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THE EUTHYDEMUS.

PLATO, in the following Dialogue, has given an illuftrious fpecimen of
that philanthropy, which he often difplays in his other dialogues. For bhe
here ftudies to avert the reader from the vain trifles of the fophifts, by
thowing that thefe men, even when they difcufs the moft weighty fubjeéts,
jeft and delude the expe@ation of the Learers. Both in this Dialogue, how-
ever, and elfewhere, he defcribes thefe men to be curious and vain ifputants
in verbal altercation, and prompt to refute whatever may be faid, whether
it be true or falfe. And, in the firft place, indeed, he thows how avaricious
the genius of the fophifts is, fince the brother fophifts, Euthydemus and
Dionyfodorus, are prepared to teach for money the military art, in which
they boaft, and which no one ever fold. In the next place, how ambitious,
fince they at the fame time profefs judicial together wiih military fkill, and
together with both the fophiftic art, though all thefe widely differ from each
other. In the third place, how vain ; fince, though now old men, they betake
themfelves from things to words, and from the ftudy of truth to falfehood.
And, in the fourth place, how defpicable ; fince, in a fhort time, any one
may become a proficient in this cavilling ast.

In the courfe of this Dialogue, Soerates, with a meft facetious irony,
befeeches the fophifts, that after jefting they would come to ferious concerns;
and he propofes a certain formula, conformable to which, as a pattern, he
hopes to receive from them an exhortation to philofophy. In this formula
he firft defines felicity, by a common conception, to be lving well.  After-

’ wards
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wards he proves that this living well confifts either in obtaining things
agreeable to the will, or in the right ufe of the things themfelves. And he
concludes that wifdom alone renders its poffeffors bleffed, fince it alone
obtains what is agreeable to the will, and rightly ufes what it obtains. In the
courfe of the argument an illuftrious dogma prefents itfelf to the view, and
which afterwards became the foundation of the Stoic philofophy, viz. that
things external and corporeal ought rather to be called indifferent and
common, than good or evil; and that wifdom is praperly good, and folly
properly evil: fince through the former we partake of every good, and
through the latter of every evil. But that all the power of felicity confifts
in wifdom, the three appellations of felicity, inftituted by the antient authors
of the Greek language, fufficiently evince, viz. ewdmpona, wrvge, wreye,
eudaimonia, eutuchia, eupiragia. For the firft of thefe appellations fignifies
the knowledge of good 5 the fecond, the attainment of it ; and the third, the
ufe of it; all which are accomplithed for us by wifdom,

Near the conclufion of this Dialogue, the artificial, polite, facetious, and
elegant irony of Socrates colleflts the reprehenfion of fophiftic cavilling into
three heads. Firit, that the moft worthy men defpife trifles of this kind.
Secondly, that the fophifms confute themfelves. And thirdly, that even boys
might acquire this moft trifling artifice in the fpace of two days. Soon
after this, he defcends from the fophift to the rhetorician, for each of thefe
falfely profeffes political virtue, as we learn from the Gorgias. And he
thows that rhetoricians, while they profefs themfelves to be both politicians
and philofophers, are perfe@ly ufelefs for the purpofes of either.

I only add, that this Dialogue appears to have been juftly ranked by the
antients among thofe of the anatreptic, or fubverfive charaéter, and that it
belongs to that energy of Plato’s diale@ic, which, as we have already obferved
in the Introdudtion to the Parmenides, confifts in confuting falfe opinions.

THE
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THE PERSONS OF THE DIALOGUE.

CRITO, DIONYSODORUS,
SOCRATES, CLINIAS,
[EUTHYDEMUS, || CTESIPPUS 1]

CRITO.

WITH whom, Socrates, did you yefterday converfe in the Lyceum ? For
you were furrounded with fo great a crowd, that though I approached,
defirous to hear, yet I could not hear any thing clearly, 1 raifed myfelf
indeed on my feet that I might fee more diftinétly, and it appeared to me
that it was a certain ftranger with whom you were converfing. Who was
this ftranger?

Soc. You muft afk, Crito, which of them it was; for not one only, but
two were prefent.

Crito. He, of whom I fpeak, fat the third from your right hand ; but in
the middle of you was a lad ?, the fon of Axiochus, who appeared to me,
Socrates, to have made a great proficiency in learning, and who does not

* [ have followed Dr. Routh, in his excellent edition of this Dialogue, in including the names
of Euthydemus, Dionyfodorus, Clinias, and Ctefippus, in brackets, becanfe, as he jufily obferves,
thefe perfons do not fpeak, but the difputation is delivered, as if the thing were narrated, and
not aéted.

2 The name of this youth was Clinias, at whofc requelt Socrates, together with Axiochus, in a
dialogue of that name, which is ge.erally afcribed to Afchines, difputes againft the fear of

death,
much
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much differ in age from our Critobulus *; though he indeed is very flender,
but this lad looks older than heis, and is of a fau’ and engaging afpe&.

Soc. It is Euthydemus, Socrates, of whom you inquire ; but he who fat
with me, on my left hand, was his brother Dionyfodorus, who alfo partook
of the difcourfe,

CriT1o. 1 know neither of thcm, Socrates.

Soc. They are recent fophifts, as it appears.

Crito. Whence do they come; and what is the wifdom which they
profefs?

Soc. They are, 1 think, natives of Clnm, but they mxarated to the
Thurians *, and flying * from thence, dwelt for many years about thefe places,
But in anfwer to your inquiry refpeéling their wifdom, they are indeed very
wife, Crito; but I have been hithertd ignorant that they were pancratiafts:
for they are fkilled in every kind of conteft, not after the manner of thofe
brother panacratiafts of Acarnania; fince they are only able to contend with
the body ; but thefe, in the firft place, are moft powerful in body, and excel
in that conteft which confifts in vanquithing all men*. For they are very
fkilful in contending with arms, and they know how to impart this fkill to
another who gives them a reward for it. In the next place, they are moft
powerful in judicial contefts, and are able both to contend themfelves, and
inftrud others, to deliver and compofe forenfic orations. At firft, therefore,
they were only fkilled in thefe things, but now they have carried the pan-
cratiaftic art to its utmoft perfe@ion: for they are now fo fkilled in that
kind of conteft, which it remained for them to acquire; that no one is able
to refift them ; foikilful are they become in verbal contention, and in always
confuting whatever is faid, whether it be true or falfe. I therefore, Crito,

* Xenophon often makes mention of this perfon, and fometimes Plato. He was the friend of
Clinias, and was a youth of admirable beauty. Vid. Xen. Sympof. p. 882. ed. Leunclav. See
alfo more concerning this fon ot Crito near the end of the Dialogue.

* Thurii, or Thurium, was a town of Magna Graecla, fituated between the rivers Sybaris and
Crathis.

3 Others of the antient fovhifts alfo were banifhed from Grecian cities, as we learn from
Philoftratus and others who have written their lives.

* Thefe fophifts were not in reality fkilled in the pancratium; but Socrates fays this ironically
of them, becaufe they pretended to poffefs univerfal fkill in confutation.
intend
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intend to deliver myfelf to thefe men': for they fay that, in a fhort time,
they can render another perfon fkilled in the fame things.
Crito. But are you not afraid, Socrates, that ypu are too old for this

purpofe ?
Soc. By no means, Crito, as I have a fufficient argument and remedy

againft fear: for thefe very men, as 1 may fay, who are now old, have
entered on the ftudy of this wifdom, which I defire, viz. the art of contend-
ing. Forlaft year, or the year before laft, they were not in the leaft (killed
in this art,  But Iam only afraid of one thing, left 1 fhould be a difgrace
to thefe flrangers, in the fame manner as I am to Connus the harper, the fon
of Metrobius, who even now teaches me to play on the harp. The boys,
therefore, who are my fellow difciples, on feeing me, laugh, and call Connus
the preceptor of old men. Leit therefore fome one fhould reproach thefe
ftrangers with the fame thing, and they dreading this fhould be unwilling to
receive me, I have, Crito, perfuaded other elderly men to attend me thither
as my fellow difciples, and here alfo I am perfuading others to accompauy
me. Do you alfo join us. Perhaps too, as an allurement, we may bring
your fons to them: for, in confequence of defiring to have them as their
pupils, I know that they will alfo inftru& us.

Crito. Nothing hinders, Socrates, if you are fo difpofed. But, in the
firft place, tell me what this wifdom of thefe men is, that | may alfo know
what it is which we fhall learn,

Soc. You will be difappointed, if you think:that I am not able to tell you
as if I did not attend to them. For I paid great attention, and very well
remember what they faid: and I will endeavour to relate the whole to you
from the beginning, For, by a certain divine allotment, I had {eated myfelf
where you faw me, alone, in the Apodyterium®: and I then intended to
have rifen; butas I was about to rife, the demon gave me the accuftomed
figral. 1 again therefore fat down, and foon after Euthydemus and Diony-
fudorus entered, and, together with thefe, many others, who appeared to me
to be their difciples ; and having entered, they walked in the covered porch?
of the Gymnafium. But they had not yvet walked twice or thrice round this
place, wlen Clinias entered, who you fay has made a great proficiency, and

* That part of the Gymnafium, in which thofe who wathed or exercifed put off their clothess
% In this place the athletee were exercifed in the winter,
VOL. v, 28 in
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in fo faying you fpeak the truth., Behind him there were many lovers and
others, and befides thefe Ctefippus?, a Pzanean youth, very beautiful and
naturally very worthy, but wanton in confequence of his youth. Clinias,
therefore, as foon as he entered, feeing me fitting alone, came towards me,
and fat down on my right hand, as you fay. Dionyfodorus and Euthydemus
perceiving him, at firft ftopped and converfed with each other, occafionally
looking at us: for I beheld them very attentively. Afterwards approaching
nearer, they fat down, Euthydemus indeed by the lad, but Dionyfodorus by
me, on my left hand, The reft feated themfelves juft as it happened.
Thefe therefore I faluted, becaufe I had not feen them for fome time. After
this, I faid to Clinias, Thefe men, Euthydemus and Dionyfodorus, O Clinias,
are not wife in fmall, but in great things. For they are fkilled in every
thing pertaining to war, in all that a good general ought to know, and in
the arrangement and management of an army. They likewife know how
to render a man able to defend himfelf in courts of juftice, when he is in-
jured by any one. For thus fpeaking however they defpifed me, and both
of them laughed, looking at each other. And Euthydemus indeed faid, We
no longer engage in thefe matters ferioufly, Socrates, but incidentally. And
1 being furprifed faid, Your purfuit muft indeed be beautiful, if fuch great
affairs are with you incidental. And, by the gods, inform me, what this
beautiful ftudy is.—We are of opiaion, faid he, Socrates, that we are able
to teach virtue in the beft manner, and with the greateft cclerity of all men.
—Q Jupiter! I replied, what a mighty thing do you announce. Whence
was this gain derived? I indeed had hitherto conceived refpecting you,
as I juft now faid, that you were very fkilful in military contefts ; and this
1 had afferted to others. For when you firft came hither, I remember that
you anncunced this, But now, if in reality you poflefs this fcience, be
propitious.  For indeed I invoke you, as if you were gods, entreating you
to pardon what I have before faid. But fee, Euthydemus and Dionyfodorus,
if you have fpoken the truth: for it is by no means wonderful if the magni-
tude of the promife thould oecafion difbelief.—Be affured, Socrates, that it
is fo, was the anfwer.—I therefore confider you as much more blefled
through this poffeffion, than the great king through his dominion. Thus

