time of his death.  They likewife affert, that tragedy and comedy are.referred to
Dionyfius ; comedy, indeed, as being the play or jeft of life; but tragedy, on account of the
paflions and death, which it reprefents.  Comedians, therefore, do not properly denominate
tragedians, as if they were not Dionyfiacal, afferting at the fame time that nothing tragical belongs
to Dionyfius.  But Jupiter hurled his thunder at the Titans ; the thunder fignifying a conver-
fion on high : for fire naturally afcends.  And hence Jupiter by this means converts the Titans
to himfelf.”—Thus far the excellent Olympiodorus; from which admirable paflage the reader
may fee the reafon of Plato’s allerting, that the mode of numination belonging to this divinity is
both ferions and jocofe.

t As Venus fivft fubfifts in the anagogic triad of the fuper-mundane gods, her produ&@ion from
the foam of the genitals of heaven may occultly fignify her proceeding into apparent fubfifience
from that orler of gads, which we have before mentioned, and which is called vonrog xau vorpes, ine
telligibley and at the fame time intellilial 5 and likewife from the prolific and fplendid power of this
order, whicli the foam (ceretly implies. The nomination, too, of Venus, may be faid to be ferinus,
confidered according to her fupermundane fubfifience 3 and (hg may be faid to be @ lever ‘!‘f./‘//i”k’
and fport, confidered accoiding to her mundane cflablifhiment; for to all fenfible natures ﬂ;c
communicates an exuberant energy, and eminently coatains in herfelf the caufe of the gladnefs,
and, as it were, mirth of all mundane concerns, through the illuminations of beauty which fhe
perpetually pours into cvery part of the uniyerfe, '

Soc.



THE CRATYLUS. 529

Soc. One of the names of Minerva, therefore, it is by no means difficult
to explain.

Herm. Which do you mean?

Soc. Do we not call her Pallas ?

Herm. Certainly.

Soc. This name, therefore, we muft confider as derived from leaping in
armour ; and in fo doing, we fhall, as it appears to me, think properly : for
to elevate onefelf, or fomething elfe, cither from the earth or in the hands,
is denominated by us to vibrate and be vibrated, and to dance and be made to
dance,

Herym, Entirely fo.

Soc. The goddefs, therefore, is on this account called Pallas.

Herm. And very properly fo. But how will you explain her other
name?

Soc. Do you mean that of Athena?

HerMm. I do.

Soc. This name, my friend, is of greater moment; for the antients ap-
pear to have confidered Athena in the fame manner as thofe of the prefent
day, who are fkilled in the interpretation of Homer : for many of thefe ex-
plain the poetas fignifying, by Athena, intelle& and the dianoétic power.
And he who inftituted names feems to have underftood fome fuchthing as this-
about the goddefs, or rather fomething yet greater, exprefling, by this means,
the intelligence of the goddefs, as if he had faid that the is Seven, or deific in-
telligence, employing after a foreign mode a inftead of 5, and taking away « and
@.  Though perhaps this was not the cafe, but he called her Sewwn, as under-
ftanding divine concerns in a manner fuperior to all others. Nor will it be
foreign from the purpofe to fay that he was willing to call her #foon, as being
intelligence in manners*.  But either the original founder of this name, or
certain perfons who came after him, by producing it into fomething which
they thought more beautiful, denominated her Athena.

Herm.

* This whole account of Minerva is perfe@ly agreeable to the moft myflic theology concerning
this goddefs, as will be evideat from the following obfervations. In the firft place, one of her
names, Pallas, fignifying to wibrate and dance, evidently alludes to her agreement with the
Curetes, of the progreffions of which order fhe is the monad, or proximately exempt producing
caufe. For the Curetes, as is well known, are reprefented as dancing in armour; the armour
being a fymbol of guardian power, through which, fays Proclys, the Curetes contain the wholes

VOL, V. 3Y of
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Herm, But what will you fay concerning Vulcan ?
Soc. Do you inquire concerning the noble arbiter of light ?
Herm. So it appears. '
Soc.

of the univerfe, guard them fo as to be exempt from fecondary natures, and defend them
eftablifhed in themfelves ; but the dancing, fignifying their perpetually preferving the whole
progreffions of a divine life according to one divine bound, and {uftaining them exempt from the
incurfions of matter.  But the firft {ubfiltence of Minerva, confidered as the fummit, or, as it
were, flower of the Curetes, is in the intclleual order of gods, of which Jupiter, the artificer of
the world, is the extremity : and, in this order, fhe is cclebrated as the divinely pure heptad.
But as Proclus, in Tim. p. 51 and 52, beautifully unfolds the nature of this goddefs, and this in
perfe&t agreement with the prefent account of Plato, T fhall prefent the following tranflation of it

to the reader.
¢ Ta the father and demiurgus of the world many orders of unical gods appear; fuch as
guardian, demiurgic, anagogic, conueive, and perfe&tive of works. But the one pure and
untamed deity of the firft intelle€tual unities in the demiurgus, according to which he abides in
~ an uninclining and immutable flate, through which all things proceeding from him participate of
immutable power, and by which he underftands all things, and has a fubfiftence feparate and
folitary from wholes ;—this divinity all theologifts have denominated Minerva: for fhe was,
indeed, produccd from the fummit of her father, and abiding in him, bccomes a feparate and
immaterial demiurgic intelligence.  Hence Socrates, in the Cratylus, celcbrates her as 9zoron, or
deific intelligence.  But this goddefs, when confidered as elevating all things, in conjunéion with
other divinities, to one demiurgus, and ordering and difpofing the univerfe together with her
father ;—according to the former of thefe employments, fhe is called the philofophic goddefs;
but, according to. the latter, philopolemic, or a lover of contention. For, confidered as uniﬁcall)}
conne&ing all paternal wifdom, fhe is philofophic; but, confidered as uniformly adminiftering
all contraricty, fhe is very properly called philopolemic. Hence Orpheus, fpeaking concerning
her generation, fays ¢ that Jupiter produced her from his head, fhining with armour fimnilar to a
brazen flower.” But, fince it is requifite that fhe fhould proceed into the fecond and third orders,
hence in the Coric order (that is, among the firft Curctes) fhe appears according to the
unpolluted heptad ; but fhe generates from herfelf every virtue and all anagogic powers, and
illuminates fecondary natures with intelleét and an unpolluted life: and hence fhe is called xepn
Tpetoyerns, OF @ wirgin born from the bead of Jupiter. But fhe is allotted this virgin-like and pure
nature from her Minerval idiom. Add too, that fhe appears among the liberated gods with intel-
le&ual and demiurgic light, uniting the lunar order, and caufing it to be pure with refpeét to
generation.  Befides this, fhe appcars both in the heavens and in the fublunary region, and cvery
where extends this her two-fold power; or, rather, fhe diftributes a caufe to both, according to the
united henefit which fhe imparts.  For fometimes the feverity of her nature is intclle&ual, and
her feparate wifdom pure and uniixed with refpet to fecondary natures; and the onc idiom of
her Minerval providence extends to the loweft orders: for where there is a fimilitude among
partial fouls to her divinity, fhe imparts an admirable wifdom and cxhibits an invincible firength.
But
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Soc. This divinity, therefore, being ¢zirze, luminous, and attrating to
himfelf 5, is called #¢worog, or the arbiter of light 1.
HerM. It appears fo, unlefs you think it requires fome other expla-

nation.
Soc. But, that it may not appear otherwife to me, inquire concerning

Mars. _

Herm. I inquire then.

Soc. If you pleafe, then, the name of Mars thall be derived from 7o appev
mafculine, and 7o eadzziov bold, But if you are willing that he thould be called
Muars, from his hard and inconvertible nature ?, the whole of which is
denominated apjator, this alfo will perfectly agree with the properties of the

warlike god.

But why fhould I fpeak conccrning‘ her Curetic, daemoniacal, or divine orders, together with fuch
as are mundane, liberated, and ruling ? For all things receive the two-fold idioms of this goddefs as
from a fountain. And laflly, this goddefs extends to fouls, Olympian and anagogic benefits,
exterminates gigantic and gencration-producing phautafins, excites in us pure and unperverted
conceptions concerning all the gods, and diffufes a divine hght from the recefles of her nature >

* Light, according to Proclus, and [ think according to truth, is an immaterial body, viz. a body
confifting of matter fo refined, that, when compared with terrene matter, it may be juftly called
immaterial : and Vulean is the artificer of every thing fenfible and coiporeal.  Hence this deity,
when confidered as the fabricator of light, may with great propriety be called the arbiter of light.
“For, fince he is the producing caufe of all body, and light is the firlt and moft exalied body, the
definition of his nature ought to take place from the moft illuftrious of lus works. « But this deity
firft fubfifis in the demiurgic triad of the liberated gods, and from thence proceeds to the extre-
mity of things. He is fabled to be lame, bezaufe (fays Proclus, in Tim. p. 44) he is the arti-
ficer of things laft in the progreffions of being, for fuch are bodies ; and becaufe thefe are unable
to proceed into any other order.  He is likewife faid to have been hurled from heaven to earth,
becaufe he extends his fabrication through the whole of a fenfible effence.  And he is reprefented
'as fabricating from brafs, becaufe he is the artificer of refifting folids. Hence he prepares for the
gods their apparent receptacles, fills all his fabrications with corporeal life, and adorns and com-
prchends the refifting and fluggith nature of matter with the fupervening irradiations of forms;
but, in order to aC(‘Olnphﬂl this, he requires the affifance of Venus, who illuminates all things
with harmony and union,

2 The chara&er of burd and refifling, which is here given to Mars, is fymbolical of his nature,
which (fays Proclus, in Plat. Repub. p. 388) perpctually feparates and nourithes, and conftantly
excites the contrarieties of the univerfe, that the world may exift perfeét and entire from all its
parts. But this deity requires the affiftance of Venus, that he may infert order and harmony into
things contrary and difcordant.  He firft fubfifts in the defenfive triad of the liberated guds, and
from thence proceeds into d:fferent parts of the world.

3Y 2 Herm,
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Herm. Entirely fo,

Soc. Let us therefore difmifs our inveftigations concerning the names of
the gods, as I am afraid to difcourte about them. But urge me to any thing
clfe you pleafe, that you may fee the quality of the horfes of Euthyphro.

HerwMm. I will confent to what you fay, if you will only foffer me to afk
you concerning Hermes ; for Cratylus fays that I am not Hermogenes, Let
us endeavour, then, to behold the meaning of the name Hermes, that we
may know whether he fays any thing to the purpofe.

Soc. This name feems to pertain to difcourfe, and to imply that this god
is an interpreter and a meflenger, one who fteals, and is fraudulent in
difcourfe, and who meddles with merchandife®: and the whole of this
fubfifts about the power of difcourfe. As, therefore, we faid before, o epew is
the ufe of fpeech: and of this Homer frequently fays, sunearo, i. e, he
deliberated about it. ‘This name, therefore, is compofed both from to fpeak
and to deliberate ; juft as if the inftitutor of the name had authoritatively
addrefled us as follows : ¢ It is juft, O men, that you thould call that divinity,
who makes fpeech the obje¢t of his care and deliberation, Espeuns.”” But we
of the prefent times, thinking to give elegance to the name, denominate
him ‘Eyprs, Hermes. But Iris? likewife is fo called, from 7o eeo, fo fpeak,
becaufe fhe is a meffenger.

Herm. By Jupiter, then, Cratylus appears to me to have fpoken well, in
denying that [ am Hermogenes ; becaufe I am by no means an excellent
artift of difcourfe.

Soc. It is likewife probable, my friend, that Pan 3 is the bipartite fon of
Hermes.

HerM. But why?

Soc. You know that fpeech fignifies the a/l; that it circulates and
rolls perpetually ; and that it is two-fold, true and falfe.

HerM. Entirely fo.

