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* We have already obferved, in the introdu&ion to the Parmenides, that the diale®ic energy is
triple; either fubfiling through oppofite arguments, or alone unfolding truth, or alone confuting
falfehood. As the defign of the prefent dialogue, therefore, is to confute the falfe opinions of
Laches and Nicias concerning fortitude, and thus to liberate them from two-fold ignorance, the
reader muft not expe@ to find in it an accurate definition of fortitude. As, however, he will
doubtlefs be anxinus to obtain this definition, I fhall prefent him with the luminous conceptions
of the divine Jamblichus on this fubje&.

Fortitude, confidered according to its moft principal fubfiftence, is an immutable intelle@ual
power, and a moft vigorous intelle@ual energy 5 or, in other words, it is a famenefs and ftable
habit of intellect in itfelf.  And of this kind will the fpecies of fortitude be, which are beheld
about life, whether they are confidered as fubfifling by themfelves, or as imparting their ftrength
to the firm Rabiliy of reafoning. But from thefe, thofe fpecies of fortitude proceed, which are
feen in the paffions, about things dreadful and the contrary, and in fgar and boldnefs ;. which gene-
roully refift pleafure and pain, and always preferve the fame right opinions, and commenfurate
and moderate manners. In common with thefe, manifold [pecies of fortitude arife from paffion,
reafon, and free deliberation, through which human life derives a (trenuoufnefs of a&ion, incapa-
ble of being fubdued. This firenuous encrgy likewife voluntarily performs whatever is beautiful,
and to be chofen for its own fake ; and for the fake of good, endures all labours and dangers. It
alfo cheerfully and readily gives itfelf to things which appear to be difficult; boldly encounters
and meditates on death; and eafily bears pain and calamity of every kind.

This Dialogue is fuppofed to have becen written foon after the defeat of the Athenians at
Delium, which happened in the firft year of the 8gth Olympiad.

2 The fon of Ariflides the Juft.

3 The general of the Athenians,

4 Another Athenian general.
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LYSIMACHUS.

YOU have feen, O Nicias and Laches, this man fighting in armour ¥ : and
indced we did not then tell you on what account I and Melefias here called
you to fee him; but now we will tell you; for we think it is proper to fpeak
freely to you. There are, indeed, fome who laugh at things of this kind ;
aud if any one confults them, they will not tell you what they think ; but
conjeuring the thing about which their advice is atked, they fpeak contrary
to their own opinion. Thinking, however, that you are fufficiently quali-
fied to know, and that knowing you will in thort fay what you think, we
have made you our affociates in the fubje& of our deliberation. The thing,
therefore, about which I have for a long time prefaced fo much is this :—Thefe
are our fons. ‘That youth, the fon of Melefias, is called Thucydides, by his
grandfather’s name; and this which is mine, is called Ariftides, after my
father. It has appeared therefore to us, that we thould pay all the atten-
tion to them in our power, and that we thould not a¢t in the fame manner as
many do, who, when their children become lads?, fuffer thein to doas they
pleafe, but we now begin to take all the care of them we are able, Seeing,
therefore, that you alfo have children, we thought that you efpecially muft
have confidered how they may be educated fo as tu become the beft of men.
If, however, you have not frequently paid much attention to this thing, we
now remind you that it is not proper to be negligent of it, and we call upon
you to deliberate, in common with us, concerning the education of children.
But whence we have been led to think in this manner, O Nicias and Laches,
it is proper you fhould hear, though the narration may be fomewhat prolix.

- I and Melefias, here, have but one table, and thefe lads eat with us. As
1 told you therefore at firft, we fhall {peak freely to you. For both of us
are able to relate to the youths many beautiful deeds of our fathers, both in
war and peace, during the time that they managed the affairs of their allies

* It is well oblerved by Dacier, that this fighting in armour appears to have been fimilar to the
exercife which is at prefent taught in fencing fchools.
* In the original usipana, which feems to correfpond to our Englith word lads.  For according
o the anonymous Grecek interpreter of Prolemy’s books De Judiciis, p. 166, the feven ages of man
ATC Bpeos, Tais, pipanior, vsos, ampy TeigSuTrgy vepwy. 1. €. an infant, a boy, a lad, a youth, a man, an
elderly man, an old man.
and
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and of the city; but we cannot relate to them any deeds of our own. This
covers us with thame, and we accufe our fathers for fuffering us to live deli-
cately when we became lads, while they in the mean time were bufily
employed about the affairs of others. Thefe very things we point out to
thefe youths, telling them that if they negle& themfelves, and are not per-
fuaded by us, they will become ignoble; but that, if they pay attention to
themfelves, they may quickly become worthy of the name which they bear,
They therefore fay that they willobey us ; but we confider what that is through
which they by learning or ftudying may become the beft of men. ‘Hence, a
certain perfon recommended to us, that the young men fhould learn to fight in
armour, and faid that this was a beautiful difcipline. He alfo praifed him,
whom you have juft now beheld exhibiting, and advifed us likewife to fee
him. Itappeared to us, therefore, proper to come and take you along with
us, that you might not only be fpeétators together with us, but might alfo
affift us with your advice, if you were willing, concerning the attention
which fhould be paid to children. Thefe are the things which we wifh to
confider in common with you. It is now, therefore, your part to confult
about this difcipline, whether it appears proper to learn it or not; and with
refped to other things, whether you have any difcipline or fiudy for the
youths worthy of praife ; and in fhort to tell us, what mode of conduét you
intend to adopt for your own children.

Nic. 1 indeed, O Lyfimachus and Melefias, praife your conception, and
am prepared to join with you in this deliberation, and I think that Laches
here is prepared for the fame purpofe alfo.

Lac. You think with truth, O Nicias. And what Lyfimachus juft now
faid about his father, and the father of Melefias, appears to me to have been
very well faid, both againft them and us, and all fuch as engage in political
affairs: for thofe things nearly happen to them which he faid, both with
refpe@ to children and other domeftic concerns, viz. that they are negle@ted
and defpifed by them. Thefe things, therefore, O\ Lyfimachus, you have
well faid. But I am furprifed that you fhould call us to join with you in
confulting about the education of yout.h, and fhould not call Socrates here :
for, in the firft place, he is our fellow-citizen; and in the next place, he is
always bufily employed in confidering that which is the obje& of your invef~
tigation, viz. what difcipline or purfuit is proper for youth. ‘

Lys
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Lys. How do you fay, O Laches? Does Socrates here pay attention to
any thing of this kind ?

Lac. Eutirely fo, Lyfimachus.

Nic. I alfo can affert this with no lefs confidence than Laches. For he
lately introduced as a ftranger to me, for the fake of inftruéting my fon in
mufic, Damon the difciple of Agathocles, a man moft acceptable not only
for his kill in mufic, but alfo for other things which qualify a man to affo-
ciate with fuch youths as thefe.

Lvs. Indeed, O Socrates, Nicias, and Laches, I, and fuch as are my equals
in age, have no longer any acquaintance with younger perfons, becaufe we
for the moft part keep within doors on account of our age. But, O fon
of Sophrenifcus, if you have any thing to advife for the good of this your
fellow-citizen, it is proper that you thould communicate it: for it is juft
that vou thould; fince you are a paternal friend to us; for I and your
father were always affociates and friends 5 -and our friendfhip lafted till his
death without interruption. At prefent I have fome recolleftion of the
name of Socrates : for thefe lads, when difcourfing with each other at home,
frequently make mention of Socrates, and very much praife him; but I
never bave yet afked them whether they {poke of Socrates the fon of So-

phronifcus.  Tell me, however, O boys, whether this is that Socrates of

whom vou fo often make mention?