* He was one of thofe that were prefent at the death of Socrates. Sce the Phiedn,
much
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much however inform me, whether you intend to ex"ibit this wifdom, or
how have you determined to at.—We came hither, § .crates, for this very
purpofe, to demontftrate and to teach, if any one is willing to learn,—But
that all men who do not poflefs wifdom are willing to learn, I readily admit :
for, in the firft place, I myfelf am willing, and, in the next place, Clinias
here; and befides thefe Ctefippus, and all the reft that you fee, pointing out
to him the lovers of Clinias, by whom we were then furrounded: for
Ctefippus at that time happened to be fitting at a confiderable diftance from
Clinias. And as it appeared to me, Euthydemus, while he was difcourfing
with me, prevented, by the inclination of his body, Ctefippus from feeing
Clinias, who was feated in the middle of us. Ctefippus therefore withing to
fee his familiars, and at the fame time being anxious to hear what was faid,
was the firft that rofe, and ftood oppofitc to me. Afterwards the reft feeing
him, ftood round us, viz. the lovers of Clinias, and the companions of
Euthydemus and Dionyfodorus. 1therefore introducing thefe to Euthydemus,
informed him that they were all ready to learn. And Ctefippus indeed, and
the reft, very readily aflented ; and all of them in common exhorted him to
exhibit the power of his wifdom. I therefore faid, O Euthydemus and
Dionyfodorus, thefe perfons muft by all means be gratified, and you muft ex-
bibit your wifdom to them for my fake. Andit is evident indeed, that to
demonftrate moft things pertaining to this fubje&t will be no fmall labour ;
but inform me whether you are able to make him alone a good man, who
is alrcady perfuaded that he ought to be inftructed by you, or him alfo, who
is not yet perfuaded in confequence of not believing that virtue is a thing to
be taught, or that you are the teachers of it: for, it is the bufinefs of the
fame art, to perfuade a man thus affefted, that virtue may be taught, and
that you are capable of teaching it in the beft manner. Or is it not >—TIt is
the bufinefs, Socrates, faid Dionyfodorus, of the fame art.—You therefore, I
replied, O Dionyfodorus, can in the beft manner, of all the men that now
exift, exhort to philofophy and the ftudy of virtue. Is it not fo ?—We think
we can, Socrates.—Of other things, therefore, 1 faid, you will afterwards
give us the demonftration, but of this now : and you will perfuade this youth
that he ought to philofophize, and ftudy virtue ; and in fo doing you will
oblige me, and all that are prefent: for it fo happens that both I, and all
thefe, are defirous that this lad may become the beft of men. He is the fon

25 2 of
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of Axiochus, who defcended from the antient Alcibiades, and the coufin of
the now-exifting Alcibiades; and his name is Clinias. But he is young,
and we are fearful, as it is likely we fhould be concerning one of his age,
left fome one previous to our endeavours fhould turn his dianoétic part to
another ftudy, and thus corrupt it. You therefore are very opportunely
come : and if it is the fame thing to you, make trial of the lad, and difcourfe
with bim before us.—When I had thus nearly faid thefe things, Euthydemus
boldly, and at the fame time confidently, replied, It makes no difference,
Socrates, if the lad is but willing to anfwer.—But indced, I replied, he is
accuftomed to do this. For thefe frequently meeting together atk many
queftions, and difcourfe much with each other; fo that it is likely that he
will an{wer with confidence.

But how, O Crito, fhall I difclofe to you, in a proper manner, what
follows? For it is no trifting labour to narrate fuch immenfe wifdom. So
that I, after the manner of the poets, in beginning this narration, find it
neceflary to invoke the Mufes and Mnemofyne. Euthydemus, therefore,
as I think, began after this manner.—Whether, O Clinias, are thofe men
that learn, wife or unwife #—And the lad through the magpitude of the
queftion blufhed, and being dubious, looked at me. Butl, perceiving bis
perturbation, faid, Be confident, Clinias, and boldly anfwer what appears to
you to be the truth: for perhaps the greateft advantage will thence enfue.
Upon this Dionyfodorus wifpering in my ear, and fiiling, Indeed, Socrates,
faid he, I prediét that in whatever manner the lad may anfwer he will be
confuted. However, while he was thus fpesking, Clinias happened to
anfwer, fo that it was not poffible for me to admonith the lad any further,
But he anwfered, that thofe that learnt were wife men. FEuthydemus,
therefore, faid, Do vou admit that there are certain teachers, or not ’—He
admitted that there are.—Are not therefore preceptors the preceptors of
thofe that learn? As, for inftance, a harper and a grammarian, were the
preceptors of you and other boys, but you were their difciples.—He aflented
to this.—When you learned, therefore, were you not ignorant of thefe things
which you learned +—Yes.—Were you, thercfore, wife, when you were
ignorant of thefe things i—By no means.—If, therefore, you were not wifc,
were you not ignorant !—Entirely fo.-—You therefore, when learning things

of which you had no knowledge, lcarned them being ignorant i—The lad
affented
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affented to this.—The ignorant therefore learn, O Clinias, and not the wife,
as you thought.—On his fpeaking in this manaer, juft like a choir, on a
fignal given by the mafter, the followers of Dionyfodorusand Euthydemus
Joudly applauded what was faid and laughed. Aund before the lad could:
well take breath, Dionyfodorus faid to him, But what, Cli i, when the
grammarian recites, whether are the boys who learn what he recites, wife,
or unwife >—They are wife, faid Clinias.—'F'he wife therefore learn, and not
the ignorant ; and confequently you did not rightly juft now anfwer Euthy-~
demus.—But on this, the lovers of thefe men more loudly laughed and
applauded, admiring the wifdom of Dionyfodorus and Euthydemus ; but the
reft of us being aftonithed were filent. . Euthydemus, therefore, perceiving
our aftonithment, that we might yet ftill more admire him, did not difmifs
the lad, but further interrogated him ; and, after the manner of fkilful dancers,
turned twofold inquiries about the fame thing., For, faid he, whether do.
thofe who learn, learn the things which they know, or things which they do
not know ? And again Dionyfodorus faid to me whifpering, This alfo, Socrates,.
16 juft fuch another queftion as the former.—By Jupiter, faid I, the former
quettion appeared to me to be beautiful.—We always afk, faid he, Socrates,.
fuch like inevitable queftions.—You appear therefore to me, faid I, to poflefs
a great reputation among your difciples. In the mean time Clinias an{wered:
Euthydemus, that thofe who learn, learn that of which they are igunorant,.
And Euthydemus interrogated him as before—Do you not, faid he, know-
your letters?—1 do.—Do.you not, therefore, know all of them?—He acknow--
ledged that he did.—When therefore any one recites, does- he not recite.
letters ?—He confeffed it.—Hence, faid he, he. recites things which you.
know, fmce you know all the letters.— T'his alfo he acknowledged.—\What.
then? he replied, Do you not learn that which fome one recites ! —Yes,—-
But do you learn, not knowing ‘your letters !—1 d. not, he. replied, but I.
learn in confequence of knowing them.—Do you not therefore learn the
things which you know, fince you know all the letters i—He acknowledged
that he did.—Hence, faid he, you have not. anfwered rightly.—Euthydemus.
had fcarcely thus fpcken, when Dionyf ~ -us, taking up the ditcourfe as if
it had been a ball, again aimed at the lad' as a mark, and fail, Euthydemus
deceives you, O Clinias. For tell me, is not to learn, to receive the {tience
of that waich any one learns ?—Clinias affeited.—But, he replied, is to.
konow
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know fcientifically any thing elfe than to poflefs fcience when thus know-
ing }—He granted it was nothing elfe.—Not to know fcientifically, there-
fore, is not yet to poflefs fcience.—~He aflented to this.—Whether, therefore,
are thofe that receive any thing, thofe who now poflefs it, or thofe who do
not poffefs it *—Thofe who do not poflefs it.—Have you not then confeffed
that thofe who have not fcientific knowledge, are among the number of thofe
who do not poflefs —He acknowledged that he had.—Thofe that learn,
therefore, belong to thofe that receive, and not to thofe that poffefs.—Iie
granted it.—Thofe therefore, faid he, Clinias, learn who have not a fcientific
knowledge, and not thofe who have, After this, again wreftling as it were
the third time, Euthydemus attacked the youth., But I, feeing the merged
condition of the lad, and withing to give him fome refpite, left he thould
be afraid of us, faid, in order to confole him, Do not wender, Clinias, if thefe
difcourfes appear to you to be unufual; for perhaps you do not perceive the
intention of thefe ftrangers. They act however in the fame manner as thofe
in the myfteries of the Corybantes, when they place him whom they are
about to initiate on a throne": for there alfo there are dancing and fports,
as you know, if you have been initiated in thefe myfteries. And now they do
sothing elfe than dance, and as it were fportively leap round, as if after this
they would initiate you. Now therefore think that you have heard the firft
part of fophiftical facred rites, For, in the firft place, as Prodicus fays,
it is neceflary to learn the proper fignification of names; which thefe ftrangers
alfo have indicated to you, becaufe you have not perceived that men employ
the verb fo learn in a thing of this kind, when any one, at firft poflefling
no fcience concerning a certain thing, afterwards reccives the {cience of that
thing. They alfo employ this verb, when any one now poflefling fcience,
confiders this very thing by this fame fcience, either while the thing is effected
or while it is enunciated.  Or they rather call this to apprehend than to learn,

1 The Curctes are gods'of an unpolluted guardian chara&eriftic, and firft fubfift in that order
of gods which is called by the Chaldazan theologifts voepos, intelleCtual.  The Corybantes, who
form the guardian triad of fupermundane gods, arc analogous to thefe. Thofe that were initiated
.in the myfteries of the Corybantes were infanely and entbufiaftically moved, as we learn from the
Lexicon of Timzus. When he who was about to be initiated in the myferies of thefe, or any
other gods, was invefted with a facred and myfiic drefs, he was placed in a folemn manner on 2
throne, while in the mean time the other myftics danced round him. This ceremony was

&alled Sponopos
though
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though fometimes they call it #0 Jearn.  But of this, as they indicate, you are
ignorant, viz, that the fame name pertains to men affeted in a contrary
manner, viz, with refpet to him who knows, and him who is ignorant.
Similar to this is that which took place in the fecond queftion, in which they
afked you, whether men learn things which they know, or things of which
they are ignorant. Thefe indeed are the fports of difciplines: on which
account I fay that thefe men play with you. Butlufe the word play on
this account, becaufe, though fome one thould learn many, or all fuch par-
ticulars as thefe, yet he would not be in any refpe@ wifer with refpeét to
the manner in which things fubfitt. Ho vever, he may fport with men, by
fupplanting and fubverting what they alfert, through the difference of names;
juft as they who draw away the feats from thofe that are going to fit down
rejoice and laugh when they fec him whom they have overturned fupine.
Confider therefore what has happened to you from thefe men as fport; but
what follows will be exhibited to you by them as ferious concerns : and
will fhow them the way that they may fulfil their promife to me. For
they promife to exhibit their exhortatory wifdom: but now, as it appears to
me, they have thought it was requifite firft to {port with you.

Thus far therefore, O Euthydemus and Dionyfodorus, you have fported,,
and perhaps fufficiently : but in the next place thow, exhorting the lad, in
what manner it is requifite to pay attention to wifdom and virtue. Furft of
all, however, I will indicate to you my conceptions on this affair, and what
I defire to hear concerning it.  If, therefore, [ thall appear to you to do this,,
in afoolith and ridiculous manner, do not deride me: for, through a defire
of hearing your witdom, 1 will venture for a time to fpeak before you.
Endure therefore to hear me, both you and your difciples, without laughing :.
but do you, Ofon of Axiochus, anfwer me.—Do we not all then with to do.
well 7 Oris this queftion, of which we were juft now afraid, one among,
thofc that are ridiculons ?  For indeed, it is (tupid to afk queftions of this.
kind,  For who is there that does not with to do wecll ?—No one, faid.
Clinias,—DBe it {o, faid [.—But in the next place, fince we with to do well,
in what manner thall we be able to accomplith this? Shall we fay, by
having many good things? Or is this anfwer ftill more f{tupid than the
former 2 For it is evident that this al{b muft be the cafe.—He affented. —