Soc. Is not, therefore, that which is true in fpeech, fmooth and divine,

* For an account of Hermes, fee the Additional Notes to the Firft Alcibiades, vol. i.

* ¢ Iris,” fays Proclus in his MS Commentary on the Parmenides, book v. ¢“is an archangelic
deity, the peculiarity of whofe effence is to condu& fecondary natures to their proper principle,
according to the demiurgic intelle&, and efpecially to lead them up to Juno, the ruler of all the
mundane divinities of a feminine chara@eriftic.”

3 See the laft note on the Phadrus, in vol. iji.

i and
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and dwelling on high in the gods; but that which is falfe, a downward
inhabitant, dwelling in the multitude of mankind, and, bcfides this, rough
and tragic? For in fpeech of this kind, the greater part of fables, and the
falfities about a tragic life, fubfift.

HerMm. Entirely fo.

Soc. With great propriety, therefore, he who indicates every thing, and
perpetually rolls, is way amedos, the biform fon of Hermes ; who in his upper
parts is fmooth, but in his lower parts rough and goat-formed: and Pan is
erther fpeech, or the brother of fpeech, fince he is the fon of Hermes. But
it is by no means wonderful that brother thould be fimilar to brother.
However, as I juft now faid, O blefled man! let us leave thefe invefti-
gations of the gods.

Herm. Gods of this kind, if you pleafe, Socrates, we will omit; but
what thould hinder you from difcuffing the names of fuch divinities as the
fun and moon, ftars and earth, zther and air, fire and water, the feafons and
the year?

Soc. You affign me an arduous tatk’; yet at the fame time, if it will
oblige you, I am willing to comply.

Hezm. It will fo, indeed.

Soc. What therefore do you with we fhould firft inveftigate? Or fhall
we, agreeably to the order in which you mentioned thefe, begin with the
fun? ’

Herwm. Entirely fo.

Soc. It feems, then, that this would become more manifeft, if any one
fhould ufe the Doric appellation : for the Dorians call the fun aor, He
will therefore be eAwg, from his colle@ing men into one, when he rifes ; and
likewife, from his always revolving about the earth, To which we may
add, that this name belongs to him, becaufe he varies, in his circulation,
the produtions of the earth. But 70 waxew, and awher, have one and the
fame meaning.

Herm. But what will you fay of sedpm, or the moon ?

Soc. This name feems to prefs upon Anaxagoras.

Herm. Why?

Soc. Becaufe it feems to manifeft fomething of a more antient date,

’ which
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which he lately revived, when he faid that the moon derives her light from
the fun.

Hern. But how?

Soc. Zen is the fame with qus, light.

Herm. Certainly,

Soc. But this light about the moon is perpetually wow and vy, new and o/d,
if what the Anaxagorics fay is true: for, perpetually revolving in a circle,
it perpetually renews this light ; but the light of the former month becomes
old.

Herwm, Entirely fo.

Soc. But many call the moon ciravaias.

Hery. They do fo.

Soc. But, becaufe it perpetually poffefles new and old fplendour, it may
be more juftly called ceAaemsonsize ;. but is now concifely denominatcd cerava.

HerMm. This name, Socrates, is dithyramtic. But what will you fay of
month and the flars ?

Soc. Mg, or month, may be properly fo called, from pswovsbou, to be dimi-
nifhed; but the ftars appear to derive their appellation from aorpery, cor-
rufeation. But asriern is denominated from wras aweoriede, i. e. converting
to itfelf the fight 5 but now, for the fuke of elegance, it is called acrpenn.

Herm. But what is your opinion concerning fire and water.,

Soc. I am in doubt with re/pec to fire; and it appears, that either the
Mufe of Euthyphro defcrts me, or that this word is moft extremely difficult
to explain. Behold then the artifice which 1 employ, in all fuch things as
caufe me to doubt.

HiErM, What is it ?

Soc. I will tll you. Anfiwer me, therefore: Do you know on what
account zvp, fire, is {o called ?

Herm. By Jupiter, 1 do not.

Soc. But coufi'cr what 1 fufpe concerning it: for 1 think that the
Greehs, cipeciaily fuch as dwelt under the dominion of the Barbarians,
received many of their names from the Barbarians.

HerM. But what then?

Soc. If any one, therefore, fhould inveftigate the propriety of thefe

names
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names according to the Greek tongue, and not according to that language
to wlich the name belongs, he would certainly be involved in doubt.

ITerM. It is likely he would,

Soc. Confider then, whether this name, #vg, is not of Barbaric origin:
for it is by no means eafy to adapt this to the Greek tongue; and it is
manifeft that the Phrygians thus denominate fire, with a certain trifling
deviation ; as likewife that (3w water, xwes dogs, and many other names, are
indcbted to them for their origin,

HerM. They are fo.

Soc. It is not proper, therefore, to ufe violence with thefe words, fince
no one can fay any thing to the purpofe about them. On this account,
thercfore, 1 fhall rcjz& the explanation of mup fire, and o3wp water. But air, O
Hermogenes, is fo called, becaufe it clevates things from the earth; or
becaufe it alwdys flows; or becaufe, from its flowing, fpirit is produced : for
the poets call {pirits anrau, winds. Perbaps, therefore, it is called ang, as if
implying a flowing [pirit, or a_flowing blaff of wind. But I confider =ther
as deriving its appellation from always running in a flowing progreffon, about.
the air ; and on this account it may be called aedene.  But yn, or earth, will
more plainly fignify its meaning, if any one denominates it yaw, For yaus
may be properly called yewrepe, the producer, as Homer fays; for he calls
yeyeacty yeyviala, or that which is firoduced in ilfelf.

HerM. Let it be fo.

Soc. What then remains for us to inveftigate after this ?

Herm. The hours, Socrates, and the year.

Soc. But wia, that is, the hours, muft be pronounced in the Attic tongue,
as that which is more anticnt, if you with to know the probable meaning
of this word.  For they arc «pat, on account of their bounding the winter and
fummer, as likewife winds and proper occafions fubfervient to the fruits of
the carth.  And hence, becaufe they bound, suulovsau, they are moft jultly called
oot But ewxvreg and eves, the year, appear to be one and the fame : for that
which, at {tated periods, educes into light the produtions of the earth, and
explores them in itfelf, is zhe year, And as in the foregoing part of our-
difcourfe we gave a two-fold diftribution to the name of Jupiter, and afferted
that he was by fome called e, and by others 35 {0 likewife, with refpect
to the year, it is called by fome wiavreg, becaufe it exftlores IN ITSELF ; but

€706,
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erog, becaufe 12 exfrlores.  But the entire reafon of its denomination is becaule
it explores things in itfelf; {o that two names are generated, enavrog and ersg,
from one reafon.

HerMm. But now, Socrates, you have certainly proceeded to a great length,

Soc. 1 feem, indeed, to have purfued wifdom to a confiderable diftance.

HerMm. Entirely fo. :

Soc. Perhaps you will urge me ftll further,

HEerm. But after this fpecies of inquiry, | would moft gladly contemplate
the reftitude of thofe beautiful names concerning virtue, fuch as @ponars frru-
dence, qwesig confcioufnefs, Smaoavm equity, and all the reft of this kind.

Soc. You raife up, my friend, no defpicable genus of names. But how-
ever, fince I have put on the lion’s fkin, I ought not to fly through fear, but
to inveftigate prudence and intelligence, confideration and fcience, and all
the other beautiful names which you fpeak of,

HerM. We ought by no means to defift till this is accomplifhed.

Soc. And indeed, by the dog, I feem to myfelf not to prophefy badly,
about what I underftand at prefent, that thofe antient men who eftablithed

names, experienced that which happens to many wife men of the prefent
" times; for, by their intenfe inveftigation concerning the manner in which
things fubfift, they became giddy, far beyond the reft of mankind, and after-
wards, things themfelves appeared to them to ftagger and flu€tuate. They did
not however confider their inward giddinefs as the caufe of this opinion, but
the outward nataral flu&tuation of things; for they imagined that nothing
was ftable and firm, but that all things flowed and were continually hurried
along, and were full of all-various agitation and generation. I {peak this,
as what I conceive refpecting the names which we have juft now mentioned,

Herm. How is this, Socrates ?

Soc. Perhaps you have not perceived that thefe names were eftablithed as
belonging to things borne along, flowing, and in continual generation.

HerMm. I do not entirely perceive this.

Soc. And, in the firft place, the firft name which we mentioned entirely
pertaing to fomething of this kind.

Herm. Which is that?

Soc. Prudence, or gumaic: for it is the intelligence of local motion and
fluxion. It may alfo imply the advantage of local motion; fo that it is

plainly
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plainly converfant with agitation. But if you will, yweun, or confideration,
perfe@ly fignifics the infpe@ion and agitation of begetting : for o rwua'y is the
fame as 1o owomey, to fheculate.  Again, o, or intelligence, if you pleafe,
i Tou wou evis, of the defire of that which is mew: but that things are new,
figuifies that they perpetually fubfift in becoming tobe. Hence, that the foul
defires things of this kind, is indicated by him who eftablitked this name yowoss :
for it was not at firft called yonrig, but two ;3 ought to be fubftituted inftead
of 3, fo as to produce woew, But temperance fignifies the fafety of that
prudence which we have juft now confidered: and fcience, indeed, implies
that the foul does not difdain to follow things hurried along with local
motion; and that fhe neither leaves them behind, nor goes before them,
On which, account, by inferting #, it ought to be called exwwrauans.  But curos
appears to be, as it were, a fyllogifm. And when e is faid to take place,
the fame things happens in every refpe@, as when any one is faid ‘emicracbasy
10 know : for ounsas aflerts that the foul follows along with things in their
progreflions ; but wifdom fignifies the touching upon local motion. This,
however, is more obfcure and foreign from us, But it is neceflary to re-
colle@t from the pocts, that when they with to exprefs any thing which
accedes on a fudden, they fay ev, i rufhed forth : and the name of a cer-
tain illuftrious Iacedemonian was Sovs, i. €. one who rufles forward; for
thus the Lacedeemonians denominate @ fawift impulfe. Wildom, therefore,
fignifies the conta@ of this local motion, as if things were continually agi-
tated and hurried along. But %o ayafor, the good, fignifies that whick excites
admiration, in the nature of every thing : for, fince all things fubfift in con-
tinual progreffion, in fome fwiftnefs, and in others flownefs, prevails. Every
thing, therefore, is not {wift, but there is fomething in every thing which is
admirable. Hence the name seyadw is the fame with 1o gyaoror, the admirable.
But, with refpet to the name equity, we may eafily conjeture that it is
derived from the intelligence of that which is juft: but the fignification of
the juft itfelf, is difficult to determine: for it appears that the multitude
agree thus far ‘to what we have faid, but that what follows is a fubject of
doubt. For, indeed, fuch as think. that the univerfe fubfifts in progrefiion,
confider the greateft part of it to be of fuch a nature that it does nothing
elfe than yield to impulfion; that, on this account, fomething pervades
through every thing, from which all generated natures are produced ; and
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that this pervading nature is the {fwifteft and moft attenuated of all things:
for it would not be able to pafs through every thing, unlefs it was the moft
attenuated, fo that nothing can ftop its progreflion ; and the {wifteft, fo that
it may ufe other things as if in an abiding condition with refpeé to itfelf.
Becaufe, therefore, it governs all other things dwio, i. €. by pervading through
them, it is properly called dwaov, receiving the power of the i for the fake
of elegant enunciation. And thus far the multitude agree with us, concern-
ing the meaning of o 3w, the juff. But 1, O Hermogenes, as being
affiduous in my inquiries about this affair, have inveftigated all thefe. par-
ticulars, and have difcovered in the amopmre, or facred myfteries, that the juf
is the fame with caufe. For that through which a thing is generated, is the
- caufe of that thing: and a certain perfon faid, that it was on this account
properly denominated 7o daor. But, notwithftanding this information, I do not
the lefs ceafe to inquire, O beft of men, what t4e juff is, if it is the fame
with caufe. 1feem, therefore, now to inquire further than is becoming, and
to pafs, as it is faid, beyond the trench; for they will fay that I have fuf-
ficiently interrogated and heard, and will endeavour, through being defirous
to fatisfy me, to give different folutions of the difficulty, and will no longer
harmonize in their opinions. For a certain perfon fays that the fun is z4e
Juf?, becaufe the fun alone, by his pervading and heating power, governs all
-things, But when, rejoicing in this information, I related it to another
perfon, as if 1 had heard fomething beautiful and excellent, he laughed
at me when I told it him, and afked me if 1 thought that there was no
longer any thing juft in men after fun-fet? Upon my inquiring, there-
fore, what the juff was, according to him, he faid it was fire. But this
is by no means eafy to underftand. But another perfon faid, it was nat
fire, but the heat which fubfifted in fire. Another again faid; that all thefe
opinions were ridiculous, but that the juff was that intelle& which Anaxa-
goras fpeaks of ; for he faid that this was an unreftrained governor, and that
it was mingled with nothing, but that it adorned all things, pervading through
all things. But in thefe explanations, my friend, 1 find myfelf expofed to
greater doubts than before I endeavoured to Jearn what juftice is.  But, that
we may return to that for the fake of which we eutered on this difputation,
this name appears to be attributed to equstv, for the reafons which we have
affigned.