Sons of MEIL. and Lys. Yes, O Father, it is the fame.

Lys. It is well, by Juno, Socrates, that you do credit to your father, who
was the beft of men ; and henceforward your interefts thall be mine, and mine
yours.

Lac. And, indeed, O Lyfimachus, you muft not let this man go: for [
have elfewhere feen him, not only doing credit to his father, but alfo to his
country. For, at the defeat at Delium?, he retired along with me ; and I
can aflure you, that if the reft had condu@ed themfelves as he did, our
city would have ftood firm, and would not then have fuffered fuch a

ruin.
Lys. O Socrates, this indeed is a beautiful praife, which is now given

* In this battle Sncrates faved the life fo Xenophon, who fell in confequence of his horfe being
killed under him ; and Socrates being on foot, took him on his back, and carried him feveral
miles,

3 to
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to you by men who are worthy to be believed, and who deferve to be cele-
brated for the fame things for which they praife you. Be well affured,
therefore, that I, hearing thefe things, rejoice that you are renowned ; and
think that I am among the number of thofe who are moft benevolently dif
pofed towards you. Hence it is requifite that you thould firft come to us,
and believe that we are your familiars, as it is juft you thould. Now, there-
fore, from this very day, fince we have recognized each other, you thould
not do otherwife ; but be familiar with us and thefe youths, that mutual
friendfhip may be preferved between us. Do you therefore do thefe things,
and we will again recall them to your memory. But with refpet to the
things which we began to inquire into, what do you fay? Does it appear to
you that this difcipline is adapted to lads, or not; I mean the learning to
fight in amour ?

Soc. Concerring thefe things, O Lyfimachus, I will endeavour to give
wou what advice I am able; and again, to do all that you requeft. Itappears
indeed to me to be moft juft, that I being the younger, and lefs ex-
perienced in thefe things, thould firft hear what ¢hefe perfons fay, and learn
from them. And if 1 thould have any thing to {ay different from their
opinion, then I will declare my fentiments, and endeavour to perfuade you
and them of their truth, But, O Nicias, why do not you fpeak the
firlt ?

Ni1c. Nothing hinders, Socrates s for it appears to me that the knowledge
of this difcipline is very gencrally ufeful to youth, For it is well not to be
bufily employed about thofe things with which young men love to be con-
verfant when they are at leifure, but to engage in this whence the body
neceflarily acquires a better condition. For it is not inferior to any of the
exercifes, nor has it lefs labour; and at the fame time this exercife and
equeftrian {kill are efpecially proper for a liberal man.  Indeed, in the con-
-teft in which we are athletee, and in thofe exercifes in which a conteft is
propofed to us, thofe alone contend who are exercifed in thefe warlike in-
ftruments, In the next place, this difcipline is of advantage in battle itfelf,
when it is neceffary to fight in rank with many others. But it is moft be-
neficial when the ranks are broken, and when it is neceflary, in fingle com-
bat, either to purfue one refifting, or in flight to repel one attacking. For
he who is fkilled .in this art, will not be vanquithed by one, nor perhaps by

mzmy
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many enemies, but will every where through this be fuperior to his oppo-
nent. Further ftill, a thing of this kind incites a defire of another beautiful
difcipline. For every one who has learut to fight in armour, will alfo defire
the difcipline confequent to this, viz. that concerning the ranks of an
army ; and having received thefe difciplines, and being ambitious of excel-
ling in them, he will be impclled to every thing which concerns the command
of an army. And this being the cafe, it is evident that he will apply him-
felf to thofe beautiful difciplines and ftudies confequent to thefe, which it is
well worth while for a man to learn and ftudy, and of which this difcipline
is the leader. We may alfo add to it this, which is no trifling addition, that
this fcience will make every man in no {mall degree more daring and brave
in battle than he was before. Nor is this alfo to be pafled over in filence
(though it may appear to be very trifling), that it gives a man a graceful
carriage, in thofe places where it is proper he fhould appear to poflefs it;
and where alfo through this gracefulne(s of carriage he will at the fame time
appear more terrible to his enemies, To me therefore, O Lyfimachus, as
I have faid, it appears to be neceflary to teach young men thefe things, and
for the reafons which I have affigned. But ! fhall be glad to hear if Laches
has any thing to fay in oppofition to what I have advanced.

Lac. But it is difficult, O Nicias, to fay with refpect to any difcipline, that
it is not proper to learn it: for it appears to be good to know all things,
And indced, as to this art refpecting arms, if it is a difcipline, (as thofe fay it
is who teach it, and if it is fuch as Nicias afferts it to be,) it is neceflary to
learn it 5 but if it is not a difcipline, and thofe deceive us who promife to
teach it us as fuch, or if being a difcipline, it is not of much worth, why is it
neceffary tolearn it? But I fay thefe things concerning it, looking to this
circumftance, viz. that if it were of any value, I think it would not have been
concealed from the Lacedzmonians, who are concerned for nothing elfe in
life than to feek and ftudy that by which they may furpafs others in war.
And if thisart were concealed from them, yet it could not be concealed from
the teachers of it, that the Lacedemonians, the moft of all the Greeks, pay
attention to things of this kind, and that he who is renowned for thefe
things, will accumulate much wealth both from them and from others, juft as
a tragic poet when he is renowned among us. For indeed, he who thinks
that he can compofe excellent tragedies, daes not, wandering out of Attica,

‘ make
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make the circuit of other cities, in order to attra&t notice, but immediately
comes hither, and very properly exhibits himfelf to our citizens. But I fee
that thofe who fight in armour confider Lacedzmon 4s an inacceffible temple,
and do not enter into it even on tip-toe, but they wander round it, and rather
exhibit themfelves to others, and efpecially to thofe who acknowledge them-
felves to be inferior to many others in warlike concerns. In the next place,
O Lyfimachus, I have been prefent with not a few of thefe men in the work
itfelf, and Ihave feen what kind of men they are. But we may form a judg-
ment of them from this circumftance, that no man who has applied himfelf to
armorial concerns has ever become illuftrious in war; though in all other
things men have been celebrated for their{kill in their refpective profeffions.
But thefe men, as it feems, are particularly unfortunate in this refpect beyond
others, For this very fame Stefileus, whom you beheld together with me
exhibiting himfelf in fo great a crowd, I have feen truly difplaying himfelf
elfewhere, in a far better manner, though unwillingly. For when the thip
be was in attacked a merchantman, he fought with a fpear headed with a
fcythe that his arms might be as different as himfelf was from the reft of the
combatants. Other particulars therefore refpe@ing the man do not deferve
to be related ; but the fuccefs of this ftratagem of heading a {pear with a
fcythe muft not be pafled over in filence: for while he was fighting, his
fcythe became entangled in the tackling of the enemy’s fhip; Stefileus
therefore pulled in order to difengage it, but was not able to effet his pur-
pofe ; and the one fthip pafled by the other. In the mean time he followed
the courfe of the fhip holding his fpear. But when the enemy’s thip fteered
off, and was drawing him in, as he was ftill holding his fpear, he fuffered it
to flip through his hands, till he had only hold of it by the fmall end. The
crew of the merchantman laughed and thouted at this circumftance of his be-
ing drawn by his fpear, and at the figure which he made. At length fome
-one having thrown a ftone that fell juft at his feet, on one of the rowers’ feats,
he quitted his fpear. Then, indeed, thofe that were in the three-banked gal-
ley were no longer able to reftrain their laughter on feeing that fpear headed
with a fcythe hanging from the fhip. Perhaps therefore, this art may be of
fome ufe, as Nicias fays; fuch however are the particulars of which I was a
fpectator, Hence, as 1 faid at firft, if it be a difcipline, it poffeffes but little

utility ; and if it be not, but they diffemble who fay it is, it is not worth while