But come, what arc the things which are good tous? Qrdoes it appear to
o be:
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be a thing neither difficult, nor the province of a venerable man, to difs.
cover this? For every one will tell us that it is good to be rich. Will
they not ?—Certainly, faid he.—And is it not alfo good to be in health, to
be ibeautiful, and to be fefficiently furnifhed with other things pertaining to
the body i—So it appeared to him.—But nobility alfo, power, and honours,
in one’s owu city, are alfo good.—He granted that they were.—What then,
faid I, yet remains for us among things good ? What is it to be temperate,
juft, and brave? Whether, by Jupiter, Clinias, do you thiuk that, if we con-
fider thefe things as good, we fthall confider them properly? Or that this
will be the cafe if we confider them not as good ?  For perhaps this may
be difputed by fome one. But how does it appear to you >—That thefe
things are good, faid Clinias.—Be it fr, faid 1; but in what choir fhall we
place wifdom? Among things good? Or how do you fay?—Among
things good.—But confider, left among things good, we thould omit any one
which is worthy to be related.—But, faid Cliuias, it appears to me that we
have not omitted any one.—However, I then recolle@ting, faid, But, by
Jupiter, we appear to have omitted the greateft of goods.—What is that?
faid he.—Felicity, O Clinias, which all men, and even thofe that are per-
fe@ly depraved, aflert to be the greateft of goods.—What you fay is true, faid
he.—Aud I again, correting myfelf, faid, We have nearly, O fon of Axiochus,
rendered ourfelves ridiculous to thefe ftrangers.—Why fo? faid he.—Be-
caufe, having placed felicity in the things which we before enumerated, we
now again fpeak concerning it.—But why is this improper ?—Becaufe it is
certainly ridiculous again to adduce that which was formerly propofed,
and to fay the fame things twice.—How do you mean? faid he.—Wif-
dom, I replied, is certainly felicity : this even a boy knows.—He indeed
wondered, fo young and fimple was he. And I percetving his admiration,
faid, Do you not know, Clinias, that in performing well on the pipe, pipers®
are moft happy *—He granted that they were.—Are not thercfore, faid I,
grammarians alfo moft happy in the writing and reading of letters *—En-
tirely fo.—But what? In dangers of the fea, do you think that auy in
thort are more happy than wife pilots’>—Certainly not.—Again : In battle,

! Felicity is the proper perfelion of a vital being. An artift therefore is happy, fo far as per-
tains o his being an artifl, when he arrives at perfection in his art.

with
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with which will you more pleafantly partake of danger and fortune ! with
a wife, or with an ignorant general ?—With a wife general.—And when you
are dangeroufly ill, with which will you be more pleafantly circumftanced?
with a wife, or with an ignorant phyfician?—Witha wife phyfician.—Is it
not therefore, faid I, becaufe you think that you will act more profperoufly,
by a&ing with one wife, than with one unwife ?—He granted it.—Wifdom,
therefore, every where, renders men happy. For certainly no one can ever
err through wifdom ; but it is neceffary that through this he fhould act
rightly, and obtain his end : for otherwift it would not be wifdom.—At
length, but 1 do not know how, we fummarily agreed that this was the
cafe ; viz. that when wifdom is prefent, nothing of felicity is wanting.
After we had agreed in this particular, I again afked him how we. thould
be affeéted with relation to the things which we had formerly.granted.  For,
faid I, we granted that if many good things were prefent with us we fhould
be happy, and a& well,.—He affented to this, —Whether, therefore, thould-
we be happy through prefent good, if it were of no advantage to us, or if it
benefited us ?—1If it benefited us, faid he.—Would then any thing benefit
us, if we alone poffefled it, but did not ufe it?  As, for inftance, if we pof-
{efled much food, but did not eat it, or drink, but did not drink it, thould we
in any refpe@ be benefited by this >—Certainly not, faid he.—But what ¢
Ifall artificers had every thing requifite prepared for them, each for his own
work, but did not ufe them when thus procured, would they aét well through
the poffefTion of thefe, viz. merely becaufe they poffefled every thing which
an artificer ought to poflfefs? Thus, for inftance, if a carpenter had all
kinds of inftruments and wood prepared for him fufficient for his purpofe,
but yet fhould fathion nothing, would he derive any ‘advantage from this
pofleflion {—By no means, faid he—But what? If any one fhould poflefs
riches, and all fuch things as we now denominate good, but fhould not
ufe them, would he be happy through the pofleflion of thefe goods *—He
certainly would not, Socrates,—1It is neceffary therefore, faid I, as it feems,
that he who intends to be happy fhould not only poflefs good things of this
kind, but fhould likewife ufe them.~——What you fay is true.~~Is not there-
fore, O Clinias, the poffeffion and the ufe of.good, fufficient to make any
one happy *—It appears {o to me.— Whether, I replied, if any one ufes good
things properly, or if he does not >—If he ufes them properly.—You ipenk
VOL. V. 2T - welly
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well, faid . For I think that the improper ufe of a thing is worfe than the
negle& of it. For the former is vicious, but the latter is neither good nor bad.
Or do we not fay fo ?—He affented.—What then ? In the operation and ufe
pertaining to wood, is there any thing elfe which produces a right ufe than
the tectonic fcience ?—Certainly not, faid he.—Perhaps alfo, in producing
proper apparatus, it is {cience which produces with re@itude.—He granted
that it was.—Whether therefore, faid I, with refpe& to the ufe of thofe
goods which we firft mentioned, viz. riches, health, and beauty, is it fcience,
leading and properly dire&ing the practice, which enables us to ufe every
thing of this kind properly, or is it any thing elfe ?—It is {cience, faid he.—
Science, therefore, imparts to men in every poffeffion and aGion, not only
felicity, as it feems, but likewife fuccefs,—He confeffed that it was fo.

Is there then, faid I, by Jupiter, any advantage to be derived from othet
poflefions, without prudence and witdom? Or will a man be benefited
who poflefles many things, and performs many aftions, but without intelle¢t ?
Or rather will not this be the cafe, if he poflefles and performs but a few
things, but is endued with intelle&t ? However, confider thus. Will he not by
doing lefs, errlefs? And erring lefs, will he not a& lefs improperly?  And
ating lefs improperly, will he not be lefs miferable >—Entirely fo, faid he.—
Whether, therefore, will he rather perform fewer things being poor, than
being rich ?—Being poor, faid he.—But whether if he is weak or ftrong *—
If he is weak.—Whether alfo, if he is honoured, or difhonoured?—If
dithonoured.—But whether, if he is brave and temperate, will he do lefs, or
if he is timid ?—If he is timid.—Will not this then alfo be the cafe, if heis
indolent rather than if he is acive ?—He granted that it would.—And ifhe is,
flow rather than if he isquick? And if his fight and hearing arc blunt
rather than if they arc fharp ?—In every thing of this kind we agreed with
each other.—But in fhort, faid I, O Clinias, it appears that, with refpe& to all
thofe things which we firft afferted to be good, the difcourfe about them is not
that they are naturally eflentially good, but, as it feems, that they fubfift in the
following manuer ; viz. that if they are under the guidance of ignorance, they
are greater evils than tkeir contraries, by how much the more capable they
are of becoming fubfervient to that evil leader; but that if they are led by
prudence and wifdom, they are greater goods ; but that neither of them,
when they are confidered by themfelves, is of any worth.—It appears, faid he,

’ . . to
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to be as you fay.—What then happens to us, from what has been faid? Is
it any thing elfe than this, that no one of other things is either good or evil ?
‘But thefe being two, that wifdom is good, and ignorance evil}—He
affented.

Further ftill then, faid 1, let us confider what remains. Since we all of us
ftrive to be happy, and we appear to become fuch from ufing things, and from
ufing them rightly, but fcience affords reQitude and fuccefs, it is requifite, as
it feems, that every man fhould by all poffible means endeavour to become
moft wife. Is it not fo?—It is, faid he.—And he fhould think that he ought
to receive this from his father, his tutors, his friends, and from others who
profefs themfelves to be his lovers, much more than wealth, and fhould re-
queft and fuppliantly implore ftrangers and his fellow citizens to impart
wifdom. Nor is it in any refpeét bafe or reprehenfible, O Clinias, for the
fake of this, to be obfequious and fubfervient both to a lover and to every
man, willingly obeying him in worthy fervices, through an ardent defire of
becoming wife. Or does it ot appear fo to you? faid I.—You entirely,
{aid he, appear to me to fpeak well.—If, faid I, Clinias, wifdom can
but be taught, and does not cafually fubfift among men. For this is
yet to be confidered by us, and has not yet been affented to by me and you.—
‘But to me, faid he, Socrates, it appears that it can be taught.—And I, being
delighted, faid, You fpeak beautifully, O beft of men, and you have done well
in liberating me from a long fpeculation about this very thing, whether wif-
dom can, or cannot be taught. Now, therefore, fince it appears to you that
it can be taught, and that it is the only thing which can make a man happy
and profperous, do you fay any thing elfe than that it is neceflary to philofo-
phize ? And is it your intention to do this ?—Entirely fo, faid he, Socrates,
as much as poffible.—And I, rejoicing to hear thefe things, faid, My example,
O Dionyfodorus and Euthydemus, of exhortatory difcourfes, fuch as I defired
it to be, is of this kind 3 vulgar perhaps and fcarcely unfolded by a multitude
of words: but let whichever of you is willing, confidering this very thing
according to art, render it apparent tous. But if you are unwilling to do
this, point out to the 1ad what follows, from that part in which my difcourfe
ended, viz. whether he ought to procure for himfelf every fcience, or
whether there is one particular fcience which, when he receives, he will
neceflarily be happy and a good man ; and what that fcience is. For, as 1 faid

2T 2 n
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in the beginning, it is o{ great confcqucncc to us that this youth fhould be-
come wife and good. "

I therefore, Cnto, faid thefe things; butl paid very great attention to
what followed, and confidered after w hat manner they would difcourfe, and
whence they would begin, wliile they were exhorting the youth to the ftudy
of willom and virtue. Dionyfodorus then, who was the elder of them,
firft began the conference. And all of us beheld him, as thofe who were
immediately to hear certain very wonderful difcourfes; which indeed was
the cafe. For the man, O Crito, began a certain admirable difcourfe, which
it is proper you fhould hear, becaufe it exhorted to virtue.—Tell me, Socrates,
faid he, and the reft of you who exprefs a defire that this youth thould be-
come wife, whether you are jefting when you make this aflertion, or truly
and ferioufly defire this ?#—Then I perceived that they were of opinion that
we had, prior to this, been jefting, when we exhorted them to converfe with
the youth, and that on this account they alfo jefted and had not difcourfed
ferioufly with him. Perceiving this therefore to be the cafe, I further
1aid, that we were ferious in a wonderful degree.  And Dionyfodorus faid, See,
Socrates, that you do not hereafter deny what you now affert.—I have con-
fidered this, faid I: for I fhall never deny what Ihave afferted.—What is
it then, faid he, that you affert? Do you wifh that he fhould become
wife *—Entirely fo.—But now, faid he, whether is Clinias wife or not ?—
Not yet, according to his own confeffion: and he does not, faid 1, fpeak
idly.—But do you, faid he, wifh that he fhould become wife, and not be un-
learned }—We acknowledged that we did.—Do you not therefore wifth
him to become that which he is not; and no longer to be that which he
now is*—And I, on hearing this, was difturbed. But he, taking advantage
of my perturbation, Since, faid he, you wifh him to be no longer that which
he now is, you wifh, as it fcems, that he may perith ; thoygh thofe friends
and lovers would certainly be but of little worth, who fhould be defirous
above all things that the objeés of their love may be deftroyed. Ctefippus
on hearing this was indignant, on account of his attachmeut to the youth,
and faid, O Thurian ftranger, if it were not more ruftic than is becoming,
1 thould call you to an account for this affertion, and fhould atk you why you
falfely afcribe to me and the reft a thing of this kind, which I think it is
not holy to affert, viz. that I fhould wifh that this youth might perith,

But
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But what ? O Ctefippus, faid Euthydemus, does it appear to you, that it
is poffible to fpeak falfely ?—By Jupiter, faid he, it does, unlefs I were
infane.—But whether will this be the cafe, when allcrting a thing which
is the fubje& of difcourfe, or when not afferting it.—When afferting it.—
When, therefore, he afferts that thing, is it not true, that he does not fpeak
of any thing elfe than that which he aflerts *—For how thould he do other-
wile, faid Ctefippus —But that is one of the things which exift, of which he
fpeaks, feparate from others.—Entirely fo.—Does he not therefore, when he
{peaks of that thing, fpeak of that which has a being ?—Yes.—But he who
{peaks of that which is, and of beings, fpeaks of things which are true. So
that if Dionyfodorus fpeaks of beings, he fpeaks of things which are true,
and according to you utters nothing falfe.—He does fo, faid he.—But he
who fays thefe things, faid Ctefippus, does not fpeak, O Euthydemus, of
beings.—To this Euthydemus replied, Are non-beings any thing elfe than
things which are not ?—They are not.—By no means, therefore, are non-
beings, beings.—By no means.—Can therefore any one perform any a&ion
about thefe non-beings, fo as to make things which in no refpet are *—It
does not appear to me, faid Ctefippus, that he can.—What then? Do
rhetorictins, when they fpeak to the people, perform nothing ?—They do
fomething, he replicd.—If, therefore, they do fomething, do they not alfo
make fomething ?  To {peak then is to do and to make.—He affented.—No
one therefore, faid he, fpeaks of non-entities : for if he did, he would make
fomething. But you acknowledge that no one can make non-entities. So
that, according to you, no one can affert things which are falfe; but if
Dionyfodorus fpeaks, he fpecaks things which are true, and he fpeaks of
beings.—By Jupiter, faid Ctefippus, it is fo, Euthydemus: yet he fpeaks of
beings after a .certain manner, though not as they fubfift.—How do you
fay, Ctefippus, faid Dionyfodorus ! Are there fome who fpeak of things as
they are }—There are indced, faid he ; and thefe are men worthy and good,
and who affert things which are true.~—What then? faid he. Are not
things good, well, and things evil, ill-conditioned ?—He granted that they
were.—Aud do you not acknowledge that the worthy and the good fpeak
of things as they are 2—I. do.—The good therefore, faid he, O Ctefippus,
fpeak of evil things evily, if they fpeak of them as they are.—T'ruly, faid he,

by Jupiter, they do very much fo of bad men, among which, if you are
perfuaded
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perfuaded by me, you will be careful that you may not be numbered, left the
good fhould fpeak evily of you; becaufe you well know that the good fpeak
evily of the bad.—Do they not alfo, faid Euthydemus, fpeak magnificently
of great men, and warmly of thofe that are fervent ?—Very much fo indeed,
faid Ctefippus.—Of cold men, therefore, they {peak coldly, and allert that
they fpeak frigidly.-—You revile, O Cteftppus, faid Dionyfodorus, you re-
vile.—Not I, by Jupiter, faid he, Dionyfodorus, for I love you ; but I ad-
monith you as my companion, and I endeavour to perfuade you, that you
thould never in my prefence make fuch a ruftic affertion, as that I with the
deftru@ion of thofe whom I very much efteem.

1 therefore, as they appeared to me to conduét themfelves ina ruftic man-
ner towards each other, jefted with Ctefippus, and faid, it appears to me,
Ctefippus, that we ought to receive what is afferted by the ftrangers, if we with
to impart it to others, and not contend about words. For if they know how
to deftroy men in fuch a manner as to make them, from being depraved and
unwife, worthy and wife, whether they have difcovered this themfelves, or
have learnt from fome other, a corruption and deftru€ion of this kind, fo that
having deftroyed him who is depraved, they afterwards render him worthy ;
if they know how to effe@ this (but it is evident that they do poflefs this
knowledge ; for they affirm that the art of making men worthy that were
depraved, is an art which they have recently invented ;) we muft thercfore
permit them to deftroy the lad, and to make him and all the reft of us wife.
But if you young men are afraid of me, make trial of me, as if, according to
the proverb, in Car?, fince, though an elderly man, I am prepared for dan-
ger: and L deliver myfelf to this Dionyfodorus, as to Medea the Colchian,
Let him deftroy me, and, if he will, boil me, or do whatever clfc he pleafes
with me, if he does but render me worthy. And Ctefippus faid, 1 alfo, Soc-
rates, am prepared to dcliver myfelf to thefc firangers, though they thould be
willing to excoriate more than they do at prefent, provided my fkin does not
end in a bladder like that of Marfyas, but in virtue. Indeed Dionyfodorus,
here, thinks that T am angry with him: I am not however angry, but [
contradi& thofe things which, in my opinion, he has not well advanced

* That s to fay, make trial of me as if T were.fome vile man or thing, in which, if the event is
not fortunate, not much Jofs will be fustained, See Erafmus in Chiliad, p. 227.
' againt
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againft me. But do not, faid he, O Dionyfodorus, call contradiction revil-
ing ; for reviling is a different thing.

To this Dionyfodorus replied, Do not you, Ctefippus, difcourfe as if you
contradiéted »—Eutirelv, and very much fo, faid he.—Or do not you think
that I fpeak as if [ contradiCted ?  You cannot therefore at any time demon-
{trate that, if you have heard no one contraditing another.—T: ue, faid he:
but let us now hear whether I can demonftrate to you that Ctefippus con-
tradi@ts Dionyfodorus. Or can you bear a ditcouric of this kind ?—By all
means, faid he.—What then ? he replied; are there definitions of every
thing which exifis ?—Eutirely fo, faid he.—Whether, therefore, is there a
definition of every thing, as it is, or as it is not ?—As it is. For if you re-
member, faid Ctefippus, we have juft now fhown that no one {peaks of a
thing as it is not. For no one appears to fpeak of that which is not. But
why this ? faid Ctcfippus.  Shall you and I, on this account, contradict the
lefs >—Whether therefore, he replied, fhall we contradit, if we both of us
know the definition of the fame thing, or fhall we indeed thus fay the
fame things !—He granted that we fhould.—But, faid he, whca neither of
us gives the definition of that thing, fhall we not then contradi@®? Or, in-
decd, will it not follow, that thus no mention whatever of that thing will
be made by either of us >—He granted this alfo.—When therefore, faid ne,
I give the definition of that thing, but you of fomething elfe, do we then
contradi@ each other? Or do I then fpeak of that thing, but you do not
fpeak of it in any refpect whatever? But how can he who does not fpeak
of a thing contradiét him who does ?

Ctefippus indecd was then filent ; but I, wondering at the difcourfe, faid,
How do you fay, Dionyfodorus? For, theugh I have heard this affertion
often, and from many, yet I always wondered at it. For it was much ufed
by Protagoras and his followers, and by others more antient than thefe ; but
to me he always appears to be a wonderful perfon, who both fubverts others
and himfclf. I think, however, that I fhall efpecially learn the truth of this
affertion from you. Is the aflertion then any other than this, that it is not
poffible to affert things which are falfe 7 For this is the force of the argu-
ment, Is it not? And that he who fpeaks, afferts things which are true,
or otherwife does not fpeak }—He granted that it was fo.—Whether, therc-

Yore, is it not poffible to aflert things which are falfe, but to form an opinion
: of
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of them is poffible ?—It is not even poffible, faid he, to form an opinion of
them.—Neither therefore, faid I, is there any fuch thing as falfe opinion,—
There is not, faid he.—Neither therefore is there ignorance, nor are there
unlearned men. Or would not this be ignorance, if there were any fuch
thing, viz. to fpeak falfely of things i—Lutirely {o, faid he.—But, I replicd,
this is not poffible.—It is not, faid he.—~Do you make this affertion, O Diony-
fodorus, for the fake of difcourfe, that you may fpeak that which is won-
derful ; or does it truly appear to you that no man is unlearned ?—Confute,
faid he, the affertion.  Or, according to your aflertion, can confutation take
place, while no one fpeaks falfcly?—It cannot, faid Euthydemus.—Neither
therefore do I, faid Dionyfodorus, order you to confute. For how can any
cue order that to be done which is not #—O Euthydemus, faid I, I do not well
underftand thefe wife and excellent aflertions, but I haftily as it were con-
ceive them. Perhaps, therefore, I fhall atk fomething which will be trouble-
fome ; but you will pardon me. See then. For if it is neither poffible to
fpeak falfely, nor to entertain falfe opinions, nor to be unlearned, neither is
it poffible for any one to err when he does any thing. For he who alts can-
not err in that which he does. Do you not fay {o *—Entirely fo, faid he.—
This, faid I, is the troublefome queftion which I juft now mentioned. For
if we do not err, neither acting nor fpeaking, nor thinking, if this be the cafe,
of what, by Jupiter, do you come as the teachers?  Or did you not juft now
fay, that you could teach him virtue who was willing to learn it, the beft of
all men i—Are you fo dull, Socrates, faid Dionyfodorus, taking up the dif-
courfe, as that you now remember what we firt faid, and would even
now remember any thing which I may have faid laft year, yet do not
know how to ufe what has been faid at prefent ?—1 replied, The things
which have been now aflerted are difficult: and this very properly;
for they have been afferted Ly wife men. And Lkewife this laft thing
which you faid cannot be ufed without extreme difficulty : for what will
you fay, Dewonviodorus, is the meaning of this affertion, There is fomething
which I do not know how to use? Does it not mean this, that I do not
know bow to confute it? Or tell me, what other conception you form of
thefe words, I do not know how to ufe thefe aflertions ?—Do you affirm,
faid he, that they mean any thing elfe than this, that it is very difficult to
pie them? Anfiver me.—DBcfere you have anfwered, faid I, Dionyfo-

) dorus?
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dorus2—Will you not anfwer, faid he.—Is it juft that I fhould It iss
certainly juft, faid he.—After what manner? Ireplied. Is it becaufe yoy,’
being a perfon very wife, have now entered into a difcuffion with us refpeting -
difcourfe, and becaufe you know when it is proper to anfwer, and when not ;-
and now will not give any an{wer, becaufe you know that it is not requifite ?
—You babble, faid he, negle€ting when it is proper to anfwer, and when not,
But, good man, be obedient and anf{wer ; fince you acknowledge that I.em a
wife man. T
We muft obey, faid I, and as it feems it is neceffary : for you are the:
ruler. Afk, then.—Whether therefore do thofe that underftand, underftand
having a foul? or do inanimate natures alfo underftand ?—They .underftand
having a foul.—Do you know, therefore, faid he, any affertion which has a
foul ?— Not I, by Jupiter.—Why, then, did you juft now atk me what was
the meaning of my affertion f?—For what other reafon, I replied, than
that I have erred through indolence : or fhall I fay, that I have not erred,
but that I have alfo faid this rightly, when I afferted that .my words
underftood ! Whether will you fay that 1 erred, or not? For if I have not
erred, neither do you confute though you are a wife man, nor have you any
thing to reply to my affertion : but if I have erred, neither thus do you
fpeak rightly, in faying that it is not poffible to err. And I fay thefe things,
not in oppofition to what you have aflerted laft year. But this difcourfe,
faid 1, O Dionyfodorus and Euthydemus, feems to remain in the fame
condition, and ¢cven now as former]y', having thrown down others, to fall
itfelf ; nor has your art difcovered a method of preventing this, though it is
fo wonderful with refpe& to accuracy of arguments.—Ctefippus then faid,’
You certainly fpeak wonderful things, O Thurian or Chian men, or by
whatever other name it may delight you to be called, as youare not in the
leaft concerned whether you are delirious or not.—And' I, fearing lefk
defamation fhould take place, again appeafed Ctefippus, and faid, O Ctefippusy
and now indeed, O Ctefippus, what I have faid to Clinias, I alfo fay to you,
that you do not know that the wifdom of thefe ftrangers is admirable. They

* In the original 3, 7t wot vort To pupz, which is literally ¢ what my aflertion undeérflands for me.”
The words of Socrates, therefore, arc perverted by the fophift from their natural meaning,
in order that he might play on the word uader/land. . _.
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are however, unwilling to exhibit it to us ferioufly, but imitate Protcus the
Egyptian fophift, and deceive us by enchantments, Let us, therefore, imi-
tate Menelaus, and not fuffer the men to leave us, till they bave unfolded to
us what it is in which they are ferious : for I think that fomething pertaining
to them very beautiful will appear, when they begin to a@ ferioufly; but we
requeft, we exhort, and we befeech them to unfold themfelves.

I therefore again appear to myfelf to be about to relate in what manner I
befeech them to unfold themfelves to me: for I will endeavour to the beft
of my ability to difcufs what I formerly left unfinithed, if I can in a certain
refpet allure them, and induce them to pity and commiferate me thus
firenuoufly and {erioufly ating, and to aét ferioufly themfelves. But dolyou,
Clinias, faid I, enable me to recolle€t whence we at that time difcontinued
our difcourfe : for I think we ended there, whence we acknowledged we
thould philofophize : did we not :—We did, he replied.—But philofophy
is the poffeflion of fcience: is it not fo? faid I.—Itis, faid he.—By the
poffeflion therefore, of what fcience thall we rightly poflefs ? is not this
indeed obvious, that it muft be by the pofleflion of that fcience which will
bencfit us *~—Entirely fo, faid he.—Should we therefore be in any refpeét
benefited, if we feientifically knew, while travelling, in what part of the
carth much gold is buried ?—Perhaps fo, faid he.—But formerly, I replied,
this was our decifion, that we fhould gain nothing, even though without
labour, and without digging the earth, all the gold that exifts thould be ours.
So that neither if we kuew how to make golden ftones would this {cience be
of any worth : for if we knew not how to ufe gold, no advantage would be
apparent from the poffeffion of it. Or do you not remember ? faid L.—I do
very well remember it, he replied.—Nor, as it fccms, will any advantage
be .dertved from any other fcience, neither from that which is employed in
the. negotiation of mouney, nor from the medicinal fcience, nor from any
other; which knows how to make any thing, but does not know how to ufe
that which it makes. Is it not fo 3—Ilc-granted that it was.—Nor even, if
there were a {cience by which men could: be made immortal, but without
knowing how to ufe immertality, neither from this does it appear that there
would be any advantige, if it is proper to argue from what has been prea
vioufly granted.—To all thefe particulars we mutually aflented.

A certain {cience, therefore, is requifite for us, O beautiful boy, of fuch a

kind,
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kind, in which both to meke, and to know how to ufe that which is made,
may concur.—It appears fo, fail he.—It is of much confequence therefore,
as it fecms, whether we are fkilful makers of the Iyre, or in pofleflion of a
certain fcience of that kind: for here the art which makes is feparated
from the art which ufes, about the fame thing. For the lyre-makin.g
and the harp-making arts differ very much from each other. Is it
not {o?—He granted that it was.—Nor fhall we indeed require the pipe-
making art : for this is another fuch-like art.—Hec granted that it was,.—But,
by the gods, faid I, if we thould learn the art of compafing orations, is this
the art from the pofleflion of which we fhould be happy ?—I do not think i:
is, faid Clinias.— What argument,faid I, do you employ in thinking thus ?—I
fee, he replicd, certain framers of orations, who do not know how to ufe
the very orations which they themfelves have compofed : juft as the makers
of lyres are unfkilled in the ufe of the lyre; but here others are able to ufe
the orations which thefe have framed, though they are incapable of fiathing
orations themfelves. It is evident, therefore, with refpe& to orations, that
the art of making is feparate from the art of ufing them.—You appear to
me, faid I, to adduce a fufficient argument that the art of compofing orations
is not that art by the acquifition of which any one will be happy ; though I
thouzht that here that {cience would be apparent which we fome time fince
inveftigated : for to me thofe very men who compofe orations appear, O
Clinias, to be tranfcendently wife, when I am converfant with them ; and this
very art of theirs alfo appcars to be fomething divine and elevated. This
indeed is by no means wonderful : for it is a portion of theart of enchaut-
ments, to which it is but a little inferior; for the art of enchantments is that
art by which vipers, fpiders called phalangii, and {corpions, are allured ; but
this allures and foothes judges, thofe that frequent affemblies, and other
tuinultuous affociations. Or are you of a different opinion ?—I am not, faid
he; but it appears to me us you fay.—Where then fhall we yet further turn
ouriclves? and to what art ?—I do not well know, faid he.—But I think,
faid I, that T have difcovercd this art.—What isit ? faid Clinias.—The art of
commanding an army, faid I, appears to me, more than any other art, to be
that which wili confer felicity on 1ts poffeffor.—It does not appear {0 to me.

~Why not? faid L.— This is certainly an art of hunting men.—What
2V 2 then ?
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then? faid L—No part, faid he, of the hunting art extends beyond hunting
and fubjugating ; but when they have fubjugated that which they have
hunted, they are not able to ufe it. But hunters and fithermen affign this
to cocks; while, on the contrary, geometricians, aftronomers, and thofe
Akilled in the logiftic art (for thefe alfo are hunters) do not make diagrams,
but inveftigate things themfelves. As therefore they do not know how to ufe
thefe, but are alone fkilled in hunting, they deliver their inventions to be ufed
by thofe who are expert in dialeétic; I mean that this is done by fuch among
the(e as are not entirely ftupid.—Be it fo, I replied, O moft beautiful and
wife Clinias.—After the fame manner, faid he, the commanders of armies
alfo, when they have hunted any city or camp, deliver it to the care of
politicians ; for they know not how to ufe thofe things which they have
hunted : juft, I think, as the hunters of quails deliver them to thofe by
whom quails are nurtured. If, therefore, he replied, we are in want of that
art which its poffeffor, whether he makes ar hunts it, will know how to ufe,
and an art of this kind will render us blefled, fome other art, faid he, muft
be inveftigated inftead of that of commanding an army.

Crrro. What do you fay, Socratcs? Did that lad affert things of this
kind ?

Soc. Do you not think he did, Crito ?

CriTo. By Jupiter, 1 do not indeed. For I think if he had faid thefe
things, that he would not have required the affiftance either of Euthydemus,
or any other man, with refpe& to erudition.

Soc. But, by Jupiter, was it Ctefippus then that faid thefe things? for [
do not remember.

Crito. What, Ctefippus ?

Soc. This, indeed, I well know, that neither Euthvdemus nor Diony-
fodorus faid thefe things. But, O divine Crito, was it not fome one of the
beings more excellent than man, who being prefent faid thefe things? For
I well know that I heard them.

Crito. Itis fo, by Jupiter, Socrates; and it appears to me, and indced
very much fo, to have been fome one of the more excellent order of beings.
But after this, what art have you ftill inveftigated? And have you dif~
covered that art for the fake of which you engaged in this inveftigation ?

Soc. Whence, blefled man, fhould we have difcovered it? But we were

perfeély
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perfe@ly ridiculous, juft like boys that purfue larks; for we continually
thought that we fhould immediately apprehend each of the {ciences, but
they always fled from our view. Why therefore fhould I fpeak to you
concerning many fciences? But when we came to the royal art, and con-
fidered whether it is that art which imparts and produces felicity, here fall-
ing as it were into a labyrinth, when we thought that we had now arrived
at the end, we again proceeded in a winding courfe, as if we appeared to
be in the beginning of our inquiry, and were as much diftant from the
obje of our fearch ag when we began the inveftigation.

CriTo. But how has this happened to you, Socrates ?

Soc. I will tell you. For the political and the royal art appear to us to
be the fame,

Crito. But what then?

Soc. The art of commanding an army, and the other arts, appear to
-impart dominion over thofe works of which they are the artificers, as alone
knowing how to ufe them. Hence it clearly appeared to us to be the art
which we were inveftigating, and the caufe of good conduét in a city, and,
Jin fhort, according to the lambic of Zfchylus, that it alone is feated in the
ftern of the city, governing and ruling over all things, and rendering all
things ufeful.

CriTo. Does not this therefore appear to you to be well faid refpeing
this art ?

Soc. You fhall judge, Crito, if you are willing to hear what after thefe
things will happen to us. For again, let us nearly confider as follows.
What work will that royal art which rules over all things produce for us?
Shall we fay none? But we have faid to each other tha\t it certainly will
produce fome work. For did not you affert this, Crito?

CrrTo. I did.

Soc. What then will you fay is the work of it? Juft as if I thould afk
you what work the medicinal art produces in all thofe things over which it
rules! Would you not fay it is health ?

Crrro. I thould,

Soc. But what? With refpe&t to your art, agriculture, what does it effe&
in all thofe things over which it rules? Would you not fay that it affords
us food from the earth ?

CRriTO,
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Crrro. Ifhould,

Soc. But what does the royal art effe@ while it governs every thing over
w hich it has deminion ? Perhaps you do not clearly perceive this.

Crito. I do not, by Jupiter, Socrates.

Soc. Nor do we, Crito. But thus much indced you kunow, that if it is
that art which we inveftigate, it ought to be ufeful.

Crito. Entirely fo,

Soc. Ought it not, therefore, to impart to us a certain good ?

Crito. Neceflarily fo, Socrates.

Soc. But we have acknowledged to cach other, I and Clinias, that good is
nothing elfe than a certain fcience.

Crito. You did indeed fay fo.

Soc. Do not therefore other works, which may be faid to belong to the
political art, (but thefe will be many, fuch as to render the citizens rich,
free, and without fedition,) do not all thefe appear to be neither evil nor
good? But it is neceflary that this art thould make men wife, and impart
wifdom, if it is to be that art which will benefit and render men happy.

Crrto. Itis fo: and thus you accord with each other conformably to
your narration.

Soc. Does therefore the royal art make men wife and good ?

CriTo. What fhould hinder, Socrates ?

Soc. Does it therefore make all men to be fo, and to be entirely good ?
And is it that art which imparts every fcience, that of the fhoemaker, of
the {mith, and of all other artificers?

Crito. 1 do not think it is, Socrates.

Soc. But what fcience is it? Or to what purpofe do we employ it ?
For it is requifite that it fhould not be the artificer of any work which is
neither good nor evil, and that it thould impart no other feience than itfelf,
Let us therefore fay what it is, or to what purpofc we fhould ufe it. Are
you willing, Crito, we fhould fay it is that by which we make others good ?

Crito. Entirely fo.

Soc. But in what will thefe be good, and to what purpofe will they be
ufeful? Or fhall we alfo fay that they will inake others good, and that thofe
others will make others to be fo? However, it will no where appear to us
in what they are good, becaufe we have reje@ed the works wh'ch are faid

to
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to belong to the political fcience. But 1n reality, according to the proverb?,
Cormghian Jupiter is prefent; and as I have faid, we are ftill equally, or
more than equally, remote from knowing what that fcience is which will

make us happy.
Crito. By Jupiter, Socrates, you have arrived as it feems at abundant

doubting,

Soc. I myfelf, therefore, Crito, fince I was fallen into this doubt, with
every poflible exertion of voice entreated the ftrangers, and called upon them
as if they had been the Diofcuri® to fave us, viz. me and the lad from the
overwhelming billows of this difcourfe, to be by all means ferious, and
ferioufly to fhow us what that fcience is, by the pofleflion of which we may
pafs through life in a becoming manner. ‘

Crito, What then? was Euthydemus willing to unfold any thing to
you?
Soc. How could he do otherwifc? And he began, my friend, the difcourfe
very magnificently thus: Whether, faid he, Socrates, fhall I teach you this
fcience about which you formerly doubted, or evince that you poflefs it ?—
O blefled man, T replied, are you able to effe@ this :—Entirely fo, faid he.—
Show me, therefore, by Jupiter, faid 1, that I pofefs it * for this will be much
eafier than to inftrut a man fo far advanced in years.—Come then, faid he,
anfwer me. Is there any thing which you know ?—Certainly, faid I, there
are many things which I know, and thefe of fmall importance.—It is fufficient,
faid he. Does it therefore appear to you to be poffible, that any thing which
exifts thould not be that thing which it is ?—It does not; by Jupiter.—Do you
not therefore, faid he, know fomething? —1 do.—Are you not therefore know~
ing, if you know ?—Entirely fo, in this véry thing which I know.—It is of no
confequence. Is it not then neceflary that you fhould know all things, in
confequence of poffefling knowledge P—It is not, by Jupiter, faid I, tince
there are many things which I do not know.—Will it not therefore follow,
if there is any thing which you do not know,, that you are not knowing ?—

T A wearinefs from words repcated in vain, is fignified by this adage. Concerning the origin
of this proverb, which is obfcure, fce the Greck Scholiaon Plato, p. 96. and Erafmus in Chiliad.

p- 678. .
2 The Diofcuri are Caftor and Pollux, the fons of Jupiter from Leda. Thefe brother deities

were invoked by failors when in danger of fhipwreck..
) It
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Tt will follow that I am not knowing in that thing, my friend, I replied.—
Will you then, faid he, be lefs deftitute of knowledge? For you jufk now
faid, that you were kuowing: and thus you will be the fame perfon, and
again not the fame perfon, according to the fame, and at the fame time.—
Be it fo, I replied, Euthydemus. for, according to the proverb, you fay all
things well. How then do I know that fcience which we inveftigate ? Since
it ‘is impoflible for the fame thing to be and not be: if knowing oue
thing, I know all things. For 1 cannot poffefs, and at the fame time be
deftitute of knowledge. But if I know all things, Ialfo ppffefs that know.
ledge. Is this then what you fay? And is this that wife thing !—You your-
felf, faid he, Socrates, confute yourdelf.

But what? faid I, O Euthydemus, does not the very fame thing happen to
you? For I, whatever I may fuffer with you and this Dionyfodorus, the
beloved head, fhall not be very indignant. Tell e, do you not know fome
things, and are you not ignorant of others?—By no means, Socrates, faid
Dionyfodorus.—How do you fay? I repliecd. Do you therefore know
nothing !—Very far from it, faid he.—~Do you then know all things, faid I,
fince you alfo know any thing #—All things, he replied. And you likewife,
if you know one thing, know all things.—O Jupiter! I replied, what a
wonderful thing you fpeak of: and a mighty good becomes apparent. But
do all other men likewife know all things, or nothing *—They certainly, faid
he, do not know fome. things, but are ignorant of others; and are not at the
fame time fcientifically knowing, and deprived of fcience.—But how is this ?
faid .—AIl men, he replicd, know all things, if they know one thing.—O,
by the gods ! faid I, Dionyfodorus, (for it is now manifelt to me that you
are ferious, though I with difficulty incited you to be fo,) do you in reality
know all things, fuch as the carpenter’s and the thoemaker’s art I—Eutircly
fo, faid he.-—Aud are you alfo able to few fhoes, in the fame manner as
thoemakers ?—1 am, by Jupiter, faid he, and alfo to mend them.— Do you
alfo know fuch things as thefe, viz. the number of the ftars and the fands ?—
Perfe@ly fo, he replied. Do you not thiuk, we fhould confefs that we do ?—
And Crefippus then taking up the difcourfe, By Jupiter, faid he, O I iony-
foderus, exhibit to me fuch a proof of thefe things, thatl may know that
you fpeak the truth.—What fhall I exhibit, faid he.—~Do you know how
many teeth Euthydemus has, and docs Eutbydemus know how many you

have !
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have >—IJs it not fufficient for you, faid he, to have heard that we know all
things *—By no means, faid he ; but only tell us this one thing more,and thow
that you fpeak the truth.  And if you tell how many tecth each of you have,
and you fhall appear to know this on our counting them, we fhall then alfo
believe you in other things, Conceiving, thercfore, that they were derided,
they were unwilling to comply, but they acknowledged that they knew all
things, while they were fevcrally interrogated by Ctefippus. For there
was not any thing at length, which Ctefippus did not atk them without
any hefitation, and even afked them, if they knew the moft indecent things.
They however moft bravely advanced to the interrogations, confefling that
they knew, like wild boars ruthing on the blow ; fo that 1 alfo myfelf, Crito,
was at length compelled, through my incredulity, to alk Euthydemus, whether
Dionyfodorus knew alfo how to dance ! But he replied, Perfeétly fo.—How-
ever, faid I, he certainly does not know how to precipitate himfelf upon
fwords, and to be whirled on a wheel, being fo much advanced in years as
heis. Or is he mafter of this piece of wifdom alfo ?—There is nothing,
faid he, which he does not know.—But whether, faid I, do you now only
know all things, or has this always been the cafe *—Always, faid he.—And
when you were boys, and as foon as you were born, did you know all things ?
—All things, faid both of them togcther.—And to us, indeed, the thing
appeated to be incredible. But Euthydemus faid, You do not believe,
Socrates.—Except this one thing, I replied, that it is likely you are wife
men.—But, faid he, if you are willing to anfwer me, I will alfo fhow you,
giving your ailent to thefe wonderful things.—I replied, I fhall moft gladly
be confuted in thefe things. For if it is concealed from me that I am wife,
and you demonftrate that I know all things, and that I have always poffeffed
this knowledge, what greater gan than this fhall T be able to difcover
through the whole of life *—Anfwer then, faid he.~—Afk me as one that will
anfwer. . '
Wohether, therefore, Socrates, faid he, do you know any thing or not ?—
I do. - Do you then know by that thing through which you are knowing, or
by any thing elie?—By that by which I am knowing: for I think that you
fpeak of the foul. Or do you not fpeak of this ?—Are you not athamed, faid
he, Socrares, to interrogate when you are interrogated ?—Be it fo, faid I
but what thall [ do? Shall I do as you hid me, when I know not what it
YOL. V., 2 X s
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is you afk me, though at the famne time you order me to anfwer and not to
interrogate {—You, doubtlefs, faid he, apprehend what 1 fay.—I do, 1 re-
plied.—Now therefore anfwer to that which you apprehend.—What then ?
faid I, if you indeed afk conceiving one thing, but I apprehend another, and
afterwards I thould an{wer to this, would it be {ufficient for you if I anfiered
nothing to the purpofe ?—To me it would, he replied, but not to you,
as I think.—1I will not therefore, by Jupiter, faid I, anfwer, till I underftand.
—You will not an{wer, faid e, to the things which you always apprehend,
becaufe you trifle, and are more fimple than is becoming.—And I perceived
that he was indignant with me for difputing what was faid, he being de-
firous to catch me by enclofing me with words. I recolleéted, therefore, that
- Connus was always indignant with me, when I did not yield to him, and
that afterwards he paid lefs attention to me, as one that was ignorant. As,
therefore, 1 had formed the defign of becoming inftru@ed by thefe men, I
thought it was neceflary to fubmlt to them, lcﬂ confidering me as an illite-
rate perfon, they thould reject me.  Hence I faid, If you are difpofed to act
in this manner, Euthydemus, let it be done : for you, in every refpeét, better
know how to difcourfe than 1 do, you who poffefs art, than I who am a rude
unlettered man. Again, therefore, interrogate from the beginning.—Anfwer
then again, faid he, whether you know thofe things w hlch you know, by
. fomething or not.—I do, faid I ; for I know them, l)y my foul.—Again, faid
he, in his anfwer, he adds to what he is atked. For I did not atk by what
you know, but if you know by any thing,—Again, faid I, I have anfwered
more than is fufficient, through my want of erudition ; but pardon me, Forl
will now anfwer {imply that I always know by a certain thing what I know.—
- But whether, faid he, do you always kuow by this very fame thing? Or do you
at one time know by this, and at another by fomething elte :—Always by this,
faid I, when I know.—Again, faid he, you will not ceafe to fpcak fuperfluoufly.
— But I am afraid left this certain fomething always thould deceive us.—It will
not deceive s, faid he; butif at all, it will deceive you. Anfwer me, how-
ever, whether you always know by this.—Always, I replied ; fince it is necef-
fary to take away the when.—Do you therefore always know by this? And
always knowing, whether do you know fome things by this by which you
know, but other things by fomething elfe ? Or do you know all things by
this 2—All things by this, faid I, which I do know,—This Jatter part of your
aniwer,
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anfwer, faid he, is again fuperfluous.—But I take away, faid I, the words
which I do know.—You fhould not, however, faid he, take away even one
word ; for I want none of your affiftance. But anfwer me ; would you
be able to know- all things unlefs you could know all things *—This would
be a prodigy, I replied.—And he faid, Add now whatever you pleafe : for
you confefs that you know all things.—I appear to have done fo, faid I, fince
the words, the things which I know, poffefs no power whatever; but I know
all things.—Have you not therefore alfo confefled that you always know by
this thing by which you know ! whether it be when you know, or in what-
cver way you pleafe: for you have acknowledged that you always know,
and at the fame time, that you know all things. It is evident therefore that
vou knew when you was a boy,qand when you was begot, and when you
was born, Hence, before you was born, and before heaven and earth were
produced, you knew all things, if you always poffeffed knowledge. And
. by Jupiter, faid he, you always will know, and will always know all things,
if I am willing that you thould.—But be willing, I replied, O much-honour-
ed Euthydemus, if you fpeak the truth in reality. But I cannot entirely
believe that you are fufficient to accomplifh this, unlefs this your brother
Dionyfodorus affifts you with his counfel: and thus perhaps what you fay
may be accomplifhed.

But tell me, I faid ; for in other things I cannot contend with you, who
are endued with fuch portentous wifdom, nor deny that I know all things,
fince you fay that I do;—how fhall I fay that I know fuch things as the fol-
lowing, O Euthydemus, viz. that good men are unjuft? Come, inform
me, do I know this, or do I not know it #—You certainly know it, faid he.—
What, I replied, do T know P—That good men are not unjuft.—This, faid I,
I perfe@ly knew a long time ago. But I do not afk this ; but where did I
learn that good men are unjuft *—No where, faid Dionyfdorus.—I do not
therefore, faid I, know this.—Euthydemus then faid to Dionyfodorus, You
defiroy the converfation ; and he will appear to be not knowing, and to pof-
fefs, and at the fame time to be deprived of knowledge. And Dionyfodorus
bluthed. But you, Euthydemus, faid I, how do you fay? Does not your
brother appear to you to fpeak rightly, who knows all things ?—But am I
the brother of Euthydemus ? faid Dionyfodorus, haftily replying.—And I faid,

Excufe me from anfwering you, O good man, till Euthydemus has taught me
2X 2 that
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that T know that good men are unjuft, and do not envy me the difcipline.—
Youfly, Socrates, faid Dionyfodorus, and are not willing to anfwer.—It is
reafonable that I thould, faid I: for I am inferior to cither ot you, fo that
there is an abundant neceffity that I fhould fly from two. For I am much
more imbecile than Hercules, who was not able to contend with the hydra
(a fophift who, by her wifdom, if one head of the difcourfe was cut off, pre-
fented many inftead of one), and at the fame time with the crab, a certain
other fophift, who, as it appears to me, recently drove on thore from the fea) ;
and when Hercules had in a fimilar manner tormented the crab) by fpeak-
ing to and biting him on the left-hand fide, he called upon Iolaus, the fon of
his brother, to affift him : and he gave him fufficient aid. But my Iolaus

Patrocles, if he thould come, would rather effect the very contrary.
Anfwer then, faid Dienyfodorus, fince thefe things are celebrated by you,
whether Iolaus was more the nephew of Hercules than of you.—It is there-
fore beft for me, O Dionyfodorus, faid I, to anfwer you. For you will not
defift from interrogating, nearly enyying (for this 1 well know), and hin-
dering Euthydemus from teaching me that wife thing.—Anfwer, however,
faid he.—But I will anfwer, I faid, that Iolaus was the fon of the brother of
- Hercules, but, as it appears to me, is by no means my nephew. For Pa-
trocles, who is my brother, was not his father ; but Iphicles, who refembles
him in name, was the brother of Hercules.—But is Patrocles, faid he, your
brother ?—Certainly, faid I'; for he had the fame mother, though not the
fame father with me.—He is your brother therefore, and not your brother.—
I faid, He was not from the fame father, O beft of men : for his father was
Cheredemus, but mine Sophronifcus.—But the father, faid he, was Sophro-
nifcus and Cheredemus. Was he not >—Certainly, faid 1; the former
was my, and the latter his father.—Was not therefore, faid he, Charedemus
different from the father?—From my father,faid.—Was hethereforea father,
being different from a father? Or are you the fame thing as a ftone ?—I am
afraid, faid 1, left through you I fhould appear to be the fame; but I donot ap-
pear to myfelf to be the fame.—Are you not therefore, faid he, different froma
ftone?— Different certainly.—Being different from a ftone, therefore, you are
fomething elfe, and not a ftone : and being different from g?ld, you are not
gold.——Granted.—Will not Charedemus therefore, fince he is different from
father, notbea father ?—It feems, faid I, he is not a father.—For certainly,
! 2 faid
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faid Euthydemus, taking up the difcourfe, if Cheredemus is a father, again
Sophronifcus, on the contrary, being ditferent from father, is nota father; fo
that you, O Socrates, are without a father.—And then Ctefippus, taking up
the difcourfe, faid, Does not your father fuffer thefe very fame things? for
he is different from my father.—Very far from it, faid Euthydemus.—Is he
then the fame ? he replied.—The fame, indeed.—1I fhould not confent to this,
But whether, O Euthydemus, is he alone my father, oris he the father alfo
of other men ?—Of other men alfo, faid he.—Or do you think that thc fame
perfon being father, is not father *—I thould indeed think fo, faid Ctefippus.—-
But what? faid he. A thing being gold, is it not gold? Or being man, is
it not man }—You do not, faid Ctefippus, according to the proverb, conneét,
O Euthydemus, thread with thread *.  For you fpeak of a dire thing, if your
father is the father of all men.—But he is, faid he.—W hether is he the father
of men, faid Ctefippus, or alfo of horfes ? Or likewife of all other animals ?—
Of all others animals, faid he.—Is a mother alfo the mother of all animals ?=—
And a mother likewife.—Y our mother therefore, faid he, is alfo the mother
of marine hedge-hogs.—And yours too, faid he.—Hence then you are the
brother of gudgeons, whelps, and pigs.—For you alfo are, faid he.—And:
befides this, your father alfo isa dog.—For your father is likewife, faid he.—
But, faid Dionyfodorus, if you anfwer me, you will in a fhort time ac-
knowledge thefe things, For tell me, have you a dogi—And a very bad
one, faid Ctefippus.—Has he therefore whelps P—He has indeed, faid. he,,
others very much like himfelf.—Is not the dog then the father of them ?—.
I, faid he, faw him having connection with a bitch.—~What then? Is he
not your dog ?—Certainly, faid he.—Being a father therefore, is he not.
yours ? So that the dog becomes your father, and you are the brother of
whelps.—-And again, Dionyfodorus haftily took up the difcourfe,. that
Crefippus might not fay any thing in reply prior to him; and ftill further,.
faid he, anfwer me a trifling particular. Do you ftrike this dog ?—-Andi
Ctefippus laughing, By the gods, faid he, I do; for I cannot ftrike you.—
Do you not therefore, faid he,. ftrike your father?—I fhould much. more