Herm.
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HerM. You appear to me, Socrates, to have heard thefe particulars fome-
where, and not to have fabricated them yourfelf.

Soc. But what do you fay refpecting my other explanations ?

Herwm. That this is not.entirely the cafe with them.

Soc. Attentively hear then; for perhaps I may deceive you in what
remains, by fpeaking as if I had not heard.—What then remains for us
after equity? 1 think we have not yet difcuffed fortitude: for injuflice
is evidently a real hinderance to the pervading power; but fortitude
fignifies that it derived its appellation from contention, or battle. But
contention in a thing, if it flows, is nothing elfe than a contrary fluxion.
If any one, therefore, takes away the § from this name wdua fortitude, the
name syp, which remains, will interpret its employment. Hence it is evi-
dent that a fluxion, contrary to every fluxion, is not fortitude, but that ounly
which flows contrary to zke juft; for otherwife fortitude would not be laud-
able. In like manner 7o a4, that is, the male nature, and awp man, are
derived from a fimilar origin, that is, from ww jon, or a flowing upwards.
But the name woman appears to me to imply degetting ; and the name for
the female nature feems to be fo called from the pap or breaft. But the pap
or breaﬁ O Hermogenes, feems to derive its appellation from caufing to
germinate and thoot forth, like things which are irrigated.

Herwm. It appears fo, Socrates,

Soc. But the word Saanew, 70 flourifl, appears to me to reprefent the increafe
of youth, becaufe it takes place {wiftly and fuddenly : and this is imitated by
the founder of the name, who compofed it from Sa to run, and ardresfou to
leap. But do you not perceive that Iam borne, as it were, beyond my courfe,
fince I have met with words plain and ealy? But many things yet remain,
which appear to be worthy of inveftigatin.

HerMm. You fpeak the truth,

Soc. And one of thefc is, that we thould confider the meaning of the
word art.

Herm. Entirely fo. :

Soc. Does not the word reym, then, fignify exowon, or the habit of intelleét,
taking away for this purpofe 7, and inferting o between x and 3, and between
vand 5?

HerMm. And this in a very far-fetched manner, Socrates.

Soc, But do you not know, blefled man! that fuch names as were firft

3z 2 cftablithed



$40 THE CRATYLUS,

eftablithed, are now overwhelmed through the ftudious of tragic difcourfe;
who, for the fake of elegant enunciation, add and take away letters ; and who
entirely pervert them, partly through ornament, and partly through time ?
For in the word xaterrw, @ mirror, does not the addition of the w appear to
youw abfurd ? But fuch alterations as thefe are, I think, made by thofe who
care nothing for truth, but are folicitous about the elegant conformation of
the mouth : fe that thefe men, baving added many things to the firft names,
at length rendered it impoffible for any one to apprehend the meaning of a
name; as in the name Sphynx, which they call cpy inftead of opryé, and
{o in many others.

HerM., This is indeed the cafe, Socrates.

Soc. Indeed, if it thould be allowed for every one to add to, and take away
from names, juft as he pleafed, this would certainly be a great licence ; and
any one might adapt every name to every thing. :

HerM. You fpeak the truth.

Soc. The truth indeed. But I think that you who are a wife prefident,
ought to preferve and guard the moderate and the probable.

Herm. 1 with I could,

Soc. Andlalfo, O Hermogenes, wifh the fame in conjunion with yeu,
But you fhould not, O demoniacal man, demand a difcuffion very exad, left
you perfely exhauft my force: for I fhall afcend to the fummit of what I
have faid, when, after ar#, 1 have confidered artifice or fRill. For puyan, or
artifice, feems to me to fignify the completion of a thing in a very high de-
gree. ltis compofed therefore from o, length, and e, to finith a thing
completely.  But, as I juft now faid, it is proper to afcend to the {wnmit of
our difcourfe, and to inquire the fignification of the names virtue and vice.—
One of thefe, therefore, I bave not yet difcovered ; but the otherappears to
me to be manifeft, for it harmonizes with all that bas been faid before : for,
in confequence of every thing fubfifting in progreflion, whatever pafles o
badly will be depravity ; but this, when it {ubfifts in the foul, badly acceding
to her concerns, then moft eminently poffefles the appellation of the whole of
depravity. But it appears to me, that the faulty mode of progreflion is mani-
fett in timidity,which we have not yet difcuffed ; though it is proper to confider
it, after fortitude. And we likewife feem to have omitted many other names,
Timidity therefore fignifies, that the bond of the foul is flrong : for the word
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webement implies a certain firength.  And hence the moft vehement and
greateft bond of the foul, will be timidity : jutt as want is an evil ; and every
thing as it appears, which is an impediment to pafling on and progreffion.—
Paffing on badly, therefore, feems, to evince a detention and hindrance of"
progreffion : and when the foul is thus affected, the then becomes full of evil,
But if the name vice is applicable to fuch things as thefe, the contrary of this
will be virtue ; fignifying, in the firlt place, facility of progreffign ; and, in
the next place, that the flowing of a good foul ought to be perpetually loof-
ened snd free. And hence, that which always flows unreftrained and with-
out imuneditrent, may, as it appears, very properly receive this denomination,
aezinra.  Perhiaps al{o, fome one may call it aipern, becaufe this habit is the
moft eli'gible of all. Perhaps, too, you will fay that I feign ; but I affert, that
if the preceding name wvice is properly eftablifhed, the fame may be faid of
the name virtue.

HerM. But what is the meaning of 7@ xaxay, evil, through which you ex-
plained many things in the word depravity 2

Soc. It appears to me, by Jupiter, to imply fomething prodigious, and

difficult to colle&. I introduce therefore to this alfo the artifice mentioned
above.

Hrrm. What isthat?

Soc. To affert that this name is fomething Barbaric.

HerMm. And, in fo doing, youappear tome to fpeak proper_l‘y. But, if youw
think fit, we will omit thefe, and endeavour to confider the reétitude of com-
pofition in the names, the beautiful, and the bafe.

Soc. The bafe, then, feems to me to evince its figuification plainly, and to.
correfpond with the preceding explanations: for he who eftablithed names
appears to me, throughout, to have reviled that which hinders and detains the
flowing of things ; and that he now affigned the name ¢eirgoj’ovr to-that which:
always detaius a flowing progreffion. But, at prefent, they call it collectively
ezm'xooy.

Herm. But what will you fay concerning the beautiful ? -

Soc. This is more difficult to underftand, though they fay that the 3 in.
this word, is produced only for the fake of harmony and length.

Herm. But how?

Soc.
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Soc. Itappears that this appellation is the furname of the dianoétic energy.

Herm. How do you prove this ?

Soc. What do you think is the caufe of the denomination of every thing?
Is it not that which eftablithes names ?

Herm. Eutirely fo.

Soc. Will uot this caufe, then, be the dianoétic conception, either of gods,
or men, or of both?

HerwM. Certainly.

Soc. 7o call things therefore, and the beautiful, are the fame with diano-
€tic energy.

HEerm. It appears fo.

Soc. Are not, therefore, the operations of infelleét and the dianoétic power
Jaudable ; but fuch things as are not the refult of their energics blameable?

Herwm. Entirely fo. .

Soc. That which belongs to medicine, therefore, produces medical works ;
and that which belongs to the carpeuter’s art, carpentry works: or what is
your opinion on the fubject ?

HerMm. The fame as yours.

Soc. Does not therefore the beautiful produce things beautiful ?

Herm. I is neceffary that it thould.

Soc. But this as we have faid, is dianoétic energy.

Herm. Entirely fo.

Soc. To nahoy, therefore, or the beautiful, will be properly the furname
of prudence, which produces fuch things as, in confequence of acknowledging
to be beautiful, we are delighted with.

Herm. It appears to be fo.

Soc. What then remains for us to inveftigate, of fuch like names ?

HerM. Whatever belongs to zbe good and the beautsful; {uch as the names
fignifying things conducive, ufeful, profitable, lucrative, and the contraries of
thefe.

Soc. You may find then what 7o cuugeeos, or the conducive is, froth our fore-
going fpeculations ; for it appears to be a certain brother of fcience. Forit
evinces nothing elfe than the local motion of the foul, in conjun&ion with
things ; and that things refulting from hence thould be called oydegore and
cuppepa, 1. . conducive, from ovpmep@epeobas, or being borne along in conjunétion,

) Herwm,
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Herm. Itappears fo.

Soc. But the name /ucrative (xdareov) is derived from xedog, garn.  And if
any one inferts a , inftead of a 3 in this name, it will manifeft its meaning =
for it will thus, after another manner, become the name for good'; fince he
who affigned it this name intended to exprefs that power which it poffefles,
of becoming mingled with, and pervading through all things, and thus, by
placing ¥ inftead of ,, he pronounced it xspdos.

Herm. But what will you fay concerning Avoireow, or the ufeful ?

Soc. It appcars, O Hermogenes! that this name was not eftablithed
according to the meaning in which it is employed by inn-keepers, becaufe it
frees from expenfe; but becaufe it is the fwifteft of being, and, in con-
fequence of this, does not fuffer things to ftand ftill, nor /ation, by receiving
an end of being borne along, to ftop, and reft from its progreffion : but, on
the contrary, it always departs from Jation, as long as any end remains to be
obtained, and renders it unceafing and immortal. And, on this account, it
appears to me Avorrehowr Was called the good 5 for that which diffolves the end of
lation was called Avrrerowr.  But whehipor, or the profitable, is a foreign name 3
and Homer himfelf often ufes 74 opeadew. But this is the furname of increafing
and making.

Herm. But what thall we fay refpe@ing the contraries of thefe?

Soc. There is no occafion, as it appears to me, to-evolve fuch as are the
negations of thefe.

Herm. But what arc they ?

Soc. The non-conducrve, ufelefs, unprofitable, and the non- /ucmtz'ue.

HEerM. You fpeak the truth,

Soc. But may we not inquire concerning EaxEp:v and Jnuuwdzc, the noxious
and pernicious.

Herm. Certainly.

Soc. And 70 EraBzov, indeed, or the noxious, {ays that it is Eremrros ov g, But
Enanroy fignifies that which wifkes to bind 5 and amrew, 10 bind, is the fame.as 3y :
but this it blames in every refpe@. He, therefore, who wifhes azran pow, L. e.
to bind that which flows, will be moft properly called Govramrepow ; but it
appears to me, that, for the fake of clegance, it was denominated EAaescr.