YOL V. 2B te
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to endeavour to learn it. For it appears to me, that if any coward fhould
think he ought to learn this art, acquiring confidence through it, his cowardice
would become more apparent ; but that if a brave nan thould learn it,
in confequence of being obferved by every one, if he erred but in a fmall de-
gree he muft endure great calumnies, For the profeflion of this fcience is
attended with envy ; fo that unlefs he furpaffes others in virtue in a wonder-
ful degree, he whe acknowledges that he poffefles this fcience cannot avoid
becoming ridiculous, Such, O Lyfimachus, does the purfuit of this difci-
pline appear to me. But it is requifite, as I faid at firft, not to difmifs this
Socrates, but to requeft him to give his opinion on this fubje&.

Lys. But [ indecd requeft, O Socrates, that you willdofo: for it appears.
to me that we want au umpire to decide the difference. Had thefe indeed
agreed in opinion, a thing of thjs kind would have been lefs neceflary. But
now {for you fee that Lachesdiffents from Nicias) it will be well to hear
from you to which of the men you give your fuffrage.

Soc. But what, O Lyfimachus? If many praife us, will you make ufe
of them?

Lys. What elfe can any one do, O Socrates ?

Soc. And will you alfo, O Melefias, aét in this manner ?  And if it were:
neceflary for you to confult about exercife for your fon, would you rather be:
perfuaded by the many, than by one who had learned under a fkilful mafter,,
and who had exercifed himfelf }

Mee. It is fit, Socrates, I thould be perfuaded by the latter:

Soc. You would rather, therefore, be perfuaded by him than by us:
four?

MEeL. Perhaps fo.

Soc. For it is neceflary, I think, to judge by fcience, and not by multi-
tude, if a man intends to judge well.

Mer. Undoubtedly.

Soc. Now, therefore, it is neceffary to confider this very thing in the
firft place, viz. whether any one of us is an artift, in the thing about which.
we confult, or not. And if any of us is, we fhould be perfuaded by him.
being one, difmiffing the reft. But if no one of us is an artift in this par-
ticular, we muft feek after fome other perfon. Or, do you and Lyfimachus
think that this is an affair of fmall confequence, and that it is not con-

cerning
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cerning that which is the greateft of all your poffeffions? For the governa
ment of the whole paternal houfe will be according as the children are
worthy, or the contrary.

Mer. You fpeak the truth.

Soc. It is neceffary, therefore, to pay much attention to this fubject.

Mew. Certainly, ,

Soc. How then thould we confider that which I juft now mentioned, if
we withed to find which of us is moft expert in conteft? Should we not
confult him who had learned and ftudied this art of contending, and who
had been inftruéted in it by good mafters ?

MeL. To me it appears that we fhould.

Soc. Should we not, therefore, prior to this, confider what this thing is
in which we feek for mafters?

Mer. How do you fay ?

Soc. Thus, perhaps, what 1 fay will be more manifeft. It does not
appear to me, to have been acknowledged by us at firft what that is about
which we confult and fpeculate, in order to know which of us is moft fkilled
in it, and has had mafters for the fake of this, and which of us is not.

Nic. Did we not, O Socrates, confider about fighting in armour, whether
it was proper lads thould learn it or not ?

Soc. Entirely {0, O Nicias: but when any one confiders about a rcmcdy\
for the eyes, whether it is proper to apply it or not, whether do you think
the confultation thould then be about the remedy, or about the eyes ?

Nic. About the eyes.

Soc. Hence alfo, when any one confiders about a bridle for a horfe,
whether it thould be ufed or not, and when it thould be ufed, he will then
confult about the horfe, and not about the bridle. .

Nic. True.

Soc. In one word, therefore, when any one confidersa certain thing for
the fake of fomething, his confultation will be about that thing for the fake
of which he fpeculates, and not about that which he feeks for the fake of
fomething elfe *.

* Thus, in the above inflance of the bridle and the horfe, the horfe is that for the fake of
whicly a man confiders about a bridle; but the bridle is that which is fought for the fake of the
horfe,

2B 12 NIC.
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Nrc. Neceffarily fo:

Soc. It is neceflary, therefore, to confider whether the perfon whote
advice we afk is fkilled in that thing for the fake of which we engage in the
prefent inquiry.

MEeL. Certainly.

Soc. Do we not therefore fay, that we now inquire concerning dif-
cipline for the fake of the foul of youth?

Nic. Yes.

Soc. Whethet, therefore, any one of us is fkilled in the art of taking
care of the foul, and is able to accomplifth this employment well, and has
had good mafters in this art himfelf, muft be confidered.

Lac. But what, O Socrates, have You never yet feen fome perfons be-
come more fkilful in a certain thing without than with mafters ?

Soc. I have, O. Laches; whom, however, you would not be willing to
believe, if they faid that they were good artifts, unlefs they could thow you
fome excellent produ&ion of their art, and not only one but many.

Nic. What you fay is true.

Soc. It is neceflary, therefore, O Laches and Nicias, fince Lyfimachus
and Melefias have called upon us to confult with them coucerning their
fons, in confequence of being anxious that their fouls may become moft ex-
cellent,—I fay, it is neceflary that we, if we acknowledge that we have had
mafters, fhould thow who they were, they in the firft place being good
matfters, and having cultivated the fouls of many youths; and in the next
place, who fhall appear to have alfo inftrutted us. Or, if any one of us fhall
fay that he has had no mafter, he ought to be able to fpeak of the works
which he has performed, and to thow what Athenians or foreigners, what
flaves or freemen, have acknowledged themfelves to have been benefited by
him. But if we can do neither of thefe, we muft order thém to feek for advice
from others, and not fubje& ourfelves to the danger of corrupting the fons
of other men, and thus be expofed to the greateft reproach from thofe with
whom we are moft familiar, 1 therefore, O Lyfimachus and Melefias, in
the firft place, fay concerning myfelf, that I have had no preceptor of this
thing, though my defire has always tended to it from my youth, ButIam
not able to give a reward to the fophifts, who alone profefs themfelves to be
capable of making me a worthy man ; and even now Iam unable to difcover