* This proverb, according to the Greek Scholiaft on Plato, is applied to thofe who fay or do
the fame things through the fame, or who conneét fimilars into friendthip, This proverb is alfo -
mentioned by Ar.fotle in the third book of his Phyfics.

Juttly,,
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juttly, faid he, ftrike your father, and atk him what he meant, by begetting
fuch wife fons. But certainly, O Euthydemus, faid Ctefippus, your father
and the father of the whelps has obtained the pofleflion of many good things
from this your wifdom.

But he is not in want of many good things, O Ctefippus, ncither he, nor
you.—Nor are you, O Euthydemus, faid he, in want of them.—Neither I
nor any other man am in want of them.  For tell me, O Ctefippus, whether
you think it good for a fick man to drink a medicine, or docs it appear to you
to be not good, when it is requifite he {hould drink it; or when any oune is
going to a battle, oughthe rather to go armed, or without arms ?—To me,
faid he, it appears to be better to do the former of thefe ; though I think that
you are about to fay fomething beautiful.—You underftand moft excellently,
faid he; but anfwer me. For fince you acknowledge that it is good for a
man to drink a medicine when'it is requifite, it is allo neceffary to drink
abundantly of this good, and it will in this cafe be well, if fome one bruif-
ing it, fhould mingle with it a cart load of hellebore.—And Ctesippus
faid, This would be very proper indeed, O Euthydemus, if he who drank it
were as large as the ftatue in Delphi.—As therefore, faid he, it is alfo good
" to have arms in battle, is it not neceflary to have a great number of fhields
and fpears, fince it is a good thing ?~—Very much fo, faid Ctefippus. But
you are not of this opinion, O Euthydemus; for you think that one fhicld
and one fpear are fufficient. Or do you not ?—I do.—Would you alfo, faid
he, arm Gorgon and Briareus after this manner? But I think that you are
more {kilful than to a& in this manuner, as being one who fights with mili-
tary weapons, as is alfo the cafe with this your affociate.—And Euthyde-
mus indeed was filent ; but Dionyfodorus faid, in reply to thofe things which
had been before anfwered by Ctefippus, Does it not therefore alfo appear to
you to be good to poflefs gold ?—Certainly, faid Ctefippus, and alfo to have a
great quantity of it.—What then? Does it not appear to you to be a good
thing always to poflefs riches, and every where ?—Very much o, faid he.—
Do you not therefore alfo acknowledge gold to be a good thing 2—We have
acknowledged it, faid he.—Is it not then neceffary always to poflefs it, and
every where, and efpecially in one’s felf? And would not a man be moft
happy, if he had three talents of gold in his belly, a talent in his {kull, and

a ftater of gold in each of his cyes ?—They fay indeed, O Euthydemus, faid
1 Ctefippus,
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Ctefippus, that thofe among the Scythians are the moft happy and the beft
men, who have much gold in their fkulls, juft as you lately faid, that a dog
was your father : and, what is ftill more wonderful, they fay, that they drink
out of their own golden fkulls, and view the gold within them, having their
own head in their hands.

But whether, faid Euthydemus, do the Scythians and other men fee things
which may be feen, or things which cannot be feen ?—Things which can be
feen, certainly.—Is this, therefore, alfo the cafe with you? faid he.-—Itis.—
Do you therefore fee our garments }—Yes.—Are thefe then things which may
be feen ? —Tranfcendently fo, taid Ctefippus.—But what? faid he.—Nothing.
But you perhaps do not think that they are feen; fo pleafant are you. To
me however, Euthydemus, you appear, not fleeping to be afleep, and if it
were poffible for a man when fpeaking to fay nothing, that you alfo do this.—
Is it not therefore poffille, fuid Dionyfodorus, for him who is filent to {peak i—
By no means, faid Crefippus.-- Is it alio impoffible for him who fpeaks to be
filent }—This is flill lefs poflible, faid he.—When therefore you fpeak of
ftones, and picces of wood and iron, do you not fpeak of things filent ?—I
do not, faid he, if I walk in brazicrs’ shops ; but the pieces of iron are called
things which found, and make the greateft noife, if any one meddles with
them. So that in this particular, it is concealed from you through your
wifdom, .that you have faid nothing. But further ftill, explain to me the
other aflertion, how it is poffible for one who fpeaks to be filent.—And
Ctefippus appeared to me to contend in a tranfcendent mauner, on account
of the youth, the obje@ of his love.—When you are filent, faid Euthy-
demus, are you not filent as to all things >—I am, faid he.—Are you not
therefore filent, as to things which are faid, if things which are faid are
among the number of all things >—But what? faid Ctefippus, are not all
things filent 2—Certainly not, faid Euthydemus.—Do therefore, O beft of
men, all things {peak ?—Thofe things certainly do, which do fpcak.—But,
faid he, I do not atk this; but I'afk whether all things are filent, or fpeak ? —
They do neither, and they do both, faid Dionyfodorus, haftily taking up the
difcourfe.  For I well know that you have not any thing to fay to thisanfwer,
—And Ctefippus, as was ufual with him, laughing very loudly, O Euthydemus,
faid he, your brother has loit his pofition in both cafes, and his affertion
perithes and is vanquithed,  And Clinias was very much delighted and

laughed ;
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laughed; fo that Ctefippus became ten times greater than he was. But
Ctefippus, as being very crafty, appeared to me to have ftolen thefe things
from thefe very men. For a witdom of this kind is not now poffeffed by any
other perfons.

And 1 faid, Why do you laugh, O Clinias, at things fo ferious and beauti-
ful 2—Why have you now, Sociates, ever feen a beautitul thing ? faid Diony-
fodorus.—1I have, faid 1, and many fuch, O Dionyfodorus.—Were they
therefore, faid he, things dificrent from the beautiful, or the fame with the
beactiful>—And I then becane perfeitly involved in doubt, and thought I
had fuffered juftly for having granted. At the fame time, however, 1 replied,
They are different from the beautiful; but a certain beauty is prefeat to each
of them.—If, therefore, faid he, an ox is prefent with you, you are an ox;
and becaufe I now am prefent with you, vou arc Dionviodorus—Prediét
better things, faid L.—But after what manuer, fard he; when one thing is
prefent with another, will that which is aitferent be different }—Are you
then, faid 1, dubious refpeing this? But I will now endeavour to imitate
the wifdom of mrn, as being one who is defirous of it.—Huw fhould T not
doubt, faid he, both I and all other men, refpe@ing that which is not >—
What do you fay? faid I, O Dionyfodorus. 1Is not the beautiful, beauriful,
:and the bafe, bafe?—If, faid h=, it appears to be fo to me.--Dues it not
therefore appear to be {o to you ?—Entirely {o, faid he.—1Is not therefore alio
the fame, fame? and is not the differcut, different? For certainly the
different is not the fame. But 1 fhould not think that even a boy would
doubt this, that the different is not different. But, O Dionyfodorus, this
indeed you willingly pafs by; fince in -other things you appear to me to
refemble artifts on whom it is incumbent to accomplifh certain particulurs 5
for it is proper that you thould accomplith the bufinefs of difcourfe in an all-
beautiful manner.—Do you know therefore, faid he, what is proper to each
of the artifts ! And, in the firft place, do you know to whom it belongs to
work in brafs ?—I know that this belongs to copper-{niths.—But to whom
dees it belong to falhion things from clay ?—To a potter.—And whofe bufi-
nefs is it to cut throats, to excoriate, and cutting off fmall pieces of flcfh to
boil and roaft them }—It is the butinefs of a co k, faid I.—If then, faid he,
a man does things which are proper, does he 1ot a& rightly ?— Efpecially fo.
~—But it is proper, as you fay, that a cook thould cut and excoriate. Have

: you
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you affented to thefe things or not —I have affented, I faid ; but pardon me.—
1t is evident, therefore, faid he, that if any one, cutting the throat of a cook

and chopping him into fmall pieces, fhould boil and roaft him, he would do*
what is proper; and that if any one fhould work on a copper-fmith himfelf
after the manner of braziers, and on a potter after the manner of potters, he
alfo would do what is proper,—O Neptune, faid I, now you place a fummit *
on your wifdom, Will it therefore ever be prefent with me, fo as to become
familiar to me?—You will know it, Socrates, faid he, when it becomes

familiar to you.-—That is to fay, faid I, if you are willing that it fhould.

But what? faid he, Do you think you know the things pertaining to your-
felf :—Unlefs you fay any thing to the contrary. For it is neceffary to begin
from you, but to end in Euthydemus here.~Whether therefore, faid he, do
you think thefe things to be yours, over which you have dominion, and
which you can ufe as you pleafc? As, for inftance, with refpet to oxen and
fheep, do you think that fuch among thefe are yours as it is lawful for you
to fell and give, and facrifice to whatever god you pleafe? And that thofe of
them over which you have not this power, are not yours?—And I (for [
knew that from thofe queftions fomething beautiful would emerge, and at
the fame time being defirous to hear very quickly) faid, it is perfe@ly fo:
things of this kind are alone mine.—But what? faid he. Do you not call
thefe things animals, which poffefs a foul #~Yes, I faid.—Do you acknow-
ledge then, that thefe alone among animals are yours refpe@ing which you
have the liberty of doing all thefe things which I have juft now menticned ?
—1I acknowledge it.—And he paufing, very ironically, as if confidering fome-
thing of great confequence, Tell me, faid he, Socrates, is Jupiter with you
Patrius?—And 1, futpe@ing that the difcourfe would come to that place, in
which it would end, fled with a certain ambiguous craftinefs, and now
turned myfelf as if T had beea caught ina net. And I faid, He is not,
O Dionyfodorus.—You therefore are a miferable man; nor are you an
Athenian, fince you have ncither gods called Patrsi, nor facred rights,
nor any thing elfe beautiful and good.—Spare me, faid I, O Dionyfo-
dorus, predit better things, and do not inftru@ me with feverity, For

¥ This was ufually faid when the laft hand was put to any thing, or when that was added
without which a bufinefs could not be finithed, Sce Lrafmus in Chiliad. p. 570,