Herwm. A variety of names, Socrates, prefents itfelf for your confidera-
tion 3 and you juft now appcared to me to have founded a prelude on vour

pipes
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pipe, as it were, of the melody belonging to Minerva, while you pronounced
this name Cvu?\wm;gauy.

Soc. I am not, Hermogenes, the caufe of this, but he who founded the
name.

Herwt. You fpeak the truth ; but what will you fay about Jnuusdss, 7be
fernicious ?

Soc. Iwill tell you, Hermogenes, the meaning of this word ; and do you
behold how truly I fhall explain it, by afferting that men, through adding and
taking away letters, very much vary the meaning of names, fo that fome-
times a very fmall alteration caufes a word to imply the very contrary of what
it did before.  As, for inftance, in the word 1o Jiov, zhe becoming . for 1 une
derftood, and called tomind juft now, in confequence of what | am about to
fay to you, that this beautiful word e is new to us, and induces us to enun-
ciate 7o 3 and {nuiwdes contrary to their meaning, and by this means to ob-
{cure their fignification : but the antient name evinces the fenfe of both théfe
words.

Herm. How is this?

Soc. I will tell you. You know that our anceftors very frequently ufed
the,and 3, and that this was not lefs the cafe with fuch women as particu-
larly preferved the antient tongue.  But now, inftead of the | they per-
verfely ufe either ¢ or 5, and ¢ inftead of § as being more maguificent.

Hsrym. But how?

Soc. Juft as, for inftance, the moft antight men called day iugpe, and
fome of them éuspz 5 but thofe of the prefent times fuspm,

Herm. This is indeed the cafe.

Soc. You know, therefore, that this antient name only manifefts the con-
ceptions of its founder ; for, becaufe light emerges from darknefs, and fhines
upon men rejoicing in and defiring its beams, they called day pepee

Herwm. It appears fo

Soc. But asit is now celebrated in tragical performances, you can by no
means underftand what fuse means 3 though fome are of opinion that day i9
called 7uepee, becaufe it renders things spsa, placid and gentle.

HserM. Soit appears to me,

Soc. And you likewife know that the antients called {vyor, a beam,
Buoyors

: HerM.
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IerMm. Entirely fo.

Soc. And {vyw, indeed, manifefts nothing : but that which fubfifts for the
fake of bringing two things together, fo that they may be bound, is very.
juftly named dvoyor.  But it is now called {vyor; and this is the cale with a
great variety of other particulars.

Herwm. It appears fo.

Soc. Hence then, the word &, when it is thus pronounced, fignifies the
contrary to all the names which belong to #be good.  For this name being a
{pecies of the good, appears to be a bond and impediment of local motion
as being the brother of @rxEew, the noxious. '

Herm. And indeed, Socrates, it appears to be very much fo.

Soc. But this will not be the cafe if you ufe the antient name, which it is
much more probable was properly founded than the prefent name. But you
willagree with thofe antient good men, if you fubftitute’ for &; for 3w, and not
v, will fignify that good which is celebrated by the inftitutor of names.
And thus the founder of names will not coutradiét himfelf, but the names 3eor,
wPeMpuor, AuTiTzhow, kiglaheor, ayelov, Tuupor, sumopon,OF frroceeding with facility, willall
of them appear to have the fame meaning : for he meant to fignify and cele-
brate, by different names, that which adorns and pervades through every part
of the univerfe; and to reprobate that which detains and binds.  And indecd,
in the name {nuiwdss, if, according to the antient tongue, you fubflitute ¥ for g it
will appear to you that this name was compofed from dowr: 75404, or binding
that which is in progreflion, and was called 3yuwdss.

Herm. But whatwill you fay concerning plcafure, pain, defire, and fuch
like names ?

Soc. They do not appear to me to be very difficult, Ilermogenes: for
[leafure {feems to be an ation tending towards emolument, and on this ac-
count to have derived its appellation; but the § was added, that it might be
called 73w, inftcad of #om. But puin feems to have derived its appellation
from the diffolution of the body, which the body experiences in this paffion :
and the name forrow was fo called from impeding the motion of progreflion :
but the name aryzdwy, i. e. torment, appears to me to be foreign, and to bs
fo called from eryswg, troublefome,  Olum, i. e, anxiety, was denominated
from the ingrefs of pain.

ITerm. It appears fo.
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Soc. But exfnw, grief, clearly fignifies that it is a name affimilated to the
flownefs of lation : for @xfsis a burthen, and w, any thing in progreflion.
Joy feerns to have received its appellation from the diffufion and eafy progref-
fion of the flowing of the foul ; but reglus, delight, was derived from remws, the
pleafaut. But 7oregmor was fo called, from being affimilated to the breathing of
delight through the foul ; it was therefore juftly called &mw, i. e. infpiring ;
but in the courfe of time, it came to be denominated regmov. But, with refpe&
to adpovm, or hilarity, there is no occafion to explain be why of its denomi-
nation ; for it is obvious to every one, that it was fo called from e and
ovppsgeofou, that is, from the foul’sbeing well borne along in conjunéion with
things. Hence it ought, in juftice, to be denominated adepwrun ; but, notwith-
ftanding this, we call it aggorum.  But neither is it difficult to difcover the
meaning of extbupue, defire : for it eviucesa power proceeding to Jupe, anger.
But Supes, anger, derives its appeflation from Swews, and {oews, raging and ar-
dour. And again, yses, amatory defire, was fo called from o, or a flowing
which vebemently attrafls the foul ; for becaufe it flows excited, and defiring the
Loffolfion of things, it ftrongly allures the foul through the incitement of its
flowing. And hence, from the whole of this power, it is called iusos. But
zebeg, defire, was {o called, from ﬁg_uif'ying that it is not converfant with pre-
fent amatorial defire, and its efHluxive ftreams, like 505, but with that which
is elfewhere fitwated, and is abfent. But, gas, Jove, received its appellation
from implying that it flows inwardly from an external fource ; and that this
flowing is not the property of him by whom it is poffeffed, but that it is ad-
veutitious through the eyes.  And hence love was ealled by our anceftors
espag, from eopew, to flow inwardly.  But at prefent it is called ¢ws, through the
infertion of & inftead of 5, But what fhall we confider after this?

Herm, What opinion, and fuch-like names, appear to you to fignify.

Soc. Opinjon, &Ee, was denominated from the pur/uing which the foul em-
ploys in her progreflive inveftigations concerning the nature of things, or
elfe from 1be darting of an arrow ; and this laft appears to be the moft likely
derivation. Hence omoig, opinien, harmonizes with &fer; for it ﬁgniﬂcs the
arig, or ingrefs of the foul, in confidering the ew, or quality of a thing,  Juf
as Bawnn, counfel or deliberation, is fo called from Eann, burling forih:
and Ganestar, 10 be willing, fignifies 1o episobon, to defire, and freheveobeu, to con-
Jult.  For all thele following fotz, opinion, appea:r to be certain refem-

blances
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blances of onn, hurling forth; juft as the contrary of this af.vne, or a want
of counfel, appears to be a misfortune, as neither hurling forth, nor obtaining
that which it wifhes for, about which it deliberates, and which is the obje&
of its defire.

ITerM. You {eemi to me, Socrates, to have introduced thefe particulars
with great denfity of conception ; let us therefore now, if it is pleafing to di=
vinity, end the difcuffion. Yet I thould wifh you to explain the meaning of
neceffity, which is confequent to what we have already unfolded, and fbat
which is voluntary.

Soc. To éxougior, therefore, or the wviluntary, fignifies that which yields
and does not refift, but as I -may fa)’ €160V Tw L0YTly jie/d: to that which
is in progreffion; and thus evinces that this name fubfifts according to
Covnnais, the will. But 7o wuyraiy and wrirvrer, 1. €. the neceffary and the
refifting, fince they are contrary to the will, muft fubfift about gus/¢ and igno-
rance. But they are affimilated to a progreffion through a valley ; becaufe, on
account of their being paffed through with difficalty, and their rough and
denfe nature, like a place thick-planted with trees, they impede progreffion.
And hence, perhaps, necefity was denominated from an affimilation #0 @ pro-
greffion through a valley.  But as long as our ftrength remains we ought not
to defert it ; do not therefore defift, but ftill interrogate me.

HerM. I afk you then about things the greateft and moft beautiful, viz.
truth, falfehood, and being ; and why name, which is the fubje& of our prefent
difputation, was fo called ?

Soc. What therefore do you call paweofai?

Herm. I callit Gaew, 10 mquire.

Soc. It appears then that this word ovoue, @ mame, was compofed from that
difcourfe which afferts that e, desng, is that about which name inquires. But
this will be more evident to you, inthat which we call oropacror, or capable of
being named ; for in this it clearly appears that name is an inguiry about being.
With refpeét to arqfew, truth, this name feems to have been mingled, as well
as many others; for this name appears to have received its compofition from
the divine lation of being, and therefore implies that it is S«a arn, @ drvine
v.z}anderiﬂg. But Jevdog, falfebood, fignifies the contrary to lation. For here
again the inftitutor of names blames that which detains and compels any

4A2 thing
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thing to reft. This name, however, is aflimilated to thofe who are aflecp;
but the addition of the § conceals its meaning. But o, being, and ougta,
effence, harmonize with truth, by receiving the addition of ani; for then
they will fignify w, or that which is in progreffion.  And again, o oux o, OF
non-being, is by fome denominated ovx wv; that is, not firoceeding.

Herm. You appear to me, Socrates, to have difcufled thefe particulars in
a very ftrenuous manner.  But if any one thould atk you, what re&itude of
nomination there is in the words wy, proceeding, jeor, fowing, and Jow, binding,
would yvou be able to anfwer him or not?

Soc. 11fhould perfeétly fo. And fomethingjuft now occurred to me, by the
mentioning of which T may appear to fay fomething to the purpofe.

Hesrm. What is it?

Soc. That, if we are ignorant of any thing, we thould fay, it is of Barbaric
origin : for, perhaps, this is really the cafe with fome names; and others
are, perhaps, infcrutable on account of their antiquity, For, through names
being every where wrefted from their proper conftruétion, it will be by no
means wonderful, if the antient tongue, when compared with the prefent,
is in no refpeét different from a Barbaric language.

HerM. And, indeed, you fay nothing foreign from the purpofe.

Soc. 1 fay that, indced, which is probable; but yet the conteft does not
appear to me to admit of an excufe. Let us, however, endeavour to con-
fider this affair, and make our inquiry, as follows: If any one fhould always
inveftigate thofe words through which a name derives its fubfiftence, and
again thofe words through which words are enunciated, and thould do this
without ceafing, would not he who anfwers fuch a one at length fail dn his
replies

Herwu. It appear {o to me.

Soc. When, therefore, will he who fails to anfwer, juftly fail? VVx]l it
not be whén he arrives at thofe names which are, as it were, the elements
both of other difcourfes and names? For thefe, if they have an elementary
fubfiftence, can no longer be juftly faid to be compofed from other names.
Juft as we faid above, that 7o ayaloy was compofed from ayacros, admirable,
and Seos, fwirft. But s, we may perhaps fay, is compofed from other
words, and thefe laft again from others: but if we ever apprehend that which

13
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is no longer compofed from other names, we may juftly fay, that we have
at length arrived at an clement ; and that we ought no longer to refer this
to other names.

HerM. You feem to me to fpeak properly.

Soc. Are not the names, then, which are the fubje&t of your prefent
inquiry, elenients? Andis it not neceffary that the reitude of their for-
mation thould be confidered in a manner different from that of others?

Herwm. It is probable.

Soc. It is probable certainly, Hermogenes. All the former names, there-
fore, muft be reduced to thefe: and if this be the cafe, as it appears to me
it is, confider again along with me, left I thould a& like one delirious, while
I am explaining what the reitude of the firft names ought to be.