this
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this art myfelf. If, however, Nicias or Laches fhall have either difcovered
or learned it, I (hall not wonder : for they are richer than I am, fo that they
might learn it from others; and they are at the fame time older, {o that they
may now have difcovered it. But they appear to me to be able to inftruct
a man: for they never would fo intrepidly have decided concerning worthy
and bafe purfuits, unlefs they had believed that they had a fufficient know-
ledge of them. 1 believe them, therefore, as to other things; but I
wonder that they differ from each other. Hence, as Laches juft now ordered
that you fhould not difmifs but interrogate me; in like manner I now call
upon you not to difmifs Laches and Nicias, but to interrogate them ; at the
fame time telling them, that Socrates fays be has no knowlcdae of the thing,
and is not quahﬁed to judge which of you fpeaks the truth ; for he is nexther
the inventor nor the difciple of any one about things of this kind. Butdo
you, O Laches and Nicias, tell us what man you have met with moft fkilled
in the education of youth ; and whether you know thefe things in confe-
quence of having learnt them from fome one, or from having difcovered
them yourfelves. And, if you have learnt them, tell us who was your
mafter, and who thofe are that are fimilar artifts ; that if the affairs of the
city thould not afford you leifure {ufficient to attend to us, we may go to thofe
mafters, and may perfuade them, ecither by gifts or carefles, or both, to take
care of our children and yours, that they may not, through becoming de-
praved chara&ers, be a difgrace to their anceftors. But if you yourfelves
difcovered this art, give us inftances of thofe who by your care have, from
being depraved, become worthy charaéters. For if you now begin to give
inftru&tion for the firft time, it is requifite to confider that you will be ex-
pofed to the danger, not of making trial in Car T, but upon your fons, and
the fons of your friends, and, in fhort, according to the proverb, that you
will teach a potter® in a tub. Tell us, then, what you can do, and what not.
Inquire thefe things of them, O Lyﬁmacilus, and do not difmifs the men
till they have anfwered.

Lys. Socrates, my friends, appears to me to fpeak well ; wherefore, O
Nicias and Laches, confider whether it will be agreeable to you to be interro-

* This is faid of thofe that engage in perilous concerns, and in the affairs of others, when they
are attended with danger.
* See this explained in a note on the Gorgias.

gated
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gated about, and reply to fuch like particulars. For to me and Melefias here,
it will certainly be very agreeable, if you are willing to difcufs all that Socrates
may atk.  For I faid from the firft, that we called upon you for advice, be-
caufe we thought that you would pay attention to thefe things in a becoming
manner, and becaufe your fons, as well as ours, are now nearly arrived at that
age in which they ought to be inftru&ted. If, therefore, it makes no differ-
ence to you, {peak, and confider the affair in common with Socrates, giving
and receiving arguments from each other: for this was well faid by him,
that we are now confulting about the moft important of our concerns. See,
therefore, whether it appears to you that this ought to be done.

Nic. O Lyfimachus, you feem to me to know Socrates only from his
father, and not to have affociated with him ; unlefs, perhaps, when he was
aboy, you may have met with him in public affemblies following his father,
or in a temple, or fome other convention of the people; but it is evident
that you never had any correfpondence with him fince he came to be a
man.

Lys. Why do you fay this, O Nicias?

Nic. You feem to me not to know that whoever draws near to Socrates
by difcourfe, as if by family alliance, and converfes with him, although he
may begin to difcourfc about fomething elfe, will not ceafe to be led about
by his arguments, till he falls on the neceffity of giving an account of his
prefent mode of life, and the manner in which his patft life has been fpent.
And when he has fallen on this neceffity, Socrates will not difmifs him till
he has well and properly examined all thefe particulars. But I am accuf-
tomed to his manner, and I know that it is neceflary to fuffer thefc things
from him ; and I alfo well know that I muft fuffer them now : for I rejoice,
O Lyfimachus, to draw near to the man ; and I think it is no bad thing to be
reminded that we have aéted or thall aét in an improper manner. But, in-
deed, he who is not averfe to this muft neceffarily be more cautious in future,
being willing and thinking it worth while, according to the faying of Solon,
to learn as long as he lives, and not expe@ing that age, wheu it comes, will
bring intelleét along with it. To me, therefore, it is neither unufual nor
unpleafant to be examined by Socrates ; but, indeed, I have nearly for fome
time perceived that our difcourfe, as Socrates is prefent, would not be about
the lads, but about ourfelves.  As I faid, therefore, as to myfelf nothing hin-
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ders me from difcourfing with Socrates in whatever manner he pleafes,
But fee how Laches here is difpofed about a thing of this kind.

Lac. The manner in which I am affeted, O Nicias, with refpeé to dif-
courfe, is fimple, or, if you will, is not fimple, but double : for to fome one
I may appear to be a philologift, and not a mifologift. For when Ihear a man
difcourfing concerning virtue, or concerning a certain wifdom, he being one
who is truly a man, aud worthy the arguments which he ufes, 1 rejoice
tranfcendently, contemptating at the fame time him who {peaks and what is
faid, how they fit and harmonize with each other. And, indeed, fuch a man
appears to me to be a mufician, and one who produces the moft beautiful
harmony ; not that he is harmonized according to the melody of the lyre,
or inftruments of fport; but in reality he attunes his life, Such a one too
lives in concord with himfelf both in words and deeds, not indeed according
to the Ionic®, or Phrygian, or Lydian harmony, but according to the Dorian,
which is alone the Grecian harmony. Such a man, therefore, when he
{peaks, caufes me to rejoice, and to feem to be a lover of words, with fuch
avidity do I receive what he fays. But he who aéts in a mauner contrary
to this man pains me, and by how much the better he appears to fpeak, by
fo much the more does he make me feem to be a hater of words. I have
not yet, indeed, had any experience of the words of Socrates; but of his
works, as it feems, I formerly have ; and there I found him a man worthy of’
beautiful affertions and of all liberty of fpeech. If, therefore, he is fuch a
maun, I will confult him, and moft willingly fhall I be interrogated by, and
not be averfe to learn from him. I al{o affent to the faying of Solon, with:
the addition only of one thing: for I wifh to learn as I grow old, but from
the worthy alone. Let this then be granted to me that he is a worthy
preceptor, left while I learn unpleafantly, I fhould appear te be indocile.
For it is with me a thing of no confequence, if he who teaches me fhould
be younger than Tam, or fhould not yet be renowned, and the like, I an-
nounce to you, therefore, Q Socrates, that you may confute and teach me
whatever you pleafe : for [ am favourably difpofed towards you from that day,

* The fonic harmony was effeminate and foft; the Eydian was doleful and adapted to lamenta-
tion ; the Phrygian vehement, and capable of producing ecflaly, and on this account Proclus.
informs us that it was ufed in the myfieries; and the Dorian was grave and mafculine, and om
this account was preferred by Plato to all the reft.  Sec the third book of the Republic..
.
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in which you was my companion in danger, and in which you gave fuch a
fpecimen of your virtue, as it became a juft man to give. Say therefore
whatever you pleafe, and pay no attention to our age.

Soc. We cannot then accufe you, as it feems, that you are not ready
jointly to confult and inveftigate with us.

Lys. This is our bufinefs, Socrates ; for I regard you as one of us. Con-
fider, therefore, inftead of me, for the fake of the youths, what we ought to
inquire of them, and confult by converfing with them. For I have for-
gotten many things, through my age, which I had intended to afk them;
and again, I do not very well remember what I hear, if any other converfa-
tion intervenes. Do you therefore fpeak about, and difcufs among your-
felves, the things which we have propofed to be inveftigated ; and when I
have heard what you have to fay, I will do, together with Melefias here,
whatever fhall appear to you proper to be done.