VOL. V. 2Y I have
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I bhave altars, and domeftic facred concerns, and fuch as belong to my
country, and whatever other things of this kind are poffeffed by the reft of
the Athenians.—In the next place, faid he, is not Jupiter Patrius to the reft
of the Athenians ?—That appeliation, faid I, does not belong to any one of the
Tonians, nor to fuch as are colonized from this city, nor to us. But Apollo
is Patrius 7, through the nativity of Ion.  Jupiter, however, is not called by
us Patrius, but Herceus * and Phratrius 5 and Minerva alfo is called Phratria.
—This is fufficient, faid Dionyfodorus; for you have, asit feems, Apollo,
Jupiter, and Minerva.—Entirely fo, faid L—Will not thefe therefore, faid
he, be your gods ?*—My progenitors, faid I, and mafters,—They will be fo
then to you, faid he. Or have you not confefled that they are yours ?—I
have confefled it, faid I. For what can I do?—Are not therefore, faid he,
thofe gods alfo animals? For you have acknowledged that fuch things as
have a foul are animals. Or have not thofe gods a foul ?—They have?, faid
I.—Arethey not therefore alfo animals —Animals, faid I.—But of animals,
faid he, you have acknowledged thefe to be yours, which you can give and
fell, and facrifice to any god you pleafe.—I have acknowledged it, faid I.
For I do not recant, O Euthydemus.—Come then, faid he, tell me imme-
diately, fince you acknowledge that Jupiter is yours and the other gods, are you
therefore permitted to fell them, or give them, or to ufe them in any other
way you pleafe, in the fame manner as other animals !—I therefore, O Crito,
as if ftruck by what he faid, lay fpeechlefs; but Ctefippus coming as it were
to my affiftance, Pypax 4, O Herules, faid he, a beautiful difcourfe !—And
then Dionyfodorus, Whether, faid he, is Hercules Pypax, or Pypax Hercu-
les?—And Ctefippus, O Neptune, faid he, what weighty queftions ! I yield ;

the men are unconquerable,

* Some, fays the Greck fchaliaft on Plato, p. ¢8. fay that the Greeks were indigenous, and that
sheir paicnts wae the earth and the fun who is the fame with Apollo.  But others affert that
Apollo hiving cennesion with Creufa, the daughter of Ereftheus, begot Ion, from whom the
Athcnians were at one time called Tonians, and that on this account they have Apollo Patrius,

2 Tlie Athen:ans called houfes egxn erke; and hence Jupiter is with them Herceus, whom they
eflablifh in thete for the fike of o guard.  But Phratria is the third part of every tribe; and Mi~
nerva Phratria is the infpetive guardian of thefe.  Schol. in Plat. p. 98.

3 This paffizc, among nunberlefs others that might be adduced, miuft convince the moft carclefs
reader that the gods of the antients were not confidered by thofe that worfhipped them to be
nathing but fiocks aud flones, as fome have fupidly pretended they were.

4 The Greck Scholiaft on Pluto infuris us, that this word exprefits both indignation and prife,

Here
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Hecre indeed, my dear Crito, there was not any one prefent, who did not
in the higheft degree praife what was faid ; and the men were almoft ready
to dic with laughing, applauding, and exulting. For before this, the lovers
alone of Futhydemus applauded every thing that was faid in a very beautiful
manner ; but here, not far from the pillars in the Lyceum, they applauded the
men, and were delighted with what they faid. As to myfelf, my feelings were
fuch, that I was forced to acknowledge that I had neverat any time feen men
fo wife; and being perfectly enflaved by their wifdom, I applied myfelf to
the praifing and pafling encomiums on them; and I faid, O blefled ye for your
admirable genius, who have fo rapidly, and in a thort time, accomplithed a
thing of fuch magnitude ! Your arguments indeed, O Euthydemus and
Dionyfodorus, contain many other beautiful things ; but this is the moft mag-
nificent thing in them, that you pay no attention to the multitude of man-
kind, nor to things venerable, and which appear to be of fome confequence,
but only to thofe who are like yourfelves,: For I well know, that very few
men, and thofe fuch as are fimilar to you, delight in thefe arguments ; but
others are fo ignorant of them, that I well know, they would be more athamed
to confute others with fuch like arguments, than to be themfelves con
futed. This too again is another popular and mild thing in your arguments,
that when you fay there is nothing either beautiful, or good, or white, or any
thing elfe of this kind, and, in fhort, that one thing is not different from an-
other, you in reality few up the mouths of men, as you alfo acknowledge that
you do ; but that you not only few up the mouths of others, but appear alfo
to few up your own, this is very polite, and removes that which is oppreffive
in yourarguments. The greateft thing however is, that thefe arguments fub-
fit in fuch a manner, and are {o artificially invented by you, that any one
may learn them in a very fhort time. This I have perceived, and I have no-
ticed how rapidly, and indeed immediately, Ctefippus has been able to imi-
tate you. This wifdom therefore of yours, with refpe& to its being rapidly
imparted to another, is beautiful, but is not adapted to be difcuffed before
men. But if you will be perfuaded by me, be careful that you do not {peak
before many, left rapidly learning, they fhould not thank you for your in-
firuétion.  But efpecially difcourfe together by yourfelves alone : if not, if
you difcourfe before another, let it be before him alone, who gives you filver

for what you fay, Thefe fame things too if you are wife you will alfo admo-
2Y 2 nith
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nith your difciples, viz. That they never difcourfe with any man, unlefs with
you and themfelves. For that which is rare, O Euthydemus, is hcnourable 3
but water may he bought for a vile price, being the beft of things, s Pindar
fays. But come, faid I, make Clinias and me partakers of your difcipline,

Having faid thefe things, O Crito, and a few others, we departed.  Confia
der therefore now, how you will accompany me to thefe men. For they fay
that they are able to teach any one who is willing to give them money ; and
that they do not exclude any genius or age. They likewifc affert that which it
is efpecially proper for you to hear, that an attention to gain does not hinder
any one from eafily receiving their wifdom.

CriTo. And indeed, Socrates, I am dcfirous of hearing themn, and would
willingly learn {fomething from them; though indeed I alfo appear to be
among the number of thofe who do not refemble Euthydemus, but thofe
whom, as you faid, would more willingly be confuted by fuch like arguments,
than confute them. It feems however to me to be ridiculous to admonith you,
at the fame time I wifh to relate to you what I have heard. Do you not know,
that among thofe that left you, a certain perfon came to me as I was walk-
ing, a man who thought himfelf to be very wife, and one of thofe who are
fkilful in forenfic harangues, and that he faid to me, O Crito, have you
heard nothing of thefe wife men ?—By Jupiter, I have, not faid 1. For I
could not ftand before others, fo as to hear, on account of the crowd.—
But, faid he, it was worth while to have heard them.—Why? faid I.—
Becaufe you would have heard men difcourfing, who are the wileft of
all thofe who at prefent engage in fuch like arguments.—And I faid, What
then do you think of their arguments >—What elfe, faid he, than that they
are fuch as you will always hear from fuch like triflers, who beftow vile
attention on things of no worth. For thefe were his very words.—And
1faid, But certainly philofophy is an elegant thing.—How, elegant, faid
he, O blcflfed man! It is indeed a thing of no worth. But if you had been
prefent juft now, I think that you would have been very much athamed on
account of your affociate, who was fo abfurd as willingly to put himfelf in the
power of men, who pay no attention to what they fay, but adhere to every
word. And thefe men, as I juft now faid, are among the beft of thofe that
exift at prefent. But indeed, Crito, faid he, both the thing itfelf, and the men
who are converfant with it, are very vile and ridiculous.—But to me, Socra-

tes,
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tes, ncither he appears rightly to blame the thing, nor any other wha blames
it. Tobe willing, however, to difcourfe with thefe men before many appears
to me to be rightly blamed.

Soc. O Crito, men of this kind are wonderful. But I do not yet know
what I am about to fay. To what clafs of men did he belong who came to
you, and blamed philofophy ? Was he among the number of thofe who are
fkilful in contending in courts ot juftice, a certain oratér ; or was he one of
thofe who introduce men of this defcription, a compofer of the orations with
which orators contend ?

Crito. The leaft of all, by Jupiter, was he an orator ; nor do I think that he
ever went into a court of juftice; but they fay that he is knowing in the
thing itfelf, by Jupiter, and likewife that he is fkilful, and that he compofes
1kilful orations,

Soc. I now underftand : for I'wmyfelf was juft now about to fpeak con-
cerning thefe men.  For thefe are they, O Crito, whom Prodicus fays exift
in the confines of a philofopher and politician. But they think themfclves
to be the wifeft of men ; and befides being fuch in thesr own opinion, they alfo
entirely appear to be foamong the many. Hence, as they are celebrated by
all men, no others are an impediment to them, than thofe who 2-e con-
verfant with philofophy. They think therefore, if they can eftablith an
opinion, that philofophers are of no worth, they fhall obtain the palm of
witdom without contention in the opinion of all men. For they confider
themfelves to be in reality moft wife; but think that their authority is
leffened by the followers of Euthydemus, when they are intercepted in
their private difcourfes. But they are very reafonably thought to be wife
men: for moderately to poflefs philofophy, and moderately to engage in
political concerns, is very convenient ; fince this is to partake of both, as
much as is requifite, and to enjoy the fruits of wifdom, fecure from dangers
and contefts. .

Crito. What then? Do they appear to you, O Socrates, to fay any thing
of confequence ?

Soc. They do not, indeed.

Crito. But the difcourfe of the men poffefles a certain gracefulnefs.

Soc. For it has in reality, O Crito, gracefulnefs rather than truth. For
it is not eaty to perfuade them, that men and all other things which fubfift

between
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between two certain things, and participate of both, viz. fuch particulars as
confift from good and evil, become better than the one, and worfe than the
other; but that fuch things as confift from two goods, not tending to the
fame, are worfe than both with refpet to that for which cach of the things
is ufeful from which they are compofed ; and that fuch things as are com-
pofed from two evils, not tending to the fame, and which are in the middle,
are alone better than-each of thofe things, a part of both of which they par-
ticipate. If, therefore, philofophy and political a&ion are good, but each
tends to that which is different, and thefe men, while they participate of both,
are fituated in the middle, they fay nothing to the purpofe ; for they are viler
than both, But if philofophy and political action are both good and bad, thefe
men are better than fome and worfe than others. And if both are bad, thug
they will aflert fomething which is true, but by no means otherwife. Ido
not therefore think they will acl-itmwledge, either that both thefe are bad, or
that the one is bad, and the other good; but they in reality partaking
of both, are inferior to both with refpe@ to the performing of either, with a
view to which both the political {cience and philofophy are worthy of regard ;
and though in reality they rank as the third, they endeavour to appear to be
the firft. It is requifite, therefore, to pardon their defire, and not to be
indignant with them. 'We fhould however eonfider them to be fuch as they
arc: for it is requifite to embrace every man who fays any thing which
adheres to intellect, and who valiantly labours in endeavouring to do fo.
Crito. And indeed, Socrates, I alfo (as I always fay to you) am dubious
with refpect to the management of my own children. For the youngeft is
yet but a little one; but Critobulus is now an adult, and requires the affift-
ance of fome one. I therefore, when I converfe with you, am led to think
that it is madnefs to be fo much concerned about other things for the fake
of children, fuch as about marriage, that they may be born from the moft
generous mother, and about riches, that they may become moft wealthy, and
yet ncgle@ their education.  But when I look at any one of thofe who pro-
fefs to inftru@ men, I am ftruck with aftonithment ; ‘and, to tell you the
truth, every one of them appears to me to be unfit for the purpofe; fo thatI
cannot exhort the lad to philofophy.
Soc. O, my dear Crito, do you not know that in every purfuit, the many
are vile, and of no worth, and that the few are worthy of all regard ? For
do
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do not the gymnaftic art, the art of acquirin - moncy, rhetoric, and the art of
commanding an ariy, appcar to you to be beautiful ?

Crito. To me they certainly do, in every refpeét,

Soc. What then? In cuch of thefe do you not fee that the multitude are
ridiculous with refpcé to the feveral employments of thefe arts?

Crito. Yes, by Jupiter ; and you {peak moft truly,

Soc. Would you, therefore, on this account avoid all purfuits, and not
fuffer your fon to engage in them?

Crrro. This indeed, Socrates, would not be juit,

Soc. You muft not, thercfore, O Crito, do that which ought not to be
done; but bidding farewell to thofe who ftudy philofophy, whether they are
good or bad, explore the thing itfelf, well and properly ; and if it thould then
appear to you to be a vile thing, diffuade cvery man from it, and not your fons
only; but if it fhould appear to you fuch as I think it is, confidently purfue
and cultivate it, as it is faid, both you and your children,

THE END OF THE EUTHYDEMUS,

THE