Herm. Only do but fpeak; and I will endeavour to the utmoft of my
ability to fpeculate in conjun&ion with you.

Soc. I think then you will agree with me in this, that there is one certain
reftitude of every name, as well of that which is firft as of that which s laft ;
and that none of thefe differ from one another, fo far as they are names.

HerMm. Entirely fo.

Soc. But the reftitude of thofe names which we have juft now difcuffed,
confifts in evincing the quality of every thing.

Herm., How fhould it be otherwife ?

Soc. This property, then, ought no lefs to belong to prior than polterior
names, if they have the proper requifites of names.

Herwm. Entirely fo. .

Soc. But pofterior names, as it appears, produce this through fuch as are
Prlo".

Ierm, It appears fo.

Soc. Be it fo then. But after what manner can firft names, which have
no others preceding them, be able, as much as poflible, to unfold to us the
nature of things, if they have the properties of names? But anfwer me this
queftion: If we had neither voice nor tongue, and yet withzd to manifeft things.
to one another, fhould we not, like thofe who are at prefent mute, endeavout
to fignify our meaning by the haunds, head, and other parts of the body ?

Herm. How could it be otherwife, Socrates ?

Soc. Ithink, therefore, that if we withed to figaify that which is upwards

and
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and light, we fhould raife our hands towards the heavens, imitatihg the
nature of the thing itfelf; but that if we withed to indicate things down-
wards and heavy, we fhould point with our hands to the earth. And again.
if we were defirous of fignifying a running horfe, or any other animal, you
know, that we thould fathion the geftures and figures of our bodies, as near
as poflible, to a fimilitude of thefe thmas.

Herwm. It appears to me, that it would neceflurily be as you fay.

Soc. In this manner then, I think, the manifeftations of the body would
take place ; the body imitating, as it feems, that which it withes to render
apparent, ‘

Herm. Certainly,

Soc. But fince we with to manifeft a thing by our voice, tongue,.and
mouth, will not a manifeftation of every thing then take place through thefe,
when an imitation of any thing {ubfifts through thefe?

Herwm. Itappears to me, that it muft be neceffarily fo.

Soc. A name then, as it feems, is an imitation of voice, by which every
one who imitates any thing, imitates and nominates through voice.

Herwm. It appears {o to me.

Soc. But, by Jupiter, my friend, I do not think that I have yet fpoken i in
a becoming manner.

Herm. Why?

Soc. Becaufe we muft be compelled to confefs, that thofe who imitate
theep and cocks, and other animals, give names to the things which they
imitate.

HerMm. You fpeak the truth.

Soc. But do you think this is becoming ?

HerM. 1do not, But what imitation, Socrates, will a name be ?

Soc. In the firft place, as it appears to me, it will not be fuch an intima-
tion as that which takes place through mufic, although this imitation thould
be effected by the voice: nor, in the next place, thcugh we fhould imitate
the fame things as mufic imitates, yet we thould not appear to me to deno-
minate things. But I reafon thus: Is there not a certain voice, figure, and
colour, in many things?

Herwm. Entirely fo.

Soc. It appears, therefore, that though any one fhould imitate thefe, yet

the
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the denominating art would not be converfant with thefe imitations: for
thefe are partly mufical, and partly the effets of painting. Is not this the
cafe ?

Herm. Certainly.

Soc. But what will you fay to this? Do you not think that there is an
effence belonging to every thing, as well as colour, and fuch things as we
juft now mentioned? And, in the firft place, is there not an effence belong-
ing to colour, and voice, and to every thing elfe, which is confidered as de-
ferving the appellation of being ?

HerwMm. It appears fo to me.

Soc. But what then? If any one is able to imitate the effence of every
thing, by letters and fyllables, muft he not evince what every thmcr is?

HerMm. Entirely fo.

Soc. And how would you denominate him who is able to do this? For,
with refpe@ to the former charalers, one you called mufical, and the other
converfant with painting. But how will you call this charaer ?

Herm. This perfon, Socrates, appears to me to be that inflitutor of
names which we formerly fought after.

Soc. If this then is true, as it appears to be, let us confider about
thofe names which are the fubje@s of your inquiry, i. e. jon, flowing, wa, t0
80, axeois, habitude, whether, in the letters and fyllables from which they
are compofed, they really imitate effence, or not.

Herwm. By all means.

Soc. Come then, let us fee whether thefe alone bclong to the firft names,
or many others befides thefe.

Herm. T think that this is the cafe with many others befides thefe.

Soc. And your opinion is probable. But what will the mode of divifion
be, from whence the imitator will begin to imitate? Since then the imita-
tion of effence fubfifts through letters and fyllables, will it not be moft pro-
per to diftribute in the firft place the elements? juft as thofe who are con-
verfant with rhythms, in the firft place, diftribute the powers of the elemcnts,,
and afterwards of the fyllables; and thus at length begin to fpeculate the
rhythms themfelves, but never till this is accomplithed.

HgerMm. Certainly,

Soc. In like manner, therefore, ought not we firft of all to divide the

vowels,
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vowels, and afterwards the reft according to fpecies, both mutes and fetni-
vowels ? For this is the language of thofe who are fkilled in thefe matters.
And again, ought we not after this to divide fuch as are capable of being
founded indeed, yetarc not femivowels, and confider the different fpecies of
vowels, with reference to one another? And after we have properly dif-
tributed all thefe, it is again requifite to impofe names, and to confider, if
there are certain things into which both thefe may be referred as elements ;
and from which both thefe may be known; and whether fpecies are con-
taincd in them after the fame manner as in the elements. But all thefe par-
ticulars being contemplated in a becoining manner, it is proper to know how
to introduce each according to fimilitude; whether one ought to be introduced
to one, or many mingled together : juft as painters, when they wifh to pro-'
duce a refembla;xce, fometimes only introduce a purple colour, and fome-
times any other paint: and fomctimes again they mingle many colours toge-
ther, as when they make preparations for the purpofe of producing the like-
nefs of a man, or any thing clfe of this kind ; and this in fuch a manner, I
think, as to give to every image the colours which it requires. In the fame
manner we fhould accommodate the elements of words to things, and one
to one, wherever it appears to be neceflary, and thould fabricate fymbols,
which they call fyllables. And again, combining thefe fyllables togethery
from which nouns and verbs are compofed, we fhould again from thefe
nouns and verbs compofe fomething beautiful and eotire; that what the.
animal defcribed by tlie painter’s art was in the above inftance, difcourfe
mav be in this; whether conftru€ted by the onomaftic, or rhetorical, or any
other art.  Or rather this ought not to be our employment, fince we have
already furpafled the bounds of our difcourfe ; for, if this is the proper mode
of compafition, it was adopted by the antients. But if we mean to {pecu-
late artificially, it is proper that, diftinguifhing all thefe, we fhould confider
whether or not firft and laft names are eftablithed in a proper manner; for
to conne&t them without adepting fuch a method would be erroneous, my
dear Hermogenes, and improper,
Herm. Perhaps {o, indeed, by Jupiter, Socrates.
Soc. What then? Do you belicve that you can divide them in this man-
ner ? for I cannot.
Herwm,
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Herym. There is much greater reafon, then, that I fhould not be able to do
this.

Soc. Let us give up the attempt then : or are you willing that we fhould
undertake it to the beft of our ability, though we are able to know but very
little concerning fuch particulars? But as we faid before refpe@ing the
gods, that, knowing nothing of the truth belonging to their names, we might
conjecture the dogmas of men concerning them ; fo now, with regard to the
prefent fubje@, we may proceed in its inveftigation, declaring that, if thefe
particulars have been properly diftributed, either by us or by any other, they
ought, doubtlefs, to have been fo divided. Now, therefore, as it is faid, it is
requifite that we fhould treat concerning them in the beft mauner we are
able. Or, what is you opinion on the fubjeét?

HerM. Perfetly agreeable to what you fay.

Soc. It is ridiculous, I think, Hermogenes, that things fhould become
manifeft through imitation produced by letters and fyllables: and vet it is
neceflary; for we have not any thing better than this, by means of which
we may judge concerning the truth of the firft names; unlefs, perhaps, as
the compofers of tragedies, when they are involved in any difficulty, fly to
their machinery, introducing the gods, in order to free ¢hem from their em-
barraffment ; fo we fhall be liberated from our perplexity, by afferting that
the gods eftablithed the firft names, and that on this account they are pro=
perly inftituted. Wil not fuch an affertion be our ftrongeft defence? or
that which declares we received them from certain Barbarians? For the
Barbarians are more antient than us. Or fhall we fay that, through anti-
quity, it is impoffible to perceive their meaning, as is the cafe with Barbaric
names? But all thefe folutions will only be fo many plunderings, and very
elegant evafions of thofe who are not willing to render a proper reafon con-
cerning the right impofition of the firft names ; though, indeed, he who is
ignorant of the proper eftablithment of firft names cannot poffibly know
fuch as are pofterior; for the evidence of the latter muft neceflarily be de-
rived from the former; and with thefe he is perfeétly unacquainted. But it
is evident, that he who profefles a fkill in pofterior names ought to be able
to explain fuch as are firft, in the moft eminent and pure manner, or, if
this is not the cafe, to be well convinced that he trifles in his explanation of
pofterior names. Or does it appear otherwife to you?

VOL. V. 48 HEern,
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HEerM. No otherwife, Socrates.

Soc. My conceptions then, about the firlt names, appear to me very in-.
folent and ridiculous, If you are willing, therefore, I will communicate
them to you ; and do you, in your turn, if you have any thing better to offer,
impart it to me.,

Herm. I will do fo; but fpeak confidently.

Soc. Iu the firft place, then, ; appears to me to be as it were the organ
of all motion, though we have not yet explained why motion is called xnaus.
But it is evident that it implies «¢aus, going ; for 7 was net formerly ufed, but @
But its origin is from xew, f0 go, which is a foreign name, and fignifies ieveso,
1f, therefore, any one could find out its antient name, when transferred to:
our tongue, it might be very properly called iweeis. But now from the foreign:
name wuay, and the change of the 5, together with the interpofition of the 3,
it is called xunais. It ought, however, to be called wamas, of eqis. But
aracis, OF abiding, is the negation of ssvat, 20 go; and for the fake of orna-:
ment is called oracis. The element, therefore, ,, as I faid, appeared to the
inftitutor of names to be a beautiful inftrument of motion, for the purpofe:
of exprefling a fimilitude to lation ; and hence he every where employed. it
for this purpofe. And in the firft place, the wards ey and fox, that is, o
flow, and flowing, imitate lation, or local motion, by this letter ; and this re=.
femblance is found, in the next place, in the words Tpauos and zpagus, i. e..
trembling, and rough ; alfo, in words of this kind, xpaverr, 70 firike ; Spaver, to.
wound ; epuxsty, 10 draw 3 Bpumrrer, 20 break ; xepuamilaw, to cut into fmall picces;.
and jeuCew, to roll round. For all thefe very much reprefent motion through
the ,. Not to mention that the tongue, in pronouncing this letter, is de-
tained for the leaft fpace of time poffible, and is agitated in the moft eminent.
degree; and on this account it appears to me that this letter avas employed
in thefe words. But the inftitutor of names ufed the: for the purpofe of
indicating all attenuated natures, and which eminently penetrate through alk:
things. And hence this is imitated by the words wevas atd ieofat, 20 ga, and
10 piroceed, through the 1. juft as through g, I, 7, and z, becaufe thefe letters
are more inflated, the author of names indicated all fuch things as Lvgpor,
the cold 5 Leor, the fervid; asiobai, 10 be fhaken ; and univerfally caopoy, con-
cuffion. And when he withed to imitate any thing very much inflated, he

every where, for the moft part, appears to have introduced fuch-like letters.
But
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But he feems to have thought that the power of comprefling § and 7, and the
tongue’s a&ion in adhering, were ufeful for the purpofe .of imitating the ,
words deopas, @ bond, and oraagis, abiding.  And becaufe the tongue remark«
ably (lides in pronouncing 3, the inftitutor of names perceiving this, and
employing this letter in an affimilative way, he eftablithed the names rei,
fmooth s onicBawery to flip; Mwapor, #nlluous; xoArwdes, lignid; and all other
fuch-like words. But in confequence of the tongue fliding through 3, he
employed the power of the 3, and thus imitated yaaypor, the flippery 5 ynuxo,
the fweet 5 and yacwdes, the viftous. Perceiving likewife that the found of
the ; was inward, he denominated 7o exdov, the inward, and r« evrss, things
inward, that he might affimilate works to letters. But he affigned ;to
peyaor, the great, and ;1o uixas, length, becaufe thefe letters are great. Bue
in the conftrution of grpoyyuror, round, which requires the letter 5, he
mingled 5 abundantly. And in the fame manner the legiflator appears te
have accommodated other Ictters and fyllables to every thing which exifts,
fabricating a fignature and name ; and from thefe, in an affimilative manner,
to have compofed the other fpecies of names. This, Hermogenes, appears
to me to be the rectitude of names, unlefs Cratylus here aflerts any thing
elfe.

HEerM. And, indeed, Socrates, Cratylus often finds me fufficient employ-
ment, as I faid in the beginning, while he declares that there is a reitude
of names, but does not clearly inform me what it is; fo that I cannot tell
‘whether he is willingly or unwillingly thus obfcure in his affertions. Now,
therefore, Cratylus, fpeak before Socrates, and declare whether you are
pleafed with what Socrates has faid refpe&ing names, or whether you have
any thing to fay on the fubje@ more excellent ; and if you have, difclofe it,
that either you may learn from Socrates, or that you may teach both of us.

CraT. But what, Hermogenes! Does it appear to you to be an eafy mat-
ter to perceive and teach any thing fo fuddenly, and much more that which
feems to be the greateft, among things which are the greateft?

HerM. To me, by Jupiter, it does not; but that affertion of Hefiod ap-
pears to me very beautiful, « that it is worth while to add a little to a little.”
If, therefore, you are able to accomplith any thing, though but trifling, do
not be weary, but extend your beneficence both to Socrates and me.

¢ Qpera et Dies, lib, i,
4B2 Soc.
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Soc. And, indeed, Cratylus, I do not confidently vindicate any thing
which 1 have above afferted ; but I have confidered with Hermogenes what
appeared to me to be the truth: fo that on this account fpeak boldly, if you
have any thing better to offer, as I am ready to receive it. Nor fhall I be
furprifed if you produce fomething more beautiful on this fubje ; for you
appear to me to have employed yourfelf in fpeculations of this kind, and to
have been inftrutted in them by others. 1If, therefore, you fhall affert any
thing more excellent, you may fet me down as one of your difciples about
the retitude of names.

CraT. But, indeed, Socrates, as you fay, I have made this the fubject of
my meditations, and perhaps I thall bring you over to be one of my dif-
ciples : and yet I am afraid that the very contrary of all this will take place :
for, in a certain refpe@, I ought to fay to you what Achilles faid to Ajax!
upon the occafion of his embafly ; but he thus fpeaks: “ O Jove-born Tela-
monian Ajax, prince of the people, you have fpoken all things agreeably to
my opinion.” In like manner you, O Socrates, appear to have prophefied
in conformity to my conceptions, whether you were infpired by Euthyphro,
or whether fome mufe, who was latently inherent in you before, has now
agitated you by her infpiring influence.

Soc. O worthy Cratylus, I myfelf have fome time fince wondered at my
wifdom, and could not believe in its reality ; and hence I thiuk it is proper
to examine what [ have faid : for to be deceived by onefelf is the moft dan-

_gerous of all things; for fince the deceiver is not for the leaft moment of
time abfent, but is always prefent, how can it be otherwife than a dreadful
circumftance ! But it is neceffary, as it feems, to turn ourfelves frequently
to the confideration of what we have before faid, and to endeaveur, accord-
ing to the poet?, ¢ to look at the fame time both before and behind.” And
let us at prefent take a view of what we faid. We faid then, that reétitude
of name was that which pointed out the quality of a thing. Shall we fay
that this definition is fufficient for the purpofe ?

Cra7. To me, Socrates, it appears to be very much fo.

Soc. Names, then, are employed in difcourfe for the fake of teaching *
CraT. Entirely fo.

3 Iliad ix. ver. 640, 3 Iliad i, ver, 341; and Iliad iii. ver. 109.
Sac.
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Soc. Shall we not therefore fay, that this is an art, and that it has atrti-
ficers?

CraT. Perfe@ly fo.

Soc. But who are they ?

CraT. Thofe legiflators, er authors of names, which you fpoke of at
firft,

" Soc. Shall we then fay, that this art fubfifts in men, like other arts, or
‘not # But what I mean is this: Are not fome painters more excellent than
others?

CraT. Entirely fo.

Soc. Will not fuch as are more excellent produce more beautiful works;,
i. e. the reprefentations.of animals; but fuch as are inferior, the contrary ?
And will not this alfo be the cafe with builders, that fome will fabricate
more beautiful, and others more deformed houfes *

CraT. It will,

Soe. And with refpeét to legiflators, will not fome produce works more
beautiful than others?

CrarT. It does not appear to me that they will,

Soc. It does not therefore appear to you, that fome laws are better, and
others worfe ?

CraT. It certainly does not.

Soc. One name, therefore, does not feem to you to be better affligned thaa.
another ?

CrarT. It does not.

Soc. All names, therefore, are properly eftablithed ?

CraT. Suchindeed as are names.

Soc. But what then fhall we fay to this name of Hermogenes, which we
fpoke of before ? Shall we fay that this name was not rightly affigned him,.
unlefs fomething épucv yevercws, of the generation of Mercury, belongs to him ¥
Or that it was, indeed, affigned him, but improperly ?

Crar. It does not feem to me, Socrates, to have been afligned him in
reality, but only in appearance ; and I think that it is the name of fome other
perfon, who is endued with a nature correfpondent to the name.

Soc. Will not he then be deceived, who fays that he is Hermogenes ¥

for.
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for he will uo longer be the perfon whom he calls Hermogenes, if he is.not
Hermogenes.

CraT. What is this which you fay ?

Soc. Is the efficacy of your affertion founded in the opinion, that it is
1mpoffible to fpeak any thing which is falfe? for this has been faid, my dear
Crartylus, by many formerly, and is the opinion of many at prefent.

CraT. How is it poffible, Socrates, that, when any one fpeaks about any
thing, he fhould fpeak about that which is not? Or is not to fpeak of none
being, to fpeak of things which are falfe ? '

Soc. This difcourfe, my friend, is more elegant than my condition and
age require. But at the fame time inform me, whether it appears to you
impoflible to difcourfe about that which is falfe, but poffible to pronounce
i?

CaAT. It appears to me impéfﬁ'b]e even to pronounce it.

Soc. And are you of opinion likewife, that it is impoffible to denominate
it? As if, for inftance, any one, on meeting you, fhould in an hofpitable
manuer take you.by the hand, and fay, I am glad to fee you, O Athenian
gueft, Hermogenes, fon of Smicrion, would he not fome way or other, by
means of voice, exprefs thefe words? And would it not be this Hermo-
genes, and not you, whom he thus denominated, or elfe no one?

Crar. It appears to me, Socrates, that he would enunciate thefe words
n vain.

Soc. Let it be fo. But whether would he who pronounced thefe words,
pronouncc that which is true or falfe? Or would fome of thefe words be
true, and fome falfe ? for this laft fuppofition will be fufficient.

Crart. I fhould fay, that he founded thefe werds, moving himfelf in vain,
jutt as if any one thould move brafs by ftriking on it.

Soc. Come then, fee, Cratylus, whether we agree in any refpect. Do
you not fay that a name is one thing, and that of which it is the name an-
other?

CraT. I do.

Soc. And do you not acknowledge, that a name is a certain imitation of a
thing ?

Ckart. I acknowledge this the moft of all things.

Soc.
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" Soc. And will you not therefore confefs. that pictures are in a dlﬂ'erent
manner imitations of certain thmgs?

. CraT. Certainly.

Soc. But come, for perhaps 1 do not underftand fufficiently what you
fay, through you perhaps fpeak properly, Can we diftribute and introduce
both thefe imitations, viz. the piGures and the names, to the things of which
they are imitations ? Or is this impofiible ?

CrAT. It is peflible.

Soc. But confider this in the firft place. Can any one attribute the image
of a man to a man, and that of a woman to a woman; and fo in other
things ¥

CraT. Entirely fo.

Soc. And is it poffible, on the contrary, to attribute the image of a man
to a woman, and that of a woman to a man ?

CraT. This alfo is poffible.

Soc. Are both thefe diftributions therefore proper; or only one of them?

CrAT. Only one of them.

Soc. And this I think muft be that which attributes to each; the peculiar
and the fimilar?

CraT. It appears fo to me.

Soe. Left therefore you and I, who are friends, fhould fall into verbal
contention, take notice of what I fay; for I, my friend, call fuch a diftribu-
tion in both imitations (i . in the pi¢tures and names) right ; and in names
not only right, but true: but F cali the other attribution and introdu&ion of
the diffimilar, not right ; and when it takes place in names, falfe.

CraT. But confider, Socrates, whether it may not indeed happen in
paintings, that an improper diftribution may take place, but not in names;
but that thefe muft always be neceffarily right.

Soc. What do you fay? What does this differ from that 2 May not fome
one, on meeting a maun, fay to him, This is your piure, and thew him
perhaps by chance his proper image, or by chance the image of a woman 2
But I mean by fhowing, placing it before his eyes.

Crar. Entirely fo.

Soc. But what, may he not again, meeting with the famc perfon, fay to
him, This is your name? for a name is an imitation, as well as a painting.

But
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But my meaning is this: May he not therefore fay, Thisis your name?
And after this, may he not prefent to his fenfe of hearing, perhaps, an imi~
tation of what he is, and which afferts that he is a man; and perhaps an
umitation of a female of the human fpecies, and which afferts that he is a
woman? Does it not appear to you, that this may be fome time or other
pofiible ?

CraT., I am willing to allow you, Socrates, that this may be fo.

Soc. You do wcll my friend, if the thing fubfifts in this manner; for
neither is it proper at prefent to conteft much about it.  If, therefore, there
is a diftribution of this kind in names, we muft counfefs that one of thefe
withes to call a thing according to truth, but the other falfely. And if this
is the cafe, and it is poffible to diftribute names erroneoufly, and not to at-
tribute things adapted to each, it will alfo be poffible to err in words. And
if words and names may be thus eftablithed, this muft likewife neceflarily
be the cafe with fentences; for fentences are, I think, the compofition of
thefe. Or what is your opinion, Cratylus?

CraT. The fame as yours ; for you appear to me to fpeak beautifully.

Soc. If, therefore, we affimilate firft names to letters, the fame things
will take place as in piGures, in which it is poffible to attribute all conve-
nient colours and figures ; and again, not to attribute all, but to lecave fome
and add others, and this according to the more and the lefs. 'Will not this
be the cafe?

Caar. It will.

Soc. He then who attributes every thing proper, will produce beautiful
letters and images; but he who adds or takes away, will indeed produce
letters and images, but {uch as are defe@ive?

CrarT. Certainly.

Soc. But will not he who imitates the effence of things through fyllables
and letters, according to the fame reafoning, produce a beautiful image,
when he attributes every thing in a convenient manner? And this beauti-
ful image is a name. But if any one fails in the leaft circumftance, or
{ometimes makes an addition, does it not follow that he will, indeed, pro-
duce an image, but not a beautiful one? And fo that fome of the names
will be beautifully fabricated, and others badly ?

CRAT. Perhaps fo.
, Soc.
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Soc. Perhaps therefore the one will be a good, and the other a bad arti-

ficer of names ?

Crart. Certainly.

Soc. But was not the name which we affigned to this chara@er that of
legiflator ?

CraT. Certainly.

Sac. Perhaps thercfore, by Jupiter, as in other arts, one legiflator will be
good and another bad, if we only agree in what has been before afferted ?

Crat. It will be fo. But do you perceive, Socrates, that when we attri-
bute the letters 5 and g, and each of the elements to names, according to
the grammatical art, if we take away, add, or change any thing, a name in-
deed is defcribed for us, yet not properly; or rather, it is by no means de-
fcribed, but becomes immediately fomething elfe, if it fuffers any thing of
this kind ?

Soc. Let us thus confider this affair, Cratylus, left we fhould not con-
template it in a becoming manner.

CraT. But how?

Soc. Perhaps fuch things as ought neceffarily either to be compofed or
not from a certain number, are fubjet to the property which you fpeak of ;
as ten things, or if you will any other number, if you take away or add any
thing, immediately become fome other number. But perhaps there is not
the fame reftitude of any certain quality and of every image, but a contrary
one: for neither is it neceflary to attribute to an image every thing belong-
ing to that which it reprefents, in order to its becoming an image. But
confider if I fay any thing to the purpofe. Would then thefe be two things,
I mean Cratylus and the image of Cratylus, if any one of the gods thould
not only aflimilate your colour and figure, after the manner of painters, but
fhould produce all fuch inward parts as you contain, and attribute the fame
foftnefs and heat, the fame motion, foul, and wifdom, as you poflefs ; and.'
in one word, thould fathion every thing elfe fimilar to the parts which you
contain ; whether in confequence of fuch a compofition would one of thefe
be Cratylus, and the other the image of Cratylus, or would there be two
Cratylufes?

Crar. It appears to me, Socrates, that there would be two.

VOL. V. 4C Soc.,
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Soc. Do you fee then, my friend, that it is neceffary to feek after another
rectitude of an image than that which we juft now fpoke of; and that it
does not neceflarily follow, that if any thing is taken away or added, it will
no longer be an image? Or do you not perceive how much images want,
in order to poffefs the fame things as their paradigms ?

CraT. I do. ' )

Soc. Thofe particulars therefore of which names are names, would be-
come ridiculous through names, if they were in every refpe@ affimilated to
them: for all things would become double; and the difference between a
thing and its name could no longer be afcertained.

CraT. You fpeak the truth.

Soc. You may therefore, generous man, confidently own that fome names
are properly compofed, and others not fo; nor will you be obliged to attri-
bute every letter to a name, thdt it may be perfeély fuch as that of which
it is the name : but you will fometimes fuffer a letter which is not conve-
nient to be introduced ; and if a letter, you will likewife permit an un-
adaptd name in a difcourfe ; and if a name, you will fuffer a fentence un-
adapted to things to be introduced in a difcourfe ; and will at the fame time
acknowledge, that a thing may neverthelefs be denominated and fpoken of,
as long as the name or fentence contains the effigies of the thing which is
the fubjet of difcourfe; juft as in the names of the elements, which, if you
remember, I and Hermogenes juft now difcuffed.

CraT. 1 do remember. :

Soc. It is well, therefore ; for when this effigies is inherent, though every
thing properly adapted may not be prefent, yet the reprefentation may be
faid to fubfift as it ought. But let us now, blefled man! ceafe our difputa-
tion, that we may not be expofed to danger, like thofe who travel late by
night in Agina; and that we may not, in a fimilar manner, appear to have
arrived at the truth of things later than is becoming. Or at leaft feek after
fome other reftitude of name, and do not confefs that a manifcftation pro-
duced by letters and fyllables is the name of a thing: for, if you admit both
thefe affertions, you cannot be confiftent with yourfelf,

CRrAT. But you appear to me, Socrates, to fpeak in a very becoming
manuer, and I lay down the pofition which you mention.
’ Sac.
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Soc. Since therefore we thus far agree, let us confider what remains. We
fay then, that in order to the beautiful pofition of a name, it ought to poffefs

convenient letters?

CraT. Certainly. ,

Soc. But it is proper that it thould contain fuch as are fimilar to things?

Crart. Entirely fo.

Soc. Such then as are beautifully compofed will be compofed in this man-
ner. But if any name is not rightly compofed, it will perhaps, for the moft
part, confift of convenient and fimilar lctters, fince it is an image ; but it will
poffefs fomething unadapted, through which it is neither beautiful, nor
beautifully eftablifhed. Shall we fpeak in this manner, or otherwife ?

Crat. There is no fuch occafion, I think, Socrates, of contefting ; though
it does not pleafe me to fay, that a name has a fubfiftence, and yet is not
beautifully compofed.

Soc. Is this alfo unpleafing to you, that a name is the manifeftation of a
thing?

Crar. Itisnot.

Soc. But do you think it is not beautifully faid, that fome names are

compofed from fuch as are firft, and that others are themfelves firft names ?

Crar. I think, it is well faid.

Soc. But if firft names ought to be manifeftations of certain things, can
you mention any better method of accomplithing this, than their being fo
formed as to become, in the moft eminent degree, fuch as the things which
they render manifeft? Or does the method which Hermogenes and many
others fpeak of, pleafe you better, that names are fignatures, that they mani-
feft by fignatures, and that they are prefcient of things ? And, befides this, that
reétitude of name fubfifts by compat; and that it"is of no confequence whe-
ther any one compofes them as they are at prefent compofed, or the contrary;
calling, for inftance, that which is confidered at prefent as fmall3, great,
and o, o} Which of thefe modes is moft agreeable to you ?

CrarT. It is wholly and univerfally, Socrates, better to evince by fimilitude
that which any one withes to evince, than by any other method,

Soc. You fpeak well. If, therefore, a name is fimilar to a thing, is it not
neceflary that the elements from which firft names are compofed thould be
naturally fimilar to things themfelves ? But my meaning is this : Could any
one produce a picture, which we have juft now faid is the fimilitude of fome

4C12 particular
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partiéular thing, unlefs the colours from which the pi¢ture is compofed were
naturally fimilar to the things which the art of painting imitates ? [s it not
otherwife impoffible ?

Crat. Impoffible.

Soc. In a fimilar manner, therefore, names can ncver become fimilar to
any thing, unlefs the things from which names are compofed poffefs, in the
firft place, fome fimilitude to the particulars of which names are the imitations.
But the component parts of names are elements,

CraT. Certainly.

Soc. You therefore now participate of the difcourfe which Hermogenes a
little before received. ‘Tell me, then, whether we appear to you to have de-
termined in a becoming manner, or not, that the letter ; is fimilar to local
motion, to motion in general, and to hardnefs ?

CrAT. In abecoming manner, in my opinion.

Soc. But the letter x to the fmooth and foft, and other things which we
mentioned ?

Crart. Certainly,

Soc. Do you know therefore that the fame word, i. e. bardnefs, is called
by us axAnporns, but by the Eretrienfians aRANPOTHP ?

CraT. Entirely fo,

Soc. Whether, therefore, do both the § and the ¢ appear fimilar to the
fame thing ; and does the termination of the ¢ manifeft the fame thing to
them, as the termination of the g to us: or is nothing manifefted by letters
different from ours !

CraT. The word evinces its meaning by both letters.

Soc. Is this accomplithed, fo far as ¢ and & are fimilars, or fo far as they
are not ?

CraAT. So far as they are fimilars.

Soc. Are they, therefore, in every refped, fimilars ?

CrAT. Perhaps they are {o, for the purpofe of manifefting lation.

Soc. But why does not the infertion of  fignify the contrary of hard-
nefs ? ‘

CraT. Perhaps, Socrates, it is not properly inferted, juftas in the names
which you lately difcuffed with Hermogenes, taking away and adding lctters
where it was requifite.  And you then appeared to me to aé properly. And
now, perhaps, , ought to be inferted inftead of .

Sac,
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Soc. You fpeak well. Do we, therefore, according to our prefent mans
ner of fpeaking, mutually underftand nothing when any one pronounces the
word gxanpoy? And do you not onderftand what I now fay ?

CrarT. 1do, my friend, through cuftom.

Soc. But when you fay through cuftom, what elfe do you think you imply
by this word, except compali?  Or do you call cuftom any thing elfe than
this, that when 1 pronounce this word, and underftand by it bardnefs, you
alfo know that this is what I underftand. Is not this what you mean?

Crar. Certainly,

Soc. If, then, you know this, when I pronounce it, fomething becomes ma-
nifeft to you through me,

CraT. Certainly.

Soc. But what I underftand, I enunciate from that which is diffimilar ?
fince A is diffimilar to the oxAnporns, which you pronounce.  But if thisis the
cafe, what elfe can be the confequence, but that you accuftom yourfelf to this,
and that you derive reftitude of name through compa&t; fince both fimilar
and diffimilar letters manifeft the fame thing to you, through cuftom and
compact? Butif cuftom is very far from being compaét, it will no longer be
proper to fay that fimilitude is a manifeftation, but this ought to be afferted
of cuftom : for this, as it appears, manifefts both from the fimilar and the diffi-
milar, Since then, Cratylus, we allow the truth of thefe things (for I con-
fider your filence as a fignal of affent), it is neceflary that compa& and cuf-
tom thould contribute to the manifeftation of what we underftand and enun-
eiate. For if, O beft of men! you are willing to pafs on to the confider-
ation of number, from whence do you think you can be able to attribute
fimilar names to cach number, if you do not permit your confent and coms
pact to poflefs fome authority about the re@itude of names? The opinion,
indeed, pleafes me, which afferts that names fhould be as much as poffible
fimilar to things. But yet I am afraid, left perhaps, as Hermogenes faid, the
attraltion of this fimilitude fhould be very precarious, and we fhould be
obliged, in this troublefome aftair, to make ufe of compad&, in order to ob-
tain rectitude of names : fince, perhaps, we fhall then fpeak as much as pof-
fible in the moft beautiful manner, when our fpeech is compofed cither en~
tirely, or for the moft part, from fimilars, that is, from things convenient ; but

in
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in the moft bafe manner, when the contrary takes place;  But ftill further
inform me, what power names poflefs with refpect to us, and what beautiful
effeét we muft aflert they are able to produce.

CraT. Names, Socrates, appear to me to teach, and that it is fimply true,
that he who knows names, knows alfo things.

Soc. Perhaps, Cratylus, your meaning is this: that when any one knows
the quality of a hame (and it is of the fame quality as a thing), he then alfo
knows a thing, fince it is fimilar to a name.  But there is one art of all things
which are fimilar to one another; and in confequence of this you appear to
me to affert, that he who knows names, knows alfo things.

CraT. You fpeak moft truly.

Soc. But come, let us fee what this mode of teaching things is, which you
now fpeak of, and whether there is any other method, this at the fame time
being the beft ; or whether there is no other than this. Which do you think

is the cafe ?
Crat. That there is no other method than this, but that this is the only

one, and the beft.

Soc. But whether do you think that the invention of things is the fame as
‘the invention of names, and the fame as the di{covery of thofe things, of which
names are at prefent fignificant? Or do you think that it is neceffary to feek
and find according to another method, and that this thould be learned ?

Crar. Ithink that we ought, above all things, to feek after and difcover
thefe things according to this method.

Soc. But let us confider, Cratylus, if any one, while feeking after things,
follows after names, {peculating the quality of each, do you perceive that
there is no fmall danger of his being deceived ?

CraT. How? '
Soc. Becaufe, evidently, he who firft eftablifhed names fathioned them

fuch as he thought things themifelves were. Is it not fo?

Crar. Certainly.
Soc. If, therefore, he did not think rightly, but fathioned them agreeable

to his conceptions, what muft we think of thofe who were perfuaded
to follow him? Can it be any thing elfe, than that they muft be de-

ceived ?
' CRAT.
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CraT. But this is not the cafe, Socrates: but it is neceflary that he who
compofed names muft have known how to compofe them ; for otherwife,
as I have before obferved, names would never have exifted. But you may
derive the greateft conviction, that the inventor of names did not wander
from the truth, by confidering that, if he had conceived erroneoufly, all
things would not have thus correfponded with his conceptions. Or, did you
not perceive this, when you were faying that all names were compofed ac-
cording to the fame conceptions, and tended to the fame thing?

Soc. But this apology, my worthy Cratylus, is of no ‘weight : for if the
founder of names was deceived in the firft inftance, but compelled other
things to this his firft conception, and obliged them to harmonize with it; jufk
as in diagrams, in which fometimes a very trifling and unapparent error tak-
ing place, all the remaining parts, which are very numerous, confent notwith~
ftanding with each other : if this be the cafe, every one ought in the begin-
ning of a thing to employ much difcuffion and diligent confideration, in order
that he may know whether the principle is properly eftablithed, or not; for
this being fufficiently examined, what remains will appear confequent to the
principle.  And yet I thould wonder if names harmonized with each other.
For let us again confider what we difcuffed before ; in the courfe of which
we afferted, that, in confequence of every thing procecding, hurrying along, and
flowing, names fignified to us effence.  Does this appear to you to be the cafe,
or not ?

CraT. Very much fo, and that they properly fignify this.

Soc. Let us conﬁd;r, then, repeating fome of thefe. 1In the firft place,
then, this name emomyun, fczence, is dubious, and feems rather to fignify that
it ftops (istnew) our foul at certain things, than that it is borne along with
them ; and hence it is more proper to call its beginning as now, than by the
ejeftion of & momgun, and to infert an; inftead of 5. In the next place,
10 BeCauov, the firm, is {o called, becaufe it is the imitation of a certain Bafis
and abiding, but not of lation, Again, irope, Aiffory, fignifies that it ftops
the flowing of things; and micre, the credible, implies that which produces
ferfect flability,  Likewife wmpn, or memory, entirely indicates a quiet
abiding 1n the foul, and not local motion. And, if you will, suzpria,
guilty and cuppopm, calamity, when thefe names are attentively confidered,

appear to be the fame with oweog, intelligence, and emepn, feience, and
all
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all the other names belonging to things of an excellent nature, But ftill
further, apafie, and axorooiz, that is, ignorance and intemperance, will appear
to be fimilar to thefe: for ignorance will fignify the progreffion of one pro-
ceeding in conjunétion with divinity 5 but intemperance will appear to be a
perfedt purfuit of things. And thus, thofe names which we confider as
belonging to the bafeft of things, will appear to be moft fimilar to the names
of the moft beautiful things. And I think that any one may difcover many
others of this kind, if he applies himfelf to the inveftigation ; from which he
may be led to think, that the inftitutor of names did not indicate things
proceeding and borne along, but fuch as ftably abide.

CraT. And yet you fee, Socrates, that he fignified many things according
to the conception of agitation and flowing,.

Soc. What then fhall we do, Cratylus? Shall we number names like
fuffrages? And does their recitude confift in the fame thing being fignified
‘by the moft names?

CraT. This is by no means proper.

Soc. Certainly not, my friend. But, omitting thefe particulars, let us
confider whether you will agree with us in this, or not. Ilave we not
already acknowledged, that thofe who inftituted names in the feveral cities,
both of Greeks and Barbarians, were legiflators, and that the art, which is
capable of accomplifhing this, is legiflative ?

CratT. Entirely fo.

Soc. Tell me now, then, whether thofe who founded the firft names
knew the things to which they afligned names, or were ignorant of them ?

CraT. It appears to me, Socrates, that they were acquainted with them.

Soc. For, friend Cratylus, they could not accomplith this, while ignorant
of things.

CraT. It does not appear to mc that they could.

Soc. Let us then return again from whence we have digreffed: for you
lately faid, if you recolle@, that he who cftablithed names muft have pre-
vioufly known the things to which he afligned names. Are you, therefore,
of this opinion at prefent, or not?

CraT. lam.

Soc. Will you fay, that he who eftablifhed firft names, eftablifhed them
in confequence of poflefling knowledge ?

CRAT.
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CrAT. Yes.
Soc. From what names, then, did he either learn or find out things, fince

firft names were not yet eftablithed? But have we not faid, that it is im-
poffible to learn and find out things any other way, than by learning or
finding out ourfelves the quality of names?

CraT. You appear to me, Socrates, to fay fomething to the purpofe.

Soc. After what manner then, thall we fay that they poflefling know-
ledge eftablithed names? Shalt we fay, that founders of names exiited
prior to the eftablithment of names, and that they then poffeffed a knowledge
of names, fince it is impoffible to learn things otherwife than by names ?

CrarT. I think, Socrates, that the opinion about thefe particulars is moft
true, which afferts that a power greater than the human affigned the firft
names to things; in confequence of which they muft of neceflity be rightly
eftablithed.

Soc. Do you think that he who eftablifhed names, whether he was a
certain deemon, or a god, would eftablith things contrary to himfelf? Or do
we appear to you, to have juft now faid nothing to the purpofe ?

CraT. But the other fort of thefe were not names.

Soc. Which fort do you mean, beft of men! thofe which lead to per-
manency, or thofe which lead to lation? For, as we juft now faid, this
cannot be determined by their multitude.

CraT. Your obfervation is indeed juft, Socrates.

Soc. Since names then conteft with each other, and, as well thefc as thofe,
affert that they are fimilar to the truth, how fhall we be able to determine in
this affair? Or where thall we turn ourfelves? For we caunot have recourfe
to other names different from thefe; for there are no others. But itis
evident that certain other things, befides names, muft be fought after, which
may thow us, without names, which of thefe are true ; pointing out for this
purpofe the truth of things,

CraT. It appears fo to me,

Soc. It is poffible, therefore, Cratylus, as it feems, to learn things without
names, if what we have juft now afferted is true.

CraT. It appears fo.

Soc. Through what elfe, then, do you expe& to learn things? Can it be

VOL. V. 4D through
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through any thing elfe than that which is proper and moft juft, and through
their communion with each other, if they are in any refpe@ mutually allied,
and efpecially through themfelves? For that which is different, and foreign
from thefe, will ﬁgnify fomething elfe, and not thefe.

CrAT. You appear to me to {peak the truth.

Soc. But tell me, by Jupiter, have we not often confefled that names,
which are properly eftablithed, are fimilar to the things of which they are
the names, and are indeed the images of things ?

CraT. Certainly. .

Soc. If then it is poffible, in the moft eminent degree, to learn things
through names, and likewife through themfelves, which will be the moft
excellent and the cleareft difcipline? Will it be poffible to obtain this know-
ledge from an image, if it thould be beautifully affimilated, and to pereeive
the truth, of which this is the image? Or rather, fhall we be able from
truth to obtain truth itfelf, and its image, if the image is but properly fabri-
cated ?

CrAT. Itappears to me, that this muft neceffarily be obtained from truth.

Soc. After what manner, therefore, it is neceffary to learn, or to find out
things, is perhaps a degree of knowledge beyond what you and I arc able to
obtain, It will be {ufficient, therefore, to acknowledge this, that things are
not to be learned from names, but are much rather to be learned and
difcovered from themfelves,

Crar. It appears {o, Socrates.

Soc. But ftill further, let us confider, left this multitude of names tending
to the fame thing thould deceive us, if, in reality, thofe by whom they were
cftablifhed confidered all things as proceeding and flowing ; for they appear
to me to have held this opinion. But thould this be the cafe, their opinion
is however erroneous : for thefe men having fallen, as it were, into a certain
vortex, are themfelves confounded, and would willingly, by dragging us
along, hurl us into the fame whirlpool. For confider, O wonderful
Cratylus ! that which I often dream about, whether or not we thould fay
that there is any fuch thing as the beautiful itfelf, and the good, and fo of
every thing elfe.

CraAT, It appears to me, Socrates, that there is.

Soc.
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Soc. Let us therefore confider this affair, not as if a certain countenance,
or any thing of this kind, is beautiful ; for all thefe appear to flow : but we
afk, whether the beautiful itfelf does not always remain fuch as it is 2

CraT. It is neceffary that it thould.

Soc. Can it therefore be properly denominated, if it is always fecretly
flying away ? And can it, in the firft place, be faid that it is, and, in the next
place, that it is of fuch a particular nature? Or is it not neceffary, in this
cafe, that, while we are fpeaking about it, it fhould immediately become
fomething elfe, fecretly withdraw itfelf, nor be any longer fuch as it was?

CrarT. It is neceflury,

Soc. How, then, can that be any thing, which never fubfifts in a fimilar
manner? For if, at any time, it fhould {ubfift in a fimilar manner, in that
time in which it is thus fimilarly effe@ed, it is evident that it would
fuffer no mutation: but, if it always fubfifts in a fimilar manner, and is the
fame, how can it fuffer mutation, or be moved, fince it never departs from
its idea ?

CraT. By no means.

Soc. But neither can it be known by any one; for, as foon as that which
is endued with knowledge accedes to it, it becomes fomething different and
various, fo that it cannot be known what quality it poffefles, or how it fub-
fifts : for no knowledge can know that which it kuows, when the obje& of
its knowledge has no manner of fubfiftence.

CraT. It is as you fay. ‘

Soc. But neither, Cratylus, can there be any fuch thing as knewledge,
if all things glide away, and nothing abides, For if knowledge itfelf does
not fall from a fubfiftence, as knowledge, knowledge will perpetually abide,
and will be always knowledge: but if the form itfelf of knowledge glides
away, it will at the fame time glide into fomething different from the form
of knowledge, and will no longer be knowledge ; but if it always glides away,
it will always be fomething different from knowledge : and from hence it
follows that neither knowledge, nor the obje& of knowledge, will have any
fubfitence, But if that which knows always is, then that which is known
will always have a fubfiftence, together with the beautiful, the good, and
every thing elfe which we are now fpeaking of ; and none of thefe, as it
appears to mc, will be fimilar cither to that which flows, or is borne along.

4D 2 But
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But whether things of this kind fubfift in this manner, or whether as the
followers of Heraclitus and many others affert, it is by no means eafy to per-
ceive : nor is it very much the province of a man endued with intelle&, to
give himfelf up, and his own foul, to the ftudy of names, believing in their
reality, and confiding in their author, as one endued with knowledge : and
thus, in confequence of poffefling no found knowledge, either concerning the
founder of names, or things themfelves, confidering all things as flowing
like earthen veflels, and viewing them fimilar to men difeafed with a rheum,
as if every thing fubfifted according to flowing and diftillation. Perhaps,
therefore, Cratylus, this may be the cafe, and perhaps not. Hence it is
proper to confider this affair in a very ftrenuous and diligent manner, fince
it is by no means eafy to apprehend the truth: for as yet you are but a young
man, and in the vigour of yourage; and if you thould difcover any thing in
the courfe of your inquiries, you ought to communicate it to me.

CraT. Ifhall a& in this manner. And I very well know, Socrates, that I
am not at prefent without confideration ; but, in confequence of fpeculating
this affair, the truth feems to me to be much more on your fide, than on that
of Heraclitus. ’

Soc. Afterwards therefore, my friend, when you come hither again, in-
firu& me: but now, agreeably to your determination, proceed to the field ;
and Hermogenes, here, will attend you. -

CraT. Be it fo, Socrates: and do you alfo endeavour to think upon thefe
things.

THE END OF THE CRATYLUS.

THE