Soc. O Nicias and Laches, we muft obey Lyfimachus and Melefias. The
things then which we juft now endeavoured to confider, viz. who were our
matfters in a difcipline of this kind, or what other perfons we had made
better, it will not perhaps be improper to inveftigate among ourfelves. But
I think that fuch a confideration as this tends to the fame thing; or nearly
it will be fomething which rather flows as from a principle. For if we have
a {cientific knowledge of any thing, which when communicated to another
renders him better, and if we are alfo able to communicate it to another, it is
evident that we know the thing itfelf, and alfo how it may be acquired in
the eafieft and beft manner. Perhaps you do not underftand what I fay,
but thus you will eafily comprehend my meaning. If we know that fight,
when prefent to the eyes, makes thofe eyes to which it is prefent better, and
if befides this we have the power of making it prefent to the eyes, it is evident
that we know what the fight is, and can inform him who confults us for
this purpofe how it may be acquired in the eafieft and beft manner.  For
if we have no knowledge of this very thing, what the fight is, or what the
hearing is, we cannot be counfellors or phyficians worthy of any regard, either
about the eyes or the ears, with refpe to the maunner in which either the
hearing or the fight may be moft beautifully cbtained.

Lys. You fpeak the truth, O Socrates.

Soc. Do not therefore thefe perfons, O Laches, now call upon us to confult

4 with
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with them after what manner virtue, being prefent to the fouls of their fonsy

may render them better ?

Lac. Entirely fo. .
Soc. Is it not, therefore, effentially neceflary to know this, what virtue

is? For if we are entirely ignorant what virtue is, how can we become
advifers to any one, fo as that he may be able to acquire it in the moft
beautiful manner?

Lac. By no means can we, as it appears to me, Socrates.

Soc. Shall we fay then, O Laches, that we know what virtue is ?

Lac. We fhall certainly fay fo. _

Soc. If, therefore, we know, cannot we alfo tell what it is?

Lac. Undoubtedly.

Soc. We will not, therefore, O beft of men, immediately fpeculate con-
cerning the whole of virtue (for that perhaps would be a very laborious
work) ; but let us firft fee with refpe& to a certain part of it, if we are fuffi-
ciently able to know it, and thus, as it is probable, the fpeculation will be
eafy to us.

L ac. Let us do fo, Socrates, fince it is agreeable to you.

Soc. Which of the parts of virtue then fhall we fele@ ? Is it not evident
that it muft be this, to which the difcipline of arms appears to tend? But it
appears to the many to tend to fortitude. Or does it not?

Lac. And very much does it appear fo.

Soc. In the firft place, therefore, O Laches, let us endeavour to fay what
fortitude is ; and in the uext place let us after this confider how it may be
acquired by youth, fo far as it is poffible for it to be acquired by ftudies and
difciplines, But endeavour to fay what fortitude is.

Lac. By Jupiter, Socrates, it is not difficult to fay what itis. For if any
one is willing, keeping in his rank, to oppofe the enemy, and does not fly, I
well know that he will be a brave man.

Soc. You fpeak well, O Laches ; but perhaps I, from not fpeaking clearly,
am the caufe of my perceiving that you do not an{wer that which I afked,
but fomething elfe,

Lac. Why do you fay this, Socrates ?

Soc. I will tell you, if [ am able. A brave man, as you fay, is one who,
keeping in his rank, fights the enemy.

VOL., V. 2 C Lac.



194 THE LACHES,

Lac. SoI fay.

Soc. And Ialfo. But is not he likewife a brave man, who flying and not
keeping in his rank fights the enemy ?

Lac. How flying ?

Soc. Juft as the Scythians are faid to fight no lefs flying than purfuing.
Aund Homer, praifing the horfes of Aneas, fays,

Swiftly they every where purfue and fly,

And for this very thing he praifes Alneas himfelf, viz, for his being fkilled
in flying, and fays, that he was expert in retreating,

Lac. And very properly, Socrates: for he there fpeaks concerning
chariots ; but you fpeak concerning the horfe of the Scythians, For their
cavalry fight in this manner ; byt the infantry of Greece fight as I faid.

Soc. Except perhaps the Lacedeemonians, © Laches. For they fay that
the Lacedemonians, in the battle of Platza, when they were engaged with
the Gerrophors *, were not williug to fight ftanding their ground againft
them, but fled; but that after the ranks of the Perfians were broken, they
rallied and fought like cavalry, and thus became conquerors in that battle,

Lac. You fpeak the truth.

Soc. On this account, therefore, 1 faid that I was the caufe that you did
not anfwer well, becaufe I did not interrogate you well.  For I wifhed to afk
you not only concerningethofe who are brave in the infantry, but alfo con-
cerning thofe who are brave in the cavalry, and in.all the forms.of war; and.
not onlysoncerning thofe that are brave in battle, butalfo concerning thofe that
are brave in dangef.s on the fea,—in difeafes,—~in poverty,—and in political
affairs : and again, not only concerning thofe who are brave in pains or fears,
but alfo concerning thofe who.are powerful in contending againft defires or
pleafures, both by ftanding their attacks, or retreating from them : for fome.
men, O Laches, are alfo brave in things of this kind. '

Lac. And very much fo, O Socrates..

Soc. All thefe, therefore, are brave ;. but fome of them poffefs fortitude.
in pleafures, others in pains, others in defires, and others in fears; and:
athers, I think, poflefs timidity in thefe very fame things..

s Thefe were Perfian troops armed.with bucklers of willows,
Lacs
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Lac. Entirely fo.
Soc. What then each of thefe is, this is the thing which I afk. Again,

therefore, cndeavour to tell me, in the firft place, what fortitude is which is the
fame in all thefe. Or do you not yet underftand what I fay ?

Lac. Not very much.

Soc. But I fay, juft as if I thould afk what {wiftnefs is, which is prefent
with us in running, in playing on the harp, in fpeaking, in learning, and in
many other things. For we nearly poffefs it in fuch things as the following,
which it is worth while to mention, viz. either in the aéions of the hands or
feet, or mouth and voice, or in thofe of the dianoétic part. Or do not you
alfo fay fo?

Lac. Entirely fo. ‘

Soc. If, therefore, any one thould atk me, O Socrates, What do you call
this thing which you denominate fwiftnefs in all things? I thould fay to him,
that I call that power {wiftnefs which accomplithes many things in a fhort
time, about the voice, and about the courfe, and about all other things.

Lac. And you would fay rightly.

Soc. Do you alfo endeavour, O Laches, thus to define fortitude, and tell
us what that power is which is the fame in pleafure and in pain, and in all
the above-mentioned cafes, and which in all thefe is called fortitude.

Lac. It appears, therefore, to me to be a certain endurance of the foul, if
it is neceffary to fpcak of that which accords with fortitude in all things.

Soc. But this indeed is neceffary, if we are to reply to the queftion that
was afked us. This thercefore appears to me, that you do not confider every
kind of endurance to be fortitude. But I infer this from hence: for {
nearly know, O Laches, that you think fortitude to be among the number
of things which are very beautiful.

Lac. I do indeed, and I alfo think that it ranks among things the moft
beautiful.

Soc. Is not, therefore, that endurance which fubfifts in conjun&ion with
prudence beautiful and good ?

Lac. Entirely fo. But what of that endurance which fubfifts with folly?
Is it not on the coutrary bad and pernicious ?

J.ac. Yes,

2C 2 Soc,
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Soc. Do you then fay that a thing of this kind is beautiful, though it is
bad and pernicious ?

Lac. This would not be juft, O Socrates.

Soc. You do not, therefore, acknowledge fach an endurance as this to be
fortitude, fince it is not beautiful ; but fortitude is beautiful,

Lac. That is true,

Soc. Prudent endurance, therefore, according to your affertion, will be
fortitude.

Lac. So it feems.

Soc. Let us fee then in what this endurance is prudent; or whether it is
prudent in all things both great and fmall. Thus, for inftance, if fome one
endures to {pend his money prudently, knowing that he fhall be enriched
by thus {pending it, would you call him a brave man?

Lac. By Jupiter, not L '

Soc. And if fome one, being a phyfician, had a fon or fome other patient
ill with an inflammation jn his breaft, and this patient thould requeft him
to give him fomething to eat or drink, but the phyfician fhould inflexibly
perfift in denying his requeft, would you call this endurance fortitude ?

L ac. I thould not,

Soc. But in war; here is a man of endurance who is willing to fight;
and he prudently reafons with himfelf, that others will give him affiftance,
and that he fights againft thofe who are fewer and more defpicable than thofe
of his own party, and ftill further that he has the advantage of the ground :
will you fay that this man, enduring with fuch like prudence and advantage,
is braver than him in the contrary army who is willing to ftand his ground
and endure?

Lac. The man in the contrary army, O Secrates, appears to me to be the
braver. ;

Soc. And yet the endurance of the one is more imprudent than that of the
other. ‘
" Lac. That is true.

Soc. Will you, therefore, fay that a man who endures in an equeftrian
corteft with equeftrian fcience, is lefs brave than him who endures withous
fcience ?

Lac. To me it appears that he is.

4 Soc.
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Soc. And will you alfo fay the fame of a flinger, or an archer, or of any
other who endures in any other art?

Lac. Entirely fo.

Soc. And with refpeé& to fuch as are willing to deﬁ’:eﬂd into a well, and
there to endure fwimming in it, though they are not fkilled in this employ-
ment, or in any thing el{c of this kind,—will you fay that fuch men are
braver than thofe that are fkilled in thefe things ?

Lac. What elfe can one fay, O Socrates ?

Soc. Nothing, if he thinks fo.

Lac. But I, indeed, do think fo.

Soc. And yet, O Laches, fuch men encounter danger, and endure more
imprudently than thofe who do this in conjunétion with art.

Lac. So it appears,

Soc. Did not, therefore, bafe and imprudent boldnefs and endurance
appear to us to be noxious in our former conclufions ?

Lac. Entirely fo.

Soc. But fortitude was acknowledged by us to be fomething beautiful.

Lac. It was acknowledged.

Soc. But now again we fay that that bafe and imprudent endurance is
fortitude.

Lac, So it appears.

Soc. Do we therefore appear to you to fpeak well?

Lac. By Jupiter, Socrates, to me we do not.

Soc. In your own language, therefore, O Laches, you and I are not
Dorically harmonized : for our works do not accord with our words.  For
fome oune, as it feems, may fay that we participate of fortitude in our
deeds; but not, as I think, in our words, if he fhould hear us now di-
courfing.

Lac. You fpeak mott truly.

Soc. What then? Does it appear to you to be beautiful that we fhould be
in this condition ?

Lac. By no means. :

Soc. Are you willing, therefore, that we fhould yield our affent to what
we faid?

Lac. To what affertion of ours do you allude

Soc.
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-8oc. To that which ordered us to endure. If you are willing, therefore,
let us perfevere in our inquiry, and endure, left fortitude itfelf thould dcride
us for not bravely inveftigating what it is; if, indeed, endurance itfelf is
often fortitude.

Lac. 1, indeed, O Socrates, am ready to ftand my ground, though I am
unaccuftomed to fuch like conferences. But a certain pertinacity inftigates
me againft what has been faid, and 1 am in reality indignant tbat I am fo
incapable of telling my conceptions, For I feem to myfelf to know what
fortitude is ; but I know not how it juft now fled from me, fo that I cannot
comprehend in words and fay what it is.

Soc. But a good hunt{man, my friend, ought to run after the beaft he
hunts, and not remit his purfuit.

Lac. By all means he ought. i

Soc. Are you willing, therefore, that we call Nicias alfo to this hunting,
that we may try if he isin any refpe@ more fagacious than us?

Lac. I'am willing : for why fhould I not?

Soc. Come then, O Nicias, gratify your friends, and affift them in their
doubts in this conference, if you poffefs any power; for you fee how we are
embarraflfed. Do you, therefore, tell us what you think fortitude is, free us
from this doubt, and confirm by argument what you conceive it to be.

Nic. You have appeared to me, for fome time paft, Socrates, not to have
well defined fortitude; for you make no ufe of that which I have heard
you fo well affert.

Soc. What is that, O Nicias ?

Nic. I have often heard you aflert that every one of us is good with refpect
to thofe things in which he is wife, but bad with refpet to thofe of which he is
ignorant, .

Soc. By Jupiter, what you fay is true, O Nicias.

Nic. If, therefore, a brave is a good man, he is clearly a wife man.

Soc. Do you hear, O Laches?

Lac. I do, but I do not very much underftaud what he fays.

Soc. But I feem to underftand him, and he appears to me to call fortitude
a certain wifdom.

Lac. What kind of wifdom, O Socrates?

Soc. Will you not therefore inquire this of him?

LAc,
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Lac. I will,
Soc. Come then, O Nicias, tell him what kind of wifdom fortitude will

be according to you: for it is not that which belongs to the pipe.

Nic. By no means.

Soc. Nor yet that which belongs to the harp.

Nic. It is not.

Soe. But what is it then, or of what is it the {cience?

Lac. You very rightly interrogate him, Socrates; and let him tell us
what wifdom it is.

Nic. I fay then, O Laches, that it is the fcience of things dreadful and.
daring, both in war and in all other things.

L{c. How abfurdly he fpeaks, Socrates !

Soc. Looking to what do you fay this, O Laches ?

Lac. To what}? Why wifdom is feparate from fortitude..

Soc. Nicias does not fay fo..

Lac. Hedoes not, by Jupiter; and therefore he raves..

Soc. Let us therefore teach and not revile him..

Nic. He does not revile me 3 but it feems to me, O Socrates, that Laches
is defirous that I alfo may appear to fay nothing, becaufe this was juft now
the cafe with him..

Lac. Entirely fo, O Nicias; and T will endeavour to evince this: far
vou fay nothing. Without going any further, in difeafes do not phyficians
know things that are dreadful ! Or do brave men appear to you to know this?
Or do you call phyficians brave men ?.

Nic. By no means.

Lac. Neither do you give that name, T think, to hufbandmen,. though they
know things that are dreadful in agriculture ; and all other artificers know
things that are dreadful and daring in their own arts, and yet they are not in
any refpe& the more brave for this.

Soc. What does Laches, O Nicias, appear to you to fay ? for he cer--
tainly appears to fay fomething..

Nic. He does indeed fay fomething, and yet not what is true..

Soc. How {o?

Nic. Becaufe he thinks that phyficians know fomething more about the
fick than the bcing able to fay thar a thing is healthful or. unhealthful ; but

they,
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they alone know this, But whether to be well is a thing dreadful to any one
rather than to be ill; do you think, O Laches, that phyficians have any know-
ledge of this? Or do you not think that it is better to many for them
not to recover from difeafe than to recover? For tell me this: Do you
fay that it is better to all men to live, and that it is not more advantageous
to many to die?

Lac. Ido fay this.

Nic. To thofe, therefore, to whom it is advantageous to die, do you
" think the fame things are dreadful, as to thofc to whom it is better to
live ?

Lac. Not 1.

Nic. But do you allow that phyficians know this, or that it is known by
any other artificer than the man who is fkilled in things dreadful, and whom
1 call a brave man? '

Soc. Do you underftand, O Laches, what he fays ?

Lac. I do; and I perceive that he calls prophets brave men: for who
elfe knows to whom it is better to live than todie? And I afk you, O Ni-
cias, whether you acknowledge yourfelf to be a prophet, or to be neithera
prophet nor a brave man ?

Nic. But what? Do you think it belongs to a prophet to know things
dreadful and daring ?

Lac. Ido; for to whom elfe does it belong ?

Nic. Much more, O beft ¢f men, to him of whom I fpeak; fince it is
neceflary that a prophet fhould only know the figns of future events, whe-
ther they portend death to any one, or difeafe, or the lofs of riches, or viGtory,
or the being vanquifhed in battle or in any other conteft. But, why does
it rather belong to a prophet, than any other, to judge for whom it is better
to fuffer or not fuffer any one of thefe things?

T.ac. I do not underftand, Socrates, what he means to fay : for he does
not render it manifeft that it is eithcr a prophet, or a phyfician, or any other
perfon, whom he calis brave, unlefs he fays that this brave perfon is a cer-
tain god. Nicias, therefore, appears to me to be unwilling ingenuoufly to
confefs that he fays nothing, but he is rolled upwards and downwards, con-
cealing his perplexity; though youand I might have been fimilarly rolled, if
we had wifhed not to appear to contradi& ourfelves. If, indeed, we were

pleading
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pleading in a court of juftice, it might be reafonable to aét in this manner;
but now in fuch a conference as this, why fhould any one vainly adorn
himfelf with empty words?

Soc. For no reafon, as it appears to me, O Laches. But let us fee; perhaps
Nicias thinks that™ he fays fomething to the purpofe, and does not affert
thefe things merely for the fake of fpeaking. Let us, therefore, inquire of
him more clearly what he means ; and if it fhall appear that he fays any
thing pertinent, let us affent to him ; if not, we will teach him better.

Lac. Do you, therefore, O Socrates, if you will, afk him ; for I have in-
terrogated him fufficiently.

Soc. Nothing will hinder me: for the interrogation will be in common
to me and you.

Lac, Entirely fo.

Soc. Tell me then, O Nicias, (for I and Laches unite in this queftion,)
Do you fay that fortitude is rather the {cience of things dreadful and daring,
than of any thing elfe ?

Nic. I do.

Soc. But it is not the province of every man to know this, fince neither
a phyfician nor a prophet poffefles this knowledge; nor will a man be
brave, unlefs he acquires this fcience. Do you not fay fo?

Nic. I do. :

Soc. According to the proverb, therefore, in reality, every Hog does not
know this, nor will every hog be valiant.

Nrc. It does not appear to me that it will,

Soc. It is evident, therefore, O Nicias, that neither do you believe that
the Crommyonian fow was brave. But I do not fay this in jeft : for I think
it is neceflary that he who afferts thefe things fhould admit that no brute is
brave ; nor ought he to grant that any wild beaft is {o wife, that what few
men know through the difficulty of acquiring knowledge, that a lion, or a
leopard, or a certain boar knows. But he who defines fortitude, as you
have done, muft neceffarily fay that a lion and a ftag, a bull and an ape,
are fimilarly formed by nature with refpe& to fortitude.

Lac. By the gods, Socrates, you fpeak well: and in reality inform us, O
Nicias, whether you fay that thefe wild beafts, which we all of us acknow-
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ledge to be brave, are wifer than we are, or, contrary to the opinion of al}
men, will you dare to deny that they are brave ?

Nrc. Indeed, Laches, I do not call cither a wild beaft, or any thing elfe
brave, which through ignorance is not terrified at things dreadful, but is
fearlefs and ftupid. Or, do you think, that 1 call all boys brave, who
through ignorance fear nothing? ButI am of opinion, that the frarlefs
is not the fame with the drave. For, I think, that fortitude and fore-
thought are to be found in very few; but that confidence and boldnefs, and
a privation of fear, together with the want of forethought, may be feen in
very many men and women, boys and wild beafts. That, therefore, which
you and the many call fortitude, I call rathnefs; but I call the brave, the
prudent and the wife, about whom I now fpeak.

Lac. Youfee, Socrates, how well this man decorates himfelf, as he thinks,
with words ; but thofe whom all men acknowledge to be brave he endea=
vours to deprive of this honour. A

Nic. Not I indeed, Laches; but take courage. For I fay that you and
Lammachus* are wife, if you are brave ; and that this is alfo true of many
others of the Athenians.

Lac. I fay nothing againft thefe things, though I could reply to them,
Ieft you fhould fay that I am in reality a flanderer.

Soc. Nor fhould you fpeak again(t them, O Laches ; for you appear to me
not to have perceived that Nicias here received this wifdom from our affo
eiate Damon; and Damon is very intimate with Prodicus, who appears to.
diftinguith appellations of this kind in a manner fuperior to the othes
{ophifts. .

Lac. For it rather becomes a fophift, O Socrates, to think highly of him-
felf on account of things of this kind, than a man whom the city thinks
worthy to be its governor,

Soc. It becomes indeed him, O blefled man, who prefides over things of
the greateft conlequence, to participaic of the greateft wifdom. But it ap~
pears to me to be worth while to confider with a view to what Nicias thus
defines fortitude.. |

* This Lammachus was general of the Athenians, with Nicias and Alcibiades, in the expe~
dition.of Sicily, where he.was killed..
‘ Lac.
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Lac. Confidex this then, Socrates, yourfelf,

Soc. I thall do this, O beft of men. Do not, however, think that you
are to be excluded from this conference, but attend and confider what is
faid.

Lac. Let thefe things be fo if it appears to be proper.

Soc. But it does appear to be {fo. And do you, Nicias, tell us again from
the beginning; for you know that at the beginning of our conference we
confidered fortitude as a part of virtue,

Nic. Entirely fo.

Soc. Did not you, therefore, alfo anfwer, that it was a part of virtue,
there being likewife other parts, all which are called virtue ?

Nic. For how is it poffible I fhould not ¢

Soc. Do you, therefore, call the fame things the parts of virtue as I do?
For I, befides fortitude, call temperance and juftice, and certain other fuch
like things, parts of virtue. And do not you alfo?

-~ Nic. Entirely fo.

Soc. Attend then: for thefe things are granted by us. But let us cone
fider concerning things terrible and daring, left you fhould form one opinion
of them, and we another. For we will tell you what we think concerning
them ; and do you, if you do not accord with us, teach us better. We then
think thofe things to be dreadful which occafion fear, and that thofe things
are daring, or may be dared, which do not occafion fear. Neither, however,
paft nor prefent cvils occafion fear, but thofe which are expeted: for

fear is the expeftation of a future evil.  Or does it not likewife appear fo to
you, O Laches?

Lac. Very much fo, Socrates. : )
Soc. Do you, therefore, O Nicias, hear our aflertions, that things dreadful
are future evils; but that things which may be dared are future goods, orat

leaft are not evils. Do you fay this, or fomething elfe about thefe things 2
Nic. Ifay this.

Soc. But do you call the fcience of thefe things fortitude ?
Nic. I do.

Soc. Let us then ftill further confider whether a third thing appears the
fame to you as to us.

Nic. What is that ?

2D2 Sacs
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Soc. T will tell you. For it appears to me and Laches, that of whatever
things there is {cience, there is not one fcience of a thing which is paft, by
which we know that it was made, another concerning things prefent, by
which we know that they are made, and another concerning that which is
not yet made, by which we know that it may and will be made in the moft
beautiful manner ; but to know all thefe is the province of the fame fcience.
‘Thus, for inftance, with refpe@ to that which is falubrious at all times, there is
no other fcience than medicine, which being oneand the fame, fees what has
been, what is, and what will be falubrious. And agriculture fubfifts in a
fimilar manner with refpet to things which grow out of the earth. Thus
too, in warlike concerns, you.yourfelves can teftify that the fcience of com-
manding an army, provides in the meft beautiful manner for other things and
for what will'happen in future. For this art does not think it fit that it thould
be fubfervent to divination, but prefide over it, as better knowing things:
which do and will take place about wars. And the law alfo orders this, not:
that the diviner fhall command the general, but that the general fhall com-
mand the diviner.  Shall we affert thefe things, O Laches ? ‘

Lac. We muft affert them.

Soc. But what ? Do you agree with us, O Nicias, that it is the province of
the fame fcience to poflefs a knowledge of the fame things, whether they be-
confidered as paft, or as prefent, or as futurc?

Nic. Ido: for thus it appears to me, O Socrates.

Soc. Is not, therefore, O beft of men, fortitude, as you. fay, the fcience:
of things dreadful and daring ?

Nrc. Itis.

Soc. But it has been acknowledged that things dreadful are future evils,,
and things daring future goods.

Nic. Entirely fo.

Soc. But the fame fcience has a kuowledge of things paft, prefent, and:
futv e,

Nic. It has.

Soc. Fortitude, therefore, i3 not only the fcience of things dreadful and
daring : for it not only has a knowledge of future goods and evils, but alfo
of tuch as are puft and prefent and in fhort it furveys all things like the
other fciences.. *

Nlco
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Nrc. So it feems,

Soc. You have, therefore, O Nicias, only defined to us in your anfwer the
third part of fortitude, though we afked you what the whole of fortitude is.
Aud now, as it feems, according to your afertion, fortitude is not only the
fcience of things dreadful and daring, but nearly of all good and evil, and
in fhort of all things, from your argument, in whatever manner they may
fubfift. Do you thus determine, or how do you fay, O Nicias?

Nic. To me it appears to be fo, O Socrates.

Soc. Does then fuch a virtue as this appear to you, O bleffed man, to be
deficient in any refpe&, if it knows all goods, and in what manner they have
been, are, and will be produced, and in the fame manner as to evils? And
do you think that he is indigent of temperance, or juftice, or piety, to whom
alone it belongs to be cautious with refpeét to fuch things as are dreadful and
fuch as are not, both concerning'gods and men ; who al{o knows how to ob-
tain what is good, and to affociate in a proper manner with others 2

Nic. You appear to me, O Socrates, to fay fomething.

Soc. That therefore, O Nicias, which is now adduced by you, will not be
a part of virtue, butall virtue.

Nic. So it feems.

Soc. Neverthelefs we faid that fortitude is one of the parts of virtue.

Nic. We did fay fo. _

Soc. But that which is now faid does not appear to be a part of virtue.

Nic. It does not.

Soc. We have not, therefore, O Nicias, difcovered what fortitude is,

Nic. Itdoes notappear that we have.

Lac. And yet I thould have thought, my dear Nicias, that you would have
difcovered it, by your contempt of me when I anfwered Socrates. And there-
fore I had very great hope that you would have difcovered it from the wif-
dom of Damon.

-Nic. Excellent indeed, O Laches, that you fhould think it a thing of no
coniequence, that you juﬂ: now appeared to know nothing about fortitudes,
but thould be alone concerned that [ alfo may appear to be as ignorant as your-
felf : and as it feems you are fatisfied, it Las well as you am ignorant of
things, of which it bezucs himi to have a knowledge who withe: to be
a man of any confequence.  You thercfore appear to me toactiu reality

iy
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after the manner of men, becaufe you do not at all look to yourfelf but to
others. I think, however, that I have {poken tolerably well on this fubject ;
and if any thing that I have afferted is defe@ive, I fhall afterwards corre@
it, and this with the affiftance of Damon, whom you think proper to
deride, though you have never feen him. I fhall alfo do this by calling in
the aid of others : and when I have obtained a firm conviétion of thefe things,
I will likewife inftru@ you without envy; for you appear to me to be in
very great want of inftruétion.

Lac. You are indeed wife, O Nicias: but, at the fame time, I advife
Lyfimachus here and Melefias to bid farcwell to you and me concerning the
education of youth; but not to difmifs this Socrates, as 1 faid from the firft :
for I would thus a&, if my children were of a proper age.

Nic. Ialfo grant you, that if Socrates is willing to take the lads under his
care, no other perfon fhould be fought after. Indeed, I fhould moft gladly
fend Niceratus to him, if he were willing ; but when 1 fay any thiag to him
on this fubje&, he recommends others to me, and is unwilling to uu-lertake
this office himfelf. But fee, O Lyfimachus, whether Sucrates will more
willingly comply with your requett.

Lys. It is juft, O Nicias, fince I alfo am willing to do many things for
him, which I fhould not be very willing to do for many others. What
then do you fay, O Socrates? Will you comply with our requeft, and will
you take charge of thefe lads, fo that they may become moft excellent cha-
ra@ers ?

Soc. It would certainly be a dreadful thing, O Lyfimachus, not to be
willing to endeavour that they may become moft worthy. If, therefore, in
the preceding conference, I have appeared to be ikilful, but the other per-
fons of the dialogue not, it will be juft to call me efpecially to this employ-
ment ; but now, fince we are all fimilarly involved in doubt, which of us
ought to be preferred ! To me indeed it feems that no one of us thould have the
preference.  And fitice this is the cafe, confider whether I appear to advife
you rightly : for I fay it is requifite, O men, (fince our conference is only
among ourfelves,) that we fhould all of us in common inquire, in the firft
place, after the beft mafter for ourfelves, for we ftand in need of one 5 and in.
the next place for thefe lads, fparing neither money nor any thing elfe ; but
1 fhall not advife our continuing in the condition in which we now arc. And

if
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if any one fhould deride us for applying to teachers at thefe years, it appears
to me-that it will be proper to adduce Homer *, who fays,

¢ Shame ill-accompanies a man in need.”

We therefore, bidding farewell to reproach, will pay attention in common.
to ourfelves and the lads.

Lys. What you fay, Socrates, pleafes me sand by how much the older Iam,
by fo much the more readily thall I defire to learn together with the youths. Do
then as you have faid : come to-morrow morning early to my houfe without
fail, that we may confult about thefe very things: for it is now time that
we fhould diffolve this conference.

Soc. I will do thefe things, O Lyfimachus ; and, if it pleafe God, I will be
with you to-morrow morning,

* In the 17th book-of thie Odyfley.

THE END OF THE LACHES:





