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INTRODUCTION

TO

THE GORGIAS,

It neccflary in the firft place, fays Olympiodorus?, to inveftigate the
dramatic apparatus of the dialogue; in the fecond place, its fcope ; in the
third place, the divifion of it; in the fourth place, the perfons in it, and the
analogy of the perfons; and in the fifth place, (that which is inveftigated by
many, though it does not deferve to be difcuffed, and was not doubted by men
of greater antiquity,) on what account Plato introduces Gorgias here, who
was very far from being contemporary with Socrates.

The dramatic apparatus then is as follows: Gorgias, the Leontine, came
from the Leontines in Sicily, as an ambaffador to the Athenians, refpeéting
a confedcration, and the war again{t the Syracufians. He had alfo with him
Polus, who delighted in rhetoric ; and he dwelt in the houfe of Callicles, the
public orator of the Athenians. This Callicles, too, was delighted with fkil-
ful rhetoricians, but made pleafure the end of life, and deceived the Athe-
nians, always addreffing them in the language of Demofthenes, ¢ \What do
vou wifh? What thall [ write? In what can T gratify you?”” Gorgias, there-
fore, difplaycd his art, and fo captivated the Athenian people, that they called .
the days in which he exhibited feffivals, and his periods Jamps. Whence
Socrates, perceiving the people thus deceived, and being able to extend good
to all the youth, formed the defign of faving the fouls both of the Athenians
and of Gorgias himfelf. Taking, therefore, with him Cherepho the philo-
fopher, who is mentioned by Ariftophanes, they went to the houfe of Calli-
cles, and there their confercnces and inveftigations of theorems took place.

* In his MS, Scholia on this Dialogue.
vOT., IV, 2Y. But
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But he went with Cherepho, and did not go alone, that he might thow how
{cientific men condutted themfelves and difcourfed. And thus much for the
apparatus of the dialogue.

With refpe to its {cope, it has appeared to be different to diffcrent per-
fons. For fome fay that the defign of Plato was to difcourfe concerning
rhetoric; and they inferibe it ¢ Gorgias, or concerning Rhetoric 3 but im-
properly : for they charatterize the whole from a part. Others again fay,
that the dialogue is concerning juftice and injuftice; fhowing that the jult
are happy, and the unjuft unfortunate and miferable. Likcwife, that by
how much the more unjuft a man is, by fo much the more is he miferable;
that in proportion as his injuftice is extended by time, in fuch propor~
tion is he more miferable; and that if it were immortal, he would be
moft miferable. Thefe too receive the fcope of the dialogue from a part,
viz. from the arguments againft Polus. Others fay that its fcope is to {peak
concerning the demiurgus. But thefe alfo colle& the fcope from a part ; be-
caufe in the fable in the latter part of this dialogue the demiurgus is men-
tioned. ‘Thefe, however, {peak abfurdly, and foreign from the purpofe.
We fay, therefore, that its fcope is to difcourfe concerning the firinciples which
conduét us to political felicity.

Since, then, we have mentioned principles and a polity, let us fpeak con-
cerning principles univerfally, and concerning political felicity, and alfo
what the principles are of the political {fcience. The principles, therefore,
of every thing are fix. Matter, as with a carpenter wood. Form, the writing
table, or fomething of this kind. ~ Z%at which makes, as the carpenter him-
felf. The paradigm, that to which dire€ing his phantafy, he made the table.
The infirument, the faw perhaps, or the axe. And ke end, that on account
of which it was made. The multitude, therefore, and rhetoricians, not
looking to truth, fay that the matter of the political {cience is the body which
is preferved; the form, luxury; the piroducing caufe, rhetoric; the paradigm,
a tyranny ; the infirument, perfuafion ; and the end, pleafure, And fuch are
their affertions. We however fay that the matter is foul, and this not the
rational, but that which confifts of three' parts: for it imitates a polity.
And as in cities there are governors, foldiers, and mercenaries ; fo, in us,

* 5. e, Of reafon, anger, and defire.
reafon
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reafon is analogous to the governor ; anger to the foldier, fubfiftiny as a me-
dium, and being obedient to reafon, but commanding and ranking the mer-
cenaries, that is defire. The matter, therefore, is the foul confidered as
divided into threc parts. For the political charaéter wifhes to be angry and
to defire, with refpet to fuch things as are proper, and when it is proper.
Juft as the loweit firing of a mufical inftrument accords with the higheft, and
emits the fame found with it, though more acute. For thus defire is con-
joined with reafon. But the form is juftice and temperance. The producing
caufe is a philofophic life. But the paradigm is the world. For the political
philofopher arranges all things in imitation of the univerfe, which is replete
with exccllent order.  For this univerfe is order (xsopog) according to Plato,
and not diforder (axorpiz). Manners and difcipline are the inflrument. And
the end is good. It muft, however, be obferved, that good is twofold, one of
which pertains to us in the prefent life, but the other we poflefs hereafter *.
Political good, therefore, belongs to us in the prefent, but theoretic good will
be our portion in another life. To Gorgias, therefore, the difcourfe is about
the producing caufe ; to Polus, about the forma/; and to Callicles, about the
final. Nor is it wonderful if all appear to be in all. For in the producing
caufe the reft are found, and in the others all: for there is a certain commu-
nion among them, and they pervade through each other. But they derive
their order from that which abounds.

Hence, thercfore, the divifion of the dialogue becomes apparent. For it
is divided into three parts: into the difcourfe with Gorgias; into that with
Polus; and into that with Callicles. It is neceflary alfo to obferve, that
juftice and temperance are peculiarly faid to be the form of the political fei-
ence. For itis neceflary to know that all the virtues contribute to political
felicity, but cfpecially thefe two, Hence Plato always makes mention of
thefe, as being negle€ted by men, For they wifh to know the other two,
though not perfectly, yet fictitioufly, and under a falfe appellation. Hence
they fay, Such a one is a prudent man ; he knows how to enrich himfelf,
And in a finilar manner with refpeét to fortitude ; but they neglect the other
two. Llierc is, however, occafion for thefe, fince they proceed through all

' Though a fev ae zble to exercife the theoretic as well as the political virtues in the prefent
tife, yet we can ouly pollels the good of the former in perfection hereafter.—For au accurate ac-
count of thefe virtues, fee the Notes on the Phado.

2y 2 the
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the parts of the foul, For as he who in the city performs his proper work,
and gives to every man that which is his due, is faid to be juft; in like man-
ner juftice rules in the foul, when reafon, anger, and defire, refpetively per-
form the office accommodated to each. If this be the cafe, temperance then
fubfifts in the foul, when each part does not defire that which is forcign to
its nature.

In the next place, it is worth while to inquire into the number and ana-
logy of the perfons. Five perfons, therefore, are introduced, viz. Socrates,
Charepho, Gorgias, Polus, and Callicles. Of thefe, Socrates is analogous
to that which is intelletual and fcientific; Charepho to right opinion ;
.Gorgias to diftorted opinion ; for he was not entirely vanquithed by injuttice,
but was dubious whether he thould be perfuaded or not. But Polus is ana-
logous to injuftice, and to one who is alone ambitious; and Callicles is ana-
logous to a fwinifh nature, and which is a lover of pleafure. Some, howevecr,
doubt on what account the orators are three, but the philofophers two; and
why the number of the orators is indivifible ', but that of the philofophers
divifible. 'We fay, however, that this is not true. For Socratcs imitatcs
the monad * looking to the one. And divinity (or the one) is fimple, produced
from nothing. Hence the hymn to him fays, * From whom all things
emerge into light ; but thy fubfiftence alone is not on account of any thing3.”
Charepho alfo imitates the monad, but that which is material and infepa-
rable from matter; but Socrates the feparate monad. And as fubordinate
do not proceed to better, or better to fubordinate natures, without a medium,
on this account Charepho bas a middle order; and confequently it is in-
cumbent on him to tranfmit that which the extremes poflefs,

It now remains to inquire how Plato makes mention of Gorgias. 1 fay,
therefore, in the firft place, that there is nothing abfurd in a writer record-
ing unknown men, and introducing them as difcourfing with each other.
And, in the fecond place, we fay that Socrates and Gorgias were conten-
poraries. For Socrates lived in the third year of the 77th Olympiad: and
Empedocles the Pythagorean, the preceptor of Gorgias, affociated with him,
To which we may add, that Gorgias wrote a treatifc concerning Nature, not

3 For three, being an odd number, is indivifible.
* The monad is the united fubfiflence of feparated multitude; but the one is the fummit of
multitude.
3 E¢ v ravra megmm' ov & oudevog ouvena pouras.
inelegant,
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inelegant, in the 84th Olympiad; fo that this was twenty-eight or o fow
more ycars before Socrates. Befides, Plato, in the Thetetus, fays thet
Socrates, when a very young man, met with Parmenides, when he was
very much advanced in ycars, and found him to be a moft profound man.
But Parmenides was the preceptor of Empedocles, who was the preceptor of
Gorgias. And Gorgias was very old : for, according to hiftory, he died in
the onc-hundred-and-ninth year of his age. So that thefe two lived about
the fame time.

I thall only obferve, in addition to what Olympiodorus has faid, that Plato
does not condemn all orators, but thofe only who ftudy to perfuade their
hearers to embracc whatever they pleafe, whether it be good or bad, falfe or
true; fuch as were Lyfias the Theban, Tifias, and Gorgias. But, in the
Phadrus, he prefers Pericles and Ifocrates to all the other orators, becaufe
they combined eloquence with Philoﬁ)phy. He alfo adds, that a legitimate
orator ought to underftand the reafons of things, the laws of manners, the
powers of words, and the different difpofitions of men; that he fhould know
how to compofe words adapted, as much as poffible, to the genius of his
hearers ; and that he thould not be {o anxious that what he fays may be pleaf~
ing to men, as that it may be acceptable to Divinity,

THE
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PERSONS OF THE DIALOGUE.

CALLICLES, l CHZAREPHO,
SOCRATES, GORGIAS,
And POLUS.

e

CALLICLES.

IN this manner, Socrates, they fay it is requifite to engage in war and con-

tention,
Soc. But have we not, according to the proverb, come after the feftival ?

and are we not late?

Car. And, indeed, after a very elegant feftival. For Gorgias, a little
before, exhibited to us many and beautiful things.

Soc. But Chzrepho, O Callicles, was the caufe of our being fo late : for
he compelled us to wafte our time in the forum,

Cuzxr. It is, however, of no confequence, Socrates: for I can apply are-
medy, as Gorgias is my friend, who either now, or at fome future time, will,
if you pleafe, exhibit the fame things to us.

Car. But what, Cherepho, does Socrates defire to hear Gorgias ?

Cuzr. We are certainly come hither for this very purpofe.

Car. Whenever, therefore, you pleafe, come to me at my houfe: for
Gorgias refides with me, and will exhibit to you whatever you defire.

Soc. You fpeak well, Callicles. But will he be willing to difcourfe with
us now ? For I wifh to inquire of the man what the power of his art is,
and what it is he profefles and teaches. But the other things which you

fpeak of, he may thow us {fome other time,
9 CaL.
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Car, There is nothing like afking * him, Socrates : for this is one of the
things which he exhibited. He, therefore, juft now promifed all that are
in the houfe, that he would anfwer any queftion that might be afked him.

Soc. You certainly fpeak well. Afk him, therefore, Chxrepho.

Cuzr. What muft T atk bim?

Soc. What he is. '

Cuzr. How do you fay?

* Rhetoric, fays Olympiodorus, is twofold ; the one being art, and the other fkill. Tt is worth
while, therefore, to inquire, on what account fkill is not art? Tt is juftly then obferved in the
Phdrus, that he who intends to difcourfe about any thing thould firftdefine, and afterwards teach :
for he who does not do this muft neceffarily totally err.  Thus, for inftance, in inveftigating if
the foul is immortal, we ought not immediately to fhow that it is immortal; but, previous to this,
we fhould make a divifion, and fay that foul is not one thing, but many things. For there is both
rational and irrational foul: and there is alfo a plantal foul,—whence likewife we fay that plants
live. We fay, then, that the rational foul is both imimortal and not immortal. It is not immor-
tal, indeed, if we confider the immortal according to a fubfiftence perpetual and uniform; but it is
immortal both iu its eflence and cnergy.

Again, the definition of art is twofold. For art is a method proceeding in an orderly path in
conjun&ion with phantafy. Olympiodorus adds in conjunétion with phantafy, in order to di-
flinguifh it from nature. For nature alfo proceeds in an orderly way, but not with phantafy.
Again, artis a fyflem of conclufions, coexercifed to a certain end, beneficial to fome of the pur .
pofes of life. According to the firft definition, therefore, rhetoric, falfely fo denominated, may
be called an art. For it proceeds in an orderly path; in the firlt place, arranging the proem ;
and afterwards the ftate or condition (xaracrans), and what is confequent to this. But it is not an
art according to the fccond definition, fince this can only apply to true rhetoric, which affigns the
caufes of what it afferts. Indeed, not only rhetoric, falfely fo called, is an art, according to the firft
definition, bat alfo cookery, and the dreffing of hair. Forto cook is not the province of any
eafual perfon, but of one who poffefles fkill, and proceeds in a certain way.  In like manner, the
decoration of the hair has a knowledge of ointments, and knows how to adorn the hairs. The
rhetoric, therefore, which knows not how to aflign the caufe of what it afferts, but proceeds to both
fides, 1. ¢. to the true and thie falfe, is not an art. For art is that which has one good end. But true
rhetorie, which fubfits under the political chara&er, is an art.  For, as 1he‘-rational phyfician
knows how to curc an ophthaliny, fo likewife the empiric.  But the former, who alfo a&s accord-
ing to art, can affign the caufes of what he does, which the empiric cannot.  Again, if fome
one fliould afk in what art differs from fcience, fince art alfo affigns caufes, we reply, that fcience
produces the knowledge of things whofe fubfiftence is perpetual and uniform, but art the know-
ledge of things flowing. Shall we fay, thercfore, that the phyfiologift is not feientific who in-
veftigates things flowing and material 7 By no means: for his inveftigation is not of things ma-
terial, but he refers them to vniverfuls, and explores the hypoQafis of uaiverful phyfical natures,
So that Plato reprobates falfe and not true rhetoric.

Soe.
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Soc. Juft as, if he fthould happen to be an artificer of fhoes, he would an-
{wer you that he was a thoemaker. Or do you not underftand what I fay?

Cuzr. Ido; and I will atk him. Tell me, O Gorgias, did Callicles here
fay true, that you promifed to anfwer whatever fhould be atked you?

Gora. He fpoke the truth, Chzrepho: for 1 juft now made this promife:
and I fay that no one has afked me any thing new for many years.

CuzEr. You will, therefore, anfwer eafily, Gorgias,

Gorg. We fhall make trial of this, Charepho.

Por. Do fo, by Jupiter: but if you pleafe, Chaerepho, difcourfe with me :
for Gorgias appears to me to be weary ; as he has jult now difcuffed many
particulars.

CuzR. But what, Polus, do you think that you can aniwer better than
Gorgias?

Por. Of what confequence is'it, if you are anfwered fufficiently ?

Cuzr. Itis of no confequence: but, fince you are willing, anfiver me,

Por. Afk. '

Cuzr. I afk you then, if Gorgias were knowing in that art* in which his
brother Herodicus is fkilled, by what name we might juftly call him?
Might we not call him the fame as his brother ?

Por. Entirely fo.

CrzRr. Calling him, therefore, a phyfician, we fhould rightly denominate
him ?

Por. We fhould.

Cuzr. But if he were fkilled in that art in which Ariftopho, the fon of
Aglaophon, is fkilled, or his brother, what thould we then rightly call him?

t There are two kinds of rhetoric, fays Olympiodorus; but of thefe the genera, and the ends,
and the ways, are ditferent. For the genus of true rhetoric is art; but, of the falfe, fkill. Again,
the end of the true is good; but, of the falle, perfuafion, whether the thing perfuaded to be done,
or not, be good or bad.  And again, the way of the trucis to know the powers of the foul ; bat,
of the falfe, notto know them. Duérinal faith alfo is the way of the true ; but credible that of
the falfe. For the geomctrician wifhes to perfuade, but in a demonfrative way, and net from
credibility, -as the rhetorician.  As, thercfore, the medicinal art announces health through dit-
ferent auxiliaries, fo rhetorics proceed through different forms. As a knife, therefore, is not of
itfelf either good or bad, butis beneficial, or the contrary, to him who ufes it ; fo rhetoric is not
of iuelf beautiful, but is beneficial to him who ufes it.

Por,



THE GORGIAS. 853

Por. Evidently, a painter.
Cuxr. But now, fince he is knowing in a certain art, what can we pro-

perly call him?

Por. O Chzrepho! there are many arts in men which are from fkill*
fkilfully difcovered. For fkill caufes our life to proceed according to art;
but unfkilfulnefs according to fortune. Of each of thefe, different perfons
differently participate : but the beft participate of the beft; in the number
of which is Gorgias here, who participates of the moft beautiful of arts.

Soc. Polus, Gorgias appears to be very well furnithed for difcourfe ; but

he does not fulfil his promife to Charepho.

Gora. In what principally, Socrates ?
Soc. He does not appear to me altogether to anfwer what he was afked.

Gora. But do you, if you pleafe, afk him,

Soc. Not if you yourfelf would be willing to anfwer me; for this would:
be much more agreeable to me. For it is evident to me that Polus, from
what he faid, has applied himfelf more to what is called the rhetoric art

than to the art of difcourfe.
Por. Why do you fay fo, Socrates ?
Soc. Becaufe, Polus, when Chzrepho atked you in what art Gorgias was

fkilled, you praifed indeed his art, as if any one had blamed it, but you did

not fay what the art itfelf is.
Por. Did I not an{wer, that it was the moft beautiful of arts ?

Soc. Ver?' much fo. B\.xt no one afked you concerning the quality of the
art of Gorgias, but what it was, and what Gorgias ought to be called ; in

* Experiment (weipa), fays Olympiodorus, differs from {kill (suwepia). For fkill is afferted of
a&ions, but experiment of things artificial according to a part. And again, experiment is con-
verfant with things partial, but {kill with things more univerfal. ~Skill, therefore, does not pro-
duce art, if tkill is of things fubordinate; for, if it did, fuperior would be produced from inferior
natures. But it may be faid, Do we not arrive at {kill from experiment, and at art from fkill ?
We reply, that experiment, indeed, contributes to fkill, and {kill to art; but they are not pro-
ducing caufes. This, however, takes place from our poffeffing the gnoftic reafons of things, and
being excited by fenfibles, As, therefore, he who makes the fparks which have for a long time
been concealed in athes apparent, is not faid to have made light, but to have rendered it manifeft ;
and in like manner, he who purifics the eye from an ophthalmy does not produce light, but con.'
tributes to the prefence of it to the eye: fo the rcafons in us require that which may caufe us to
recolledt.  For we are analogous to a geometrician fleeping.  So that fkill is net effe@ive,

VOL. IV, 22 the
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the fame manner as Chzrepho propofed to you before, and you anfwered him
beautifully, and with brevity. Now, therefore, inform me in the fame man-
ner, what the art of Gorgias is, and what we ought to call Gorgias. Or ra«

ther, do you, O Gorgias, tell us yourfelf what we ought to call you, as knows
ing in a certain art,

Gorag. A perfon fkilled in thetoric.

Soc. Ought we, therefore, to call you a rhetorician ?

Gorg. And a good one, Socrates, if you with to give me amame; which,
as Homer fays, I pray may be the cafe.

Soc. But I do wifh.

Gore. Denominate me, therefore,

Soc. Shall we fay too, that you are able to make others rhetoricians ?

Gors. I profefs this not only here, but elfewhere.

Soc. Are you willing therefore, Gorgias, we thould proceed in the mode
of difcourfe we juft now adopted, viz. by queftion and anfwer, employing on
fome other occafion that prolixity of fpeech which Polus juft now began to
ufe? But do not deceive me in what you promifed, but be willing to an«
fwer with brevity what is afked you.

GorG. There are, Socrates, certain anfwers which muft neceffarily be
prolix : however, I will endeavour to anfwer you in the fhorteft manner
poffible.  For this is one of the things which I profefs, viz. that no one can
fay the fame things in fewer words than myfelf.

Soc. I bave occafion, Gorgias, for this brevity : and I requeft that you
will now give me a fpecimen of it, referving prolixity of fpeech for an-
other time.

Gora. I will give.you a fpecimen ; and fuch a one that you will fay you
never heard a thorter difcourfe.

Soc. Come, then (for you fay that you are knowing in the rhetorical art,
and that you can make others rhetoricians), is not rhetoric converfant with

a certain thing, in the fame manner.as the weaving art is employcd about
the making of garments ?

Gore. Itis.

Soc. And is not mufic, therefore, converfant with the produion of me.
lodies ?

Gorec. Yes,

Soc,
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Soe. By Juna, Gorgias, I am delighted with your anfwers, becaufe they
are the fhorteft poffible.

Gorg. I entirely think, Socrates, that I (hall give you fatisfakion in this
refpec.

Soc. You fpeak well. But anfwer me in this manner refpe@ing the rhe-
torical art, and inform me of what thing it is the fcience.

Gorc. Ofdifcourfes.

Soc. Of what difcourfes, Gorgias? Is it of fuch difcourfes as thofe em-
ploy who fhow the fick by what mode of living they may become well ?

Gore. It is not.

Soc. The rhetorical art, therefore, is not converfant with all di{courfes.

Gorg. It certainly is nat.

Soc. But yet it cnables men to {peaks

Gora. It Joes.

Soc. Does it impart the power of intelle&tion in thofe things in which it
imparts the ability of fpeaking ?

Gozra. Undoubtedly.

Soc. Does not, therefore, the medicinal art, of which we juft now fpoke,
render us able to underftand and {peak about the maladies of the fick ?

Gore. Neceflarily fo.

Soc. The medicinal ast, therefare, as it appears, is converfant with dif-
courfes.

Gore. Itis.

Soc. And is it not converfant with difcourfes about difeafes ?

Gora. Efpecially fo.

Soc. The gymnaftic art, therefore, is alfa converfant with difcourfes about
the good and bad habit of bodies.

Gora. Entirely fo.

Soc. And, indeed, other arts, O Gorgias, will fubfit in this manner. For
each of them will be converfant with thofe difcourfes which are employed
about that particular thing of which each is the art.

Gogre. Itappears {o.

Soc. Why, therefore, do you not call other arts rhetorical, fince they are

converfant with difcourfes, and you call this very thing which is employed
about difcourfes, rhetoric?

22 2 ' Gora,
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Gora, Becaufe, Socrates, all the {cience of other arts is converfant, as I
may fay, with manual and fuch-like operations; but nothing beloncri:w to
the rhetorical art is manual, fince all its action and authority c("ubﬁﬂ: t?)roouah
.d_ifcourfes. On this account, I think that the rhetorical art is converfa;t
with difcourfes, and [ affirm that in this I {peak rightly.

Soc. I underftand what kind of an art you with to call it; but perhaps 1
may comprehend it yet ftill more clearly. However, anfwer me. Have we
not arts?

Gora. Yes. .

Soc. I think that, with refpett to all the arts, fome are very much em-
ployed in operation, and ftand very little in need of difcourfe ; but others do
not require it at all, but accomplifh their defign in filence ; fuch as the arts
of painting and {tatuary, and many others. You appear, therefore, to me
to fay that the rhetorical art is not converfant with fuch arts as thefe. Or
do you not?

Gorg. Youapprehend my meaning very well, Socrates,

Soc. But there are other arts which accomplith the whole of their inten-
tion through difcourfe, and either require, as I may fay, nothing of operation
or very little, fuch as the arithmetic, logiftic, pettutic*, and many other arts:
fome of which have difcourfes nearly equal to their operations; but wiz};
many the difcourfes furpafs the operations : and, univerfally, all their a&ion
and authority fubfift through difcourfes. Youappear to me to fay that rhe-
toric ranks among things of this laft kind.

Gorc. You fpeak the truth.

Soc. Yet Ido not think you are willing to call rhetoric any one of thefe,
though you faid that the rhetorical art was that which pofleffed its authority
through difcourfe. For fome one difpofed to be troublefome might atk, Do
you therefore, Gorgias, fay that the arithmetical is the rhetorical art? But
1 do not think that you call either the arithmetical, or the geometrical, ' the
rhetorical art.

Gora. You think rightly, Socrates, and apprehend me perfe&ly well,

Soc. Now, therefore, complete the anfwer to my queftion. For, fince
rhetoric is one of thofe arts which very much ufe difcourfe, and there are

* The art of chefs.
other
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other arts of this kind, endeavour to tell us about what particular thing in
difcourfe the authority of rhetoric is exercifed.  Juft as if any one thould atk
me refpe@ing the arts which 1 lately mentioned, O Socrates, what is the
arithmetical art, I fhould fay as you did juft now, that it is one of the arts
which poffeffes all its power through difcourfe.  And if he fhould again afk
me about what it is converfant, I fhould an{wer, About the knowledge of
the even and the odd, viz. what the naturc is of each. But if he fhould
further afk me, What do vou call the logiftic art ? I fhould anfwer, that this
alfo is one of thofe arts which poflefs all their authority through difcourfe.
And if he thould afk me about what it is converfant, I thould anfwer, like
thofe who write decrees in the Senate-houfe, that the logiftic in other
refpects fubfifts in the fame manner as the arithmetical art (for each is
employed about the even and the odd); but that it differs in this, that it
confiders the amount of the even and odd, both with refpeét to themfelves
and to each other. And if any one fthould atk me about what the difcourfes
of aftronomy are employed, in confequence of my faying that it ranked
among thofe arts the whole of whofe authority confifts in difcourfe, I thould
fay that they are employed about the lation of the ftars, of the fun and the
moon, viz. how they are related to cach other with refped to {wiftnefs.

Gors. And you would anfwer very properly, Socrates.

Soc. Now then do you anfwer, Gorgias. For rhetoric is one of thofe arts
which accomplith every thing, and derive all their authority through dif-
courfe. Is it not? ’

Gora. Itis.

Soc. Tell me then, what that particular thing is, about which the dif-
courfes are converfant which rhetcric employs.

Gogra. The greateft and the beft, Socrates, of human concerns.

Soc. But, Gorgias, what you now fay is ambiguous, and in no refpeét
clear. For I think you have heard that convivial fong, which is fung at
banquets; in which the fingers thus enumerate : that to be well is the beft
thing ; but to be beautiful ranks in the fecond place ; and, as the author of
the fong fays, to be rich without fraud, in the third place *. v

Gora.
¥ Thefe verfes, according to the Greek Scholia .of Ruhnkenius, are by fome afcribed to

Simonides, and by others to Epicharmus, But theyform a part of one of thofe fongs which
were
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Gograc. Ihave heard it; but why do you fay this ?
Soc. Becaufe there thofe artificers will immediately prefent themfelves
to you, who are celebrated by the author of this fong; viz. the phyfician,

were fung at entertainments, and were called exorna, fiolia, They moftly confifted of fhort
verfes, and were fung by the few of the company that were beft fkilled in mufic.  Thefe feolia
were chiefly ufed by the Athenians; yet they were not unknown in other parts of Greece, where
feveral celebrated writers of feolia lived, fuch as Anacreon of Teos, Alczus of Lefbos, Praxilla of
Sicyon, and others. Their arguments were of various kinds; fome of them being ludicrous and
fatirical, others amorous, and many of them ferious. Thofe of a ferious nature foructines con-
tained a praltical exhortation or fentence, fuch as that which is now cited by Plato, And fome-
times they confifted of the praifes and illuftrious a&ions of great men.

But the following additional information on this fubje&, from the MS. Scholia of Olympiodorus
on thig dialogue, will T doubt not be gratefully received by all lovers of antiquity, as the whole of
it is not to be found in any other writer.

Olympiodorus then, after obferving that Plato admitted mufic in his republic, though not the
popular, but that which adorns the foul, adds as follows: ¢ The antients efpecially ufed mufic in
their banquets ; fince banquets excite the paffions. A choir, therefore, was formed. And if they
danced from the left hand to the right hand part, a thing of this kind was called progreffion (wpoodas);
butiif to the left hand, epode (smodos); and if to the middle, it was called mefidos (uercdos). Again,
i, turning in 2 backward diretion, they went to the right hand part, it was called ffropbe (orpopn)
but if to the middle, mefodos (ueaodos) 5 and if to the more left hand parts, antiffrophe (avriarpopn).
Of thefe alfo Stefichorus makes mention. But thefe things were {ymbolical: for they imitated
the celefiial motions.  For the motion from the left to the right hand parts is weftern; but that
from the right to the left, eaftern. In like manner thofe that began to fing, and who moved to
the middle, and ended the dance, obfcurely fignified by all this the earth, which is a certain
teginning, as being the centre ; a middle, through its pofition; and an end, as being the dregs of the
univerfe. 'When, thercfore, the mufic partially ceafed, they ufed wine mixed with myrtle; and fome:
one taking it, and finging, did not give it to the perfon next to him, but to the one oppofite to
him. Afterwards, he gave it to the firff, and he again to the {econd, and the communication
became frolia. And the part bere is called feolion. Manora Tomw §v 70 gupmooiog wovainn
eXEXENITO swadn Ta cuumooia waTe ny 6§ Tabos ximoa® XOPOs OUY EYEVETO' XGL El [MEV ATO QPITTERWY ETTE TO
Sedioy pepog £PipoyTo, EraAeITO w;oca‘o; To ToKUTOV £1 0§ E71 TO GPITTEPOY erodog® &1 O em 7o ueaoy, peaodss.
s EAY, € €m To 0miTbey aTpaPsiTes ¥ms To dediov P0G VET AV, TTPOPH ENANGITO" £l s w1 70 pecov, purcodogs
6 0 ez To apwTepoy QUTICTPOPN' TOUTWY KEV Y Kb LTECAXAPOS REUMITEI® cuuleXixa d& TavTa NoAV EXi-
LHADUYTE YOp TAS OUpaUIZS KUMTE B Ek Yap ava Ty apcTipey b Ta Schia Sutien soTwt % O amo Taw.
deiov 6T TR OpIGTEIR AVATUNXY GTQUTWE XAV O ap)ouenel adeiy Kb UETOVYTES X ANYOVTES, THY TNy NITTONTO,
% TS apxn pwev ey G§ xevipor peom de S oy Qeows TeAruTn Of s UmooTalbun Tov mavTest e Towuy
SEENUT o XATA PEPOS N ROUTINY, KUPPIVERIS SXEX pWTO. Xah Aaubave Tis avTy, xai adwy ou TAPEIXETO (AeF>
QUToY, alA@ Té XATQ abTIXpU auTou’ EITA EXENOS TQ TPUTW Xai TAMY EXEIVe Tw Jw'ripel' Ka OKONKGE T}
#17ad0is syevero' Xas evTauba To TROAION jaepos HpNTAL.

Toformation fimilar to the above may be found in the Greek Scholia on Hepheflion, but by
ne means fo complete, the

5
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the mafter of gymnaftic, and the colle@or of wealth, And, in the firft
place, thephyfician will fay : Gorgias, O Socrates, deceives you. For his art
is not employed about that which procures the greateft good to men, but this is
the province of my art. If, therefore, I thould afk him, What are you who
affert thefe things? he would perhaps fay that he is a phyfician. What then
do you fay? Or is the employment of your art the greateft good ! How is
it poflible, perhaps he will fay, Socrates, it fhould not, fince the work of my
art is health? For what can be a greater good to men than health? Butif
after this the mafter of gymuattic thould fay, I thould wonder, Socrates, if
Gorgias could thow you that there is greater good iw his art than I can
evince there is in mine, 1 fhould again fay to him, And what are you, O mant
and what is your work ? he would fay, I am a mafter of gymuaftic, and my
employment confifts in rendering the bodies of men beautiful and ftrong.
But after the mafter of gymnaftic, the colle@or of wealth would fay, de-
{pifing all others, as it appears to me, Confider, Socrates, whether there is any
greater good than riches, either with Gorgias, or any other perfon? I thould
therefore fay to him, What then, are you the artificer of this good ! He would
fay that he is. And what are you? A colleor of money., What then? Do
you think that riches are the greateft good to men ? Undoubtedly, he will fay.
To this we fhall reply, Gorgias here contends that his art is the caufe of
greater good than yours. Itis evident, therefore, that after this he will fay,
And what is this good ? Let Gorgias anfwer. Think then, Gorgias, that
‘you are thus interrogated by them and me, and anfwer, What is this, which
you fay is the greateft good to men, and of which you are the artificer ?

Goreg. That which is in reality, Socrates, the greateft good, and is at the
fame time the caufe of liberty to men, dnd of their being able to rule over
others in their own city.

Soc. What then do you fay this is?

Gore. The ability of perfuading by words in a court of juftice judges, in
the fenate-houfe fenators, and in a public affembly the hearers, and in every
other convention of a political nature. Likewife through this art you will
make the phyfician and the mafter of gymnaftic your flaves. And as to the
colle&or of money, it will appear that he exercifes his employment, not for
himfelf, but for you who are ablc to fpeak, and perfuade the multitude.

Soc.
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Soc. Now you appear to me, Gorgias, very nearly to evince what kind
of an art rhetoric is in your opinion : and if I underftand you, you fay that the
rhetorical art is the artificer of perfuafion, and that the whole of its employ-
ment and its very fummit terminate in this, Or are you able to fay any
thing further refpeting rhetoric, than that it is able to caufe perfuafion in the
fouls of the hearers ?

Gore. Ihave nothing further to fay, Socrates; but you appear to me to
have fufficiently defined it.  For this is its fummit.

Soc. Buthear, Gorgias. For I well know, as I perfuade myfelf, that if
ever any one, difcourfing with another, wifhed to know that about which
he difcourfed, this is my cafe. And I think that you are likewife affected in
the fame manner, -

Gorag. But to what purpofe is all this, Socrates ?

Soc. I will now tell you. T very clearly perceive that I do not know
what the rhetorical perfuafion is which you fpeak of, or with what parti-
culars it i$ converfant: and though I conjecture what I think you fay, and
about what you fpeak, yet I do not the lefs ceafe to afk you, what you affert
rhetorical perfuafion to be, and about what it is employed. Though I,
therefore, fufpe that for the fake of which it fubfifts, yet I do not afk on
your account, but for the fake of difcourfe, that it may proceed in fuch a
manner as to render apparent in the higheft degree the fubject of the prefent
difcuffion. For confider whether I appear to interrogate you juftly : juft as,
if I fhould afk you what kind of a painter is Zeuxis, and you thould anfwer
me that he paints animals,—might I not juftly inquire of you, what are the
an imalswhich he paints, and how he paints them ?

Gore. Entirely fo.

Soc. And would not my inquiry be made on this account, becaufe there
are many other painters who paint many other animals ?

Gore. It would.

Soc. But if there were no one befides Zeuxis that painted animals, you
would have anfwered properly.

Gora. Undoubtedly. ‘

Soc. This being the cafe, then, inform me refpeéting rhetoric, whether it
appears to you that the rhetorical art alone produces perfuafion, or whether

‘ this
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this is effefted by other arts? But my meaning is this: Does he who
teaches any thing perfuade that which he teaches, or not ?

Gora. He does perfuade, Socrates, and the moft of all things.

Soc. Again, if we fhould fpeak refpeéting the fame arts as we did juft
now, does not the arithmetical art teach us fuch things as pertain to num-
ber; and does not an arithmetician do the fame?

Gorg. Entirely fo.

Soc. Docs he not, therefore, alfo perfuade ?

Gorc. He does,

Soc. The arithmetical art, therefore, is the artificer of perfuafion.

Gorg. It appears fo.

Soc. If, therefore, any one fhould afk us what perfuafions it produces, and
about what, we thould reply, that it produces preceptive perfuafions about the
quantity of the even and the odd. And in like manner we might fhow, that
the other arts which we jult now mentioned are effeive of perfuafions,
and what thefe perfuafions are, and about what they are employed. Or
might we not?

Gora. We might.

Soc. The rhetorical art, therefore, is not alone effeétive of perfuafion.

Gore. True.

Soc. Since, therefore, it does not alone effe& this, but likewife other arts
accomplith the fame thing, wec may juftly after this make the fame inquiry
concerning the rhetorical art as we did about the painter; viz. what kind of
perfuafion rhetoric produces, and about what its perfuafion is employed.
Or does it not appear to you to be juft to make fuch inquiry ?

Gorac. It does.

Soc. Anfwer then, Gorgias, fince this appears to you to be the cafe.

Gora. I fav, therefore, Socrates, that rhetoric is the caufe of the per-
fuafion which is produced in courts of juftice, and in other public affocia-
tions, as I juft now faid ; and likewife that this perfuafion is employed about
things juft and unjuft.

Soc. And I likewife did fufpeét, Gorgias, that you would give this an{wer
refpeling rhetorical perfoafion.  But do not wonder if a little after this I
thall atk you a thing of fuch a kind as indeed appears to be evident, but
which I fhall notwithftanding repeat, For, as I before obferved, I atk not

VOL. 1V, 3A for
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for your fake, but that the difcourfe may be brought to a conclufion in an
orderly manner, that we may not accuftom ourfelves by conjefture to fnatch
from each other what is faid. But do you finith your hypothefis in {uch a
manuner as is moft agreeable to you.

Gore. You appear to me to act rightly, Socrates.

Soc. Come then, let us alfo confider this, Do you fay that to learn is
any thing ?

Gora. Ido. .

Soc. Again, do you fay that to believe is any thing ?

Gore. I do.

Soc. Whether, therefore, does it appear to you, that to learn and to
believe are the fame, and likewife that difcipline and faith are the fame, or
that they differ from each other?

Gorg. Ithink, Socrates, that they differ from each other.

Soc. And you think well: but you may know that you do fo from hence,
For if any one fhould afk you, Are there fuch things, Gorgias, as falfe and true
belief? you would, I think, fay there are,

Gora. I fhould. _

Soc. But what, is there fuch a thing as true and falfe {cience ?

Gora. There is not.

Soc, It is evident, therefore, that true and falfe {cience are not the fame,

Goreg. True.

Soc. But thofe that learn, and thofe that believe, are perfuaded.

Gorg. They are.

Soc. Are you willing, therefore, that we thould eftablith two fpecies of
perfuafion, one of which produces faith without knowledge, but the other
{cience?

Gorg. Entirely fo.

Soc. Whether, therefore, does the rhetorical art produce perfuafion in
courts of juftice, and other numerous aflemblies, refpeting things juft and
unjuft? Aad is it that perfuafion from which faith without knowledge is
produced, or that from which knowledge arifes ?

Gora. It is evident, Socrates, that it is that from which faith is pro-
duced.

Soc. The rhetorical art, therefore, as it feems, is the artificer of the

5 perfuafion
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perfuafion .which produces belief, and not of that which teaches refpeiting

the juft and unjuft.

Gore. It is fo.
Soc. A rhetorician, therefore, does not teach courts of juftice, and other.

numerous affemblies, refpecting things juft and unjuft, but only procures
belief concerning thefe. For he, doubtlefs, is not able to teach fo great a
multitude in a fhort time things of {fuch great importance.

Gora. He, doubtlefs, is not.

Soc. But come, let us fee what we fhould fay concerning the rhetorical
art. For 1, indeed, as vet, am not able to underftand what I fay. When an
affembly, then, is held in a city, refpeéting the choice of phyficians, or fhip-
wrights, or any other kind of artifts, does the rhetorician then do any thing
elfe than refrain from giving his advice ! For it is evident that, in each elec-
tion, he who is the moft confummate artift ought to be chofen. Nor in
confultations refpecting the building of walls, or the conftru@ion of ports or
docks, will any other advice be attended to but that of archite&®s. Nor,
again, in the ele@ion of commanders, or any military order, in times of
war, or in deliberations refpeing the capture of certain places, will rheto-
ricians be confulted, but thofe that are fkilled in military affairs. Or how do
you fay, Gorgias, refpecting things of this kind? For fince you fay that you
are a rhetorician, and are able to make others rhetoricians, it is very proper
to inquire of you about the things pertaining to your art. And believe that
1 fhall benefit you by a&ing in this manner. For, perhaps, fome one who
is now within the houfe may wifh to become your difciple: and I nearly
perceive a colle@ted multitude who, perhaps, are athamed to interrogate you.
Thefe, therefore, being interrogated by me, think that you alfo are atked by
them, What would be the confequence, Gorgias, if we fhould affociate with
you? About what particulars fhall we be able to give advice to the city?
Whether about the juft alone and the unjuft; or refpe&ing thofe things
which Socrates juft now mentioned? Endeavour, therefore, to anfwer them.

Gora. But I will endeavour, Socrates, clearly to unfold to you all the
power of the rhetorical art.  For you have beautifully led the way. For
you doubtlefs know that thefe docks and walls of the Athenians, and the
{tructurc of the ports, were partly the contequence of the advice of Themif-

3A 2 tocles,
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tocles, and partly of Pericles, but were not built from the advice of arti-
ficers.

Soc. Thefe things are faid, Gorgias, refpe@ing Themiftocles: but I my-
felf heard Pericles when he gave us his advice refpeing the middle wall.

Gore. And when an eleion is made refpe@ing the particulars of which
you fpeak, you fee, Socrates, that rhetoricians are the perfons that give
advice, and whofe opinion refpeéting thefe things vanquifhes.

Soc. Wondering, therefore, that this is the cafe, Gorgias, I fome time
ago afked you, what the power of the rhetorical art is, For, while I confider
it in this manner, it appears to me to be fomething divine with refpeé to its
magpitude.

Gore. If you knew all, Socrates, you would find, as ¥ may fay, that it
comprehends under itfelf all powers. But of this I will give you'a great ex-
ample. For I have often, with my brother, and other phyficians, vifited cer-
tain fick perfons, who were unwilling either to drink the medicine, or fuffer
themfelves to be cut or burnt by the phyfician, in confequence of the inabi-
lity of the phyfician to perfuade them ; but thefe I have perfuaded by no
other art than the rhetorical. I fay further, that if a rhetorician and a phy-
fician fhould in any city verbally contend with each other in a place of dif-
putation, or any other aflembly, which ought to be chofen im preference, a
rhetorician or a phyfician, the decifion would by no means be given in favour
of the phyfician, but of the rhetorician, if he was willing to be chofen. And
if the rhetorician fhould contend with any other artift, he would perfuade
his hearers that he ought to be chofen in preference to any other. For there

is not any thing about which the rhetorician will not {fpeak more perfuafively
to the multitude than any other artift. Such, therefore, and fo great is the
power of this art. Indeed, Socrates, the rhetorical art ought to be ufed like
every other conteft. For in other contefts it is not proper for any one to
ftrike, pierce, and flay his friends, becaufe he has learned to contend in box-
ing, in the pancratium, and with arms, fo as to be fuperior both to friends
and enemies. Nor, by Jupiter, if fome one going to the paleftra, whofe
body is in a flourithing condition, and becoming a pugilift, thould afterwards
ftrike his father and mother, orany other of his kindred or friends, it would
not on this account be proper to hate, and expel from cities, the mafters of

: gymnattics,
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gymnaftics, and thofe who inftruét men to fight with arms.  For they im-
part thefearts to their pupils, in order that they may ufe them juftly againit
cnemies, and thofe that injure others, defending themiclves, but not offering
violence to others. But {uch a one, as 1 have juft mentioned, aéting
perverfely, does not rightly cmploy his ftrength and art. The teachers,
thercfore, are not bafe charaéters, nor is art to be blamed, nor is it to be
confidered as on this account bafe : but I think thofe are to be confidered fo
who do not ufe thefe arts properly. The fame may be faid of the rhetorical
art. For a rhetorician is able to fpeak againft all men, and about every
thing; fo that, in fhort, he can perfuade the multitude refpe@ing whatever he
pleafes more than any other: but yet phyficians ought not to fuffer in our
opinion, nor other artificers, becaufe this can be done by rhetoricians. But
the rhetorical art, as well as that pertaining to conteft, is to be ufed juftly.
In my opinion, however, if any one becoming a rhetorician a@s unjuftly
through this power and art, it is not proper to hate and expel from cities the
teacher of rhetoric ; for he imparts the knowledge of it for juft purpofes, but
the other applies it to contrary purpofes. It is juft, therefore, to hate, banifh,
and flay him who does not ufe rhetoric properly, but not him by whom it
is taught,

Soc. I think, Gorgias, that you are tkilled in a multitude of arguments,.
and that you have perceived this in them, that it is not eafy for men to dif-
folve their conference refpeting things of which they endeavour to difcourfe,
by mutually defining, learning from others, and teaching themfelves: but.
that, if they contend about any thing, and the one fays that the other does
not fpeak with retitude or clearnefs, they are indignant, and think it is faid
through envy of themfelves, and through a defire of vi&ory, and not in con-
fequence of exploring the thing propofed in the difputation: and that fome,
jndeed, depart in a fhameful manncr, after they have reviled others, and
‘fpokcn and heard {uch things about themfelves as caufe thofe that are pre-
fent to be indignant, that they have deigned to become auditors of fuch men
as thefe,  Buton what account do 1aflert thefe things? Becaufe you now
appear to me to {peak not altogether conformably to what you firft faid re-
fpe&ting the rhetorical art. I am afraid, therefore, to confute you, left you
thould think that I do not fpcak with an ardent defire that the thing itfelf

may
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may become manifeft, but that my difcourfe is direfted to you. If, there-
fore, you are fuch a man as I am, I fhall willingly interrogate you; but if
not, I thall ceafe my interrogations. But among what kind of men do I
rank?  Among thofe who are willingly confuted, if they do not {peak the
truth, and who willingly confute others when they affert what is falfe; and
who are not lefs pleafed when they are confuted than when they confute.
For I confider the former to be as much a greater good than the litter, as
for a man to liberate himfelf from the greateft evil rather than another. For
I do not think that any evil happens to men of fuch a magnitude as falfe
opinion refpe@ing the things which are the fubject of our prefent difcourfe,
If, therefore, you fay that you are a man of this kind, let us converfe; but
if it appears to you that we ought to defift, let us bid farcwell to our dif~
cuffion, and diffolve the difcourfe.

Gora. But indeed, Socrates, I profefs myfelf to be fuch a man as you
have mentioned, Perhaps, however, it is proper to attend to thofe that are
prefent. For, fome time fince, before [ came to you, I evinced many things
to the perfons now prefent: and now, perhaps, if we difcourfe, we fhall ex-
tend our difcuflion to a great length. Some attention, therefore, ought to
be paid to the perfons prefent, left we thould detain any of them, when at the
fame time they wifth to do fomething elfe.

Cuzr. Do butattend, Gorgias and Socrates, to the clamour of thefe men,
who wifh to hear if you fay any thing. As to myfelf, therefore, [ am not
fo engaged, that, leaving thefe and the former difcourfes, I can do any thing
better.

CaL. By the Gods, Chazrepho, I alfo have been prefent at many confe-.
rences ; but I do not know that I was ever fo delighted as with the prefent
difputation: fo that you will gratify me, fhould you be even willing to dif-
courfe the whole day.

Soc. But indeed, Callicles, nothing prevents, with refpe&t to myfelf, if
Gorgias is willing.

Gora. After this, Socrates, it would be thameful that 1 thould not be wil-
ling, efpecially as I have announced that any one might afk what he pleafed.
But, if it is agreeable to thefe men, difcourfe, and afk any queftion you pleafe,

Soc. Hear then, Gorgias, the particulars which 1 wondered at in the dif-

courfe
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courfe which you juft now made. For, perhaps, what you faid is right, and
1 did not rightly apprehend you. Did you not fay that you could make any
one a rhetorician, who was willing to be inftru@ed by you?

* Gore. 1did.

Soc. And, therefore, that you could enable him to fpeak in a perfuafive
manner about every thing to the multitude, not by teaching but perfuading ?

Gore. Entirely fo.

Soc. You fay, therefore, that a rhetorician is more capable of perfuading
with refpeé to what pertains to the health of the body, than a phyfician.

Gogra. I did fay that this was the cafe in a crowd.

Soc. Is not, therefore, that which takes place in a crowd the fame as that
which takes place among the ignorant? For, doubtlefs, among thofe endued
with knowledge, the rhetorician will not be more capable of perfuading than
the phyfician.

Gogre. You fpeak the truth.

Soc. Will it not, therefore, follow, that if the rhetorician is more capable
of perfuading rhan the phyfician, he will be more capable of perfuading than
one endued w hknowledge? .

Gogre. En " cly fo.

Soc. And ibis, not being a phyfician ?

Gora. Yes.

Soc. But he who is not a phyfician muft, doubtlefs, be ignorant of thofe
things in which a phyfician is fkilled.

Gore. It is evident.

Soc. He, therefore, who is ignorant will be more capable of perfuading
among the ignorant than he who is endued with knowledge, fince a rheto-
rician is, more capable of perfuading than a phyfician. Does this happen to
be the cafe, or any thing elfe?

Gora. In this inftance this happens to be the cafe.

Soc. Can the fame thing, therefore, be faid refpe@ing a rhetorician and
the rhetorical art, in all the other arts? 1 mean, that the rhetorical art has
no occafion to know how things themfelves are circumftanced, but that it
difcovers a certain device of perfuafion, fo as that a rhetorician may appear
to. the ignorant to know more than thefe endued with knowledge.

Gore. Is there not great facility in this, Socrates, that a man who has not

learned
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learned the other arts, but has learned this one, may become in no refpe@
inferior to artificers ?

Soc. Whether, from this being the cafe, a rhetorician is inferior, or not,
to others, we will thortly confider, if it contributes any thing to our difpu-
tation. But let us now firflt of all confiler this: Whether a rhetorician is
affeted in the fame manner refpecting the juft and the unjuft, the bafe and
the becoming, good and cvil, as refpetting that which pertains to health, and
other things of which there are other arts: I mean, that he does not know
what is good, or what is evil, what is becoming, or what is bafe, what is jutt,
or what is unjuft; but is able to devite perfuafion refpe@ing them, fo as
among the ignorant to appear more knowing than one endued with know-
ledge, at the fame time that he is himfelf ignorant?  Or is it neceffary that
he thould know thefe? and is it requifite that he who is about to learn the
rhetorical art fhould, when he comes to you, previoufly pofle(s a knowledge
of thefe? But if he does not, fhall we tay that you, who are a teacher of
rhetoric, will not inftruét fuch a one in any of thefe things (for it is not your
province), but that you will caufe him to appear knowing in fuch particulars
among the multitude, at the fame time that he is ignorant of them, and to
feem to be a good man when he is not good?  Or, in thort, are you not able
to teach him the rhetorical art, uulefs he previoufly knows the truth refpect-
ing thefe things ! Orhow do fuch-like particulars take place, Gorgias? And,
by Jupiter, as you juft now faid, unfold to me what the power is of the rhe-
torical art.

Gore. But I'think, Socrates, that if fuch a one fhould happen to be igno-
rant, he would learn thefe things from me.

Soc. Granted: for you fpeak well.  And if you make any one a rhetori-
cian, it is neceflary that he fhould know things juft and unjuft, eithet-before
he is under your tuition, or afterwards, in confequence of being inftructed
ty you.

Gore. Eutirely fo.

Soc. What then? Is he who learns things pertaining to building, tec-
tonic, or not?

Gore. He is.

Soc. And is he, therefore, who learns things pertaining to mufic, a
mufician? ‘

Gora,
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Gora. Yes.

Soc. And he who learns things pertaining to medicine, a phyfician? And
fo, according to the fame reafoning, in other things, he who learns any
thing is fuch as fcience renders its votaries,

Gore. Eatirely fo.

Soc. Does it not, therefore, follow from this reafoning, that he who
learns juft things is juft?

Gogre. Eatirely fo.

Soc. But does not he who is juft a juitly?

GoraG. Yes.

Soc. Is it not, therefore, neceffary that a rhetorician thould be juft, and
that he who is juft fhould be willing to aét juftly ¢

Gora. Itappears fo. ,

Soc. A juft man, therefore, will never be willing to a& unjuitly,

Gora. It is neceflary.

Soc. But, from what has been faid, it is neceffary that a rhetorician thould
be juft.

Gora. It is.

Soc. A rhetorician, thercfore, will never be willing to act unjuftly.

Gorag. It does not appear that he will.

~ Soc. Do you remember, therefore, that you faid a little before, that the
preceptors of youth ought not to be called to account, nor expelled from
cities, if a pugilift does not ufe in a becoming manner the pugiliftic art, and
alts unjuftly?  And that, in a fimilar manner, if a rhetorician unjuftly ufes
the rhetoric art, the preceptor is not to be called to account, nor expelled
from the city, but he who a@s unjuftly, and does not properly ufe the rheto-
rical art?  Were thefe things faid, or not?

Gora. They werc faid.

Soc. But now it appears that this very fame rhetorician will never a&
unjuftly.  Or does it not?

Gora, It appears fo.

Soc. Andin the former part of our difcourfe, Gorgias, it was faid that the
rhetorical art is converfant with difcourfes, not thofe refpeting the even and
the odd, but thofe refpecting the juft and the unjuft,  Was not this afferted ?

Gora, It was,
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Soc. I, therefore, in confequence of your aflerting thefe things, thought
that the rhetorical art could ncver be an unjuft thing, as it always difcourfes
concerning juftice.  But, fince a little after you faid that a rhetorician might
ufe the rhetorical art unjuftly, I wondered at the aflertion ; and thinking that
what was faid did not accord with itfelf, 1 faid, that if you fhould think it a
gain to be confuted, as it is in my opinion, then it would be worth while
to difcourfe, but if not, we thould bid farewell to difcuffion. Afterwards,
however, while we were confidering, you feem to have again confefled that
it was impoffible a rhetorician could ufe the rhetorical art unjuftly, and be
willing to do an injury. To determine, therefore, {ufficiently, how thefe
things take place, requires, by the dog, Gorgias, no brief difcuflion.

Por. But what, Socrates? Do you really form fuch an opinion of the
rhetorical art as you now fay? Or do you think Gorgias is athamed that
he has not acknowledged to you; that a rhetorician knows things juft, beau-
tiful, and good, and that, if any one gocs to him who is ignorant of thefe
things, he will inftruét him in them? From this confeffion, fomething con-
trary will, perhaps, take place in the difcourfe. This, however, is what you
love, fince you lead interrogations to things of this kind, But what man do
you think will. deny that he knows things juft, and teaches them to others ?
To bring the difcourfe, thercfore, to things of this kind, is very ruftic,

Soc. O moft excellent Polus! we defignedly procure affociates and chil-
dren, that when, through being advanced in years, we fall into error, you
that are younger being prefent may correét our life both in words and deeds.
And now, if I and Gorgias err in any refpe@ in what we have afferted, do
you who are prefent corre@ us: for it is juft fo to do. And I wifh you
would retrac any thing that has been granted, if it appears to you that it
has not been properly admitted, if you only take care of one thing for me.

Por. What is that ?

Soc. That you would avoid in future prolixity of difcourfe, which at firft
you atternpted to ufe.

Por. But what, may I not be permitted to fpeak as much as I pleafe ?

Sac. O beft of men, you would be ufed very unworthily, if, having come
to Athens, where liberty of fpeech is permitted more than in any part of
Greece, you alone fhould here be deprived of this lberty. But, on the
contrary, confider, if you fhould fpeak in a prolix manner, and be uawilling

to
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to anfwer what is afked you, fhould not I be ufed unworthily, if it is hot
permitted me to depart, and not hear you? But if you are at all concerned
for what has been faid, and wifh to corre&t it (as you juft now faid), then,
retralting whatever you think fit, and alternately afking and being atked,
confute in the fame manner as I and Gorgias. For, indeed, you fay that
you know the fame things as Gorgias. Or do you not?

Por. I do.

Soc. Will not you, therefore, alfo exhort any onc to atk you whatever
he pleafes, as knowing how to anfwer him ?

PoL. Entirely fo.

Soc. And now you may do whichever of thefe you pleafe, viz. either atk
or anfwer,

Por. I fhall do fo. Aund do you anfwer me, Socrates. Since Gorgias
appears to you to doubt refpecting the rhetorical art, what do you fay he is?

Soc. Do you atk me what his art is ?

Por. Ido.

Soc. It does not appear to me to bc any art, that I may fpeak the truth
to you.

Por. But what does the rhetorical art appear to you to be?

Soc. A thing which you fay produces art, in the book which I juft now
read.

Por. What do you call this thing ?

Soc. A certain fkill.

Por. Docs the rhetorical art, therefore, apppear to you to be fkill ?

Soc. To me it does, unlefs you fay otherwife,

Por. But of what is it the tkill ?

Soc. Of procuring a certain grace and pleafure.

Por. Does not the rhetorical art, therefore, appear to you to be a beau~
tiful thing, fince it is capable of imparting delight to mankind ?

Soc. But what, O Polus? Have you already heard me faying what the
rhetorical art is, that you after this atk me, if it does not appear to me to be
a beautiful thing?

Por. Have I not heard you fay that it is a certain fkill?

Soc. Are you willing, therefore, fince you honour gratification, to gratify
me in a trifling thing?

B2 Por.

(%Y
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Por. Tam,

Soc. Afk me then now, whether cooking appears to me to be an art ?

Por. I afk you then, what kind of an art is cooking ?

Soc. Itis no art, Polus.

Por. But tell me what it is.

Soc. I fay, then, it is a certain 1kill,

Por. Inform me what fkill.

Soc. Ifay it is the fkill of procuring grace and pleafure, Polus.

Por. Butis cooking the fame as rhetoric?

Soc. By no means, but a part of the fame ftudy.

Por. Of what ftudy are you fpeaking ?

Soc. Left it thould be too ruftic to fpeak the truth, I am averfe to fpeak,
on account of Gorgias, left he thould think that I deride his purfuit. But I
do not know whether this is that rhetoric which Gorgias {tudies. For juft
now, it was by no means apparent to us, from the difputation, what is his
opinion. But that which I call rhetoric, is a part of a certain thing which
does not rank among things becoming.

Gonrg. Tell me, Socrates, what this thing is; and do not be in the leat
athamed becaufe I am prefent.

Soc. This thing therefore, Gorgias, appears to me to be a certain {tudy,

not of a techmcal nature, but belonging to a foul which fagacioufly conjec-
tures, which is virile, and endued with a natural {kill of converfing with
men. But I call the fummit of it adulation. It likewife appears to e that
there yre many other parts of this {tudy, and that one of thefe is cookery ;
which, indeed, appears to be an art, but, according to my do&rine, is not an
art, but fkill and exercife. I likewife call rhetoric a part of this ftudy, toge-
ther with the fophiftic artifice, and that which pertains to the allurements of
outward form. And thefe four parts belong to four things. If, therefore,
Polus withes to inquire, let him; for he has not yet heard what part of adu-
lation I affert rhetoric to be: but he does not perceive that I have not yet an-
fwered, and afks me if 1do not think that rhetoric is beautiful. But I thall
not anfwer him, whether I think rhetoric is beautiful or bafe, till I have
firft of all anfwered what rhetoric is.  For it will not be juft, Polus, to do
otherwife. But if you wifh to hear, afk me what part of adulation I affert
rhetoric to be.

Por,
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or. I afk, then, and do you anfwer me what part it is.

Soc. Will you, thercforc, underftand when I have antwered? For rhe-
toric, according to my do@rine, is an image of the politic part.

Por. What then? Do you fay that it is fomething beautiful, or that it
is fomething bafe?

Soc. I fay that it is (omethm«r bafe: for I call things evil bafe; fince it
is requifitc T fhould anfwer you, as now knowing what I affert,

Gora, By Jupiter, Socrates, but neither do I myfelf underftand what
you fay.

Soc. It is likely, Gorgias: for I do not yet fpeak any thing clearly. But
Polus here is a young man and acute.

Gorc. However, difmifs him; and inform me how it is you fay that rhe-
toric is an image of the politic part. -

Soc. But I will endeavour to tell you what rhetoric appears to me to be.
And if it is not what I affert it to be, let Polus here confute me. Do you
not call body fomething, and likewife foul ?

Gore. Undoubtedly.

Soc. Do you not, therefore, think that there is a certain good habit of
each of thefe ?

Gora. I do.

Soc. But what? Is thisonly a habit which appears to be good, but which
is not in reality ?  As, for inftance, many appear to have their bodies in a
good condition, when at the fame time no one, except a phyfician, and
fome one fkilled in gymnaftics, can eafily perceive that thefe are not in a
good condition.

Gora. You fpeak the truth.

Soc. I fay that a thing of this kind takes place both in body and foul,
which caufes both body and foul to appear to be in a good condition, when
at the fame time they are not fo.

Gore. Thefe things take place.

Soc. But come, I will explain to you in a ftill clearer manner, if 1 am
able, what I fay, As there are two things, 1 fay there are two arts: and
one of them, which pertains to the foul, 1 call politic; but the other, belong-
ng to the body, I cannot in like manner diftinguith by one appellatior. B ¢
fince the culture of the body is one, I call the two parts gymnaftic and .-

'
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dicine. But in the politicart I eftabli(h legiflation, as correfponding to gym-
naftic, and juftice as reciprocating with medicine. Thefe communicate
with each other, as fubfifting about the fame thing, viz. medicine communi-
cates with gymnaftic, and juftice with legiflation ; but at the fame time they
differ in a certain refpe& from each other. But fince thefe are four, and
always procure remedies, looking to that which is beft, one part of them
curing the body, and the other the foul, the adulatory power perceiving this,
1 do not fay knowing, but conje@uring it, in confequence of giving to itfelf
a fourfold diftribution, and entering under each of the parts, it feigns itfelf
to be that under which it enters. And it is not, indeed, in the leaft con-
cerned for that which is beft; but always, through that which is pleafant,
hunts after folly, and deceives; fo as to appear to be of great worth. Cook-
ery, therefore, enters under medicine, and feigns that it knows the beft ali-
ment for the body. So that if a cook and a phyfician thould contend with
each other among boys, or among men as ftupid as boys, which of them
poffefled the knowledge of good and bad aliment, the phyfician would dic
through hunger. This, therefore, I call adulation ; and I fay, O Polus, that
a thing of this kind is bafe. For this I fay to you, that it looks to the plea-
fant without regarding that which is beft. But I do not call it an art, but
1kill, becaufe it has no reafon by which it can fhow what the nature is of the
things which it introduces ; fo that it is unable to tell the caufe of each. But
1 do not call that an art which is an irrational thing. If you are doubtful
refpeéting thefe things, I am willing to give you a reafon for them. The
adulation, therefere, peitaining to cookery is, as I have faid, placed under
medicine ; but, after the fame manner, the artifice refpedting the allurements
of outward form is placed under gymnaftic : and this artifice is produétive
of evil, is deceitful, ignoble, and illiberal, deceiving by figures and colours,
by {moothnefs and the fenfes; {o as to caufe thofe who attract to themfelves
foreign beauty, to negle€l that which is properly their own, and which is
procured through gymnaftic. That I may not, thercefore, be prolix, I wifh
to tell you, after the manner of geometricians (for perhaps you can now
follow me), that the artifice refpe@ing the allurements of outward form is
to gymnaﬁic as cookery to medicine, Or rather thus, that the artifice re-
fpecting the allurements of outward form is to gymnaftic as the fophiftic
to the legiflative power: and that cookery is to medicine as rhetoric to

5 juitice,
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juftice. As I have faid, they are thus diftinguifhed by nature : but as {ophifts
and rhetoricians are proximate to each other, they are mingled in the fame,
and about the fame things, and do not poflefs any thing by which they can
benefit themfelves, or be benefited by other men. For, if the foul did not
prefide over the body, but the body over itfelf, and cookery and medicine
were not confidered and” judged of by the foul, but the body itfelf judged,
eftimating things by its own gratifications; then, friend Polus, that dotrine of
Anaxagoras would abundantly take place, (for you are fkilled in thefe things,)
viz. that all things would be mingled together in the fame, things falubrious,
medicinal, and pertaining to cookery, fubfifting undiftinguithed from each
other. You have heard, therefore, what I affert rhetoric to-be, viz. that
it is a thing reciprocating with cookery in the foul, as that in the body.
Perhaps, thercfore, I have aéted abfurdly, fince, not permitting you to ufe
prolixity of difcourfe, I myfelf have made a long oration. I deferve however
to be pardoned : for, if I had {fpoken with brevity, you would not have under-
ftood me, nor have been able to make any ufe of my anfwer to you, but
would have required an expofition, If, therefore, when you anfwer, Lin
my turn am not able to reply, do you alfo extend your difcourfe : but, if I
can, fuffer me to reply; for it is juft. And now, if you can make any ufe of
this anfwer, do fo.

Por. What then do you fay? Does rhetoric appear to you to be adula-
tion ?

Soc. I fuid, indeed, that it was a part of adulation. But cannot you
remember, Polus, though fo young? What then will you do when you
become advanced in years?

Por. Do, therefore, good rhetoricians appear to you to be confidered in
the fame place as vile flatterers in cities ?

Soc. Do you propofe this as a queftion, or as the heginning of a certain
difcourfe?

Por. As a queftion.

Soc. They do not then appear to me to “be confidered i in the fame place
as vile flatterers in cities.

Por. How not to be confidered? Are they not able to accomplith the
greateft things in cities?

Soc,
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Soe. They are not, if you allow that to be endued with power is good to
“him who is endued with it.

Povr. But this indeed I do fay.

Soc. Rbhetoricians, therefore, appear to me to poffefs the leaft power of
all men in cities.

Por. But what, do they not like tyrants flay, take away pofleffions, and
banith from cities whomever* they pleafe ?

Soc. By the dog, Polus, I am doubtful with refpe@ to cach of the things
faid by you, whether you affert thefe things yourfelf, and exhibit your own
opinion, or interrogate me.

Por. But I interrogate you. v

Soc. Be it {o, my friend. But do you not afk me two things at once?

Por. How two things?
~ Soc. Did you not juft now fzfy, that rhetoricians like tyrants flew whom-
ever they pleafed, deprived them of their poffeffions, and expelled them from
cities ?

Por. 1 did.

Soc. I therefore fay to you that thefe are two queftions, and I fhall give
you an anfwer to both. For I fay, Polus, that rhetoricians and tyrants
poflefs the leaft power of all men, in cities, as I juft now faid. For, in thort,
they accomplifh nothing which they with to accomplith; and yet they do
that which appears to them to be beft.

Por. Is not this, therefore, to poffefs the power of accomplithing great
things ?

Soc. It 1s not, as fays Polus.

Por. Do I fay not? On the contrary, I fay it is.

Soc. By Jupiter, not you. For you faid that to be able to do great things
is good to him who poflefles this power.

Por. And I now fay fo.

Soc. Do you think, therefore, it is a good thing, if any one void of
intelle@ does that which appears to him to be beft? And do you call this
the ability of accomplithing fomething great ?

Por. Not 1. '

Soc. Will you not, therefore, evince that rhetoricians are endued with
intelicét,
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ntelle&, and, confuting me, fhow that rhetoric is an art, and not adulation ?
For, if you do not confute me, rhetoricians and tyrants, who do in cities
whatever they pleafe, will not by fo doing obtain any thing good. But
power is, as you fay, good ; though, for a man to do without intelle& what-
ever he pleafes, you alfo huve acknowledged to be evil.  Or have you not?

Por. I have. |

Soc. How then can rhetoricians or tyrants be able to accomplith any
thing great in cities, unlefs Polus evinces, againft Socrates, that they do what-
ever they pleafe?

Pou. Is it poffible any one can fpeak fo abfurdly ?

Soc. I do not fay that they accomnplith what they with: but confute me if
you can,

PoLr. Did you not juft now acknowledge, that they accomplithed things
which appeared to them to be beft?

Soc. And 1 now acknowledge this,

PoL. Do they not, therefore, do that which they with to do?

Soc. I fay they do not.

Por. But do they do that which they think fit?

Soc. I fay they do.

Por. You fpeak importunately and unnaturally,

Soc. Do not accufc me, moft excellent Polus, that I may fpeak to you
in your own way; but, if you are capable of interrogating me any further,
evince in what it is I am deceived ; but if not, do you yourfelf anfwer.

Por. But I am willing to anfwer, that I may alfo know what you fay.

Soc. Whether, therefore, do men appear to you to wifh this, which
every individual accomplifhes, or that for the fake of which they accomplith
this which they accomplith? As for inftance, whether do thofe who take
medicines from a phyfician appear to you to with this which they do, viz.
to drink the medicine, and fuffer pain; or do they wifh to be well, for the
fake of which they take the medicine?

Pov. They doubtlefs wifh to be well, for the fake of which they drink
the medicine.

Soc. Docs not the like happen to navigators, and to thofe who are engaged
in other employments, viz. that the objeé't of their wifhes is not that which
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each of them does (for who would with to fail, to encounter dangers, and to
be entangled with a multiplicity of affairs ?) ; but, in my opinion, the obje@
of their wifhes is that for the fake of which they venture on the {ca, viz. to
acquire riches.  For they fail for the fake of wealth,

Pov. Entirely fo.

Soc. In like manner, with refpect to all other things, he who does any
thing for the fake of fome particular thing does not with this which he
does but that for the fake of which he does it.

Por. Itis fo.

Soc. Is there any thing, therefore, in the whole of exifience, which 1s
neither good nor evil? Or is there a medium between thefe, which is
neither good nor evil ?

Por. It is abundantly neceffary, Socrates, that there thould.

Soc. Do you not, therefore, fay that wifdom and health, riches, and other
things of this kind, are good, but the contraries of thefe evan

POL. 1 do.

Soc. But do you fay that things which are neither good nor evil are of
fuch a kind, that they fometimes partake of good, fometimes of evil, and
fometimes of neither ; fuch as to fit, to run, to walk, and to fail; aud again,
fuch things as ftones, wood, and other things of this kind? Are not thefe
the things which you fpeak of ? Or do you denominate other certain things
neither good nor evil ?

Por. I donot: but thefe are the things.

Soc. Whether, therefore, do men, when they aét, accomplifh thefe things
which fubfift as media, for the fake of things good, or things good for the
fake of thefe media?

Por. Doubtlefs, the media for the fake of things good.

Soc. Purfuing good, therefore, we both walk when we walk thinking it

is better fo to do; and, on the contrary, we ftand when we fand, for the fakc
of the fame good. Or is it not {o?

Por. It is.

Soc. Do we not, thcrcfore, when we flay, or banith or dcpnve any one
of his poffeffions, think that it is better for us to do thefe things than not to
do them?

Por.
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Por. Entirely fo.

Soc. Thofe, therefore, that doall thefe thmcrs do them for the fake of good.

Por. I fay fo.

Soc. Do we not, therefore, grant, that we do not wifh thofe things which
we do for the fuke of 1omcthm g, but that for the fake of which we do thefe
things?

Por. We efpecially admit this.

Soc. We do not, therefore, fimply with to flay, exterminate, or deprive
any one of his poffeffions ; but if thefe things are ufeful we with to do them,
but by no means if they are noxious. For we defire good things, as you fay,
but not fuch as are neither good nor evil, nor yet fuch as are evil. Do 1,
therefore, Polus, appear to you to fpeak the truth, or not? Why do you not
anfwer?

PoL. You fpeak the truth.

Soc. Does it not follow, therefore, if we aflent to thefe things, that if any
one flays, exterminates from a city, or takes away the pofleflions of another,
whether he is a tyrant or a rhetorician, thinking that it is better for him fo
to do, though it is worfe,—does it not follow, that in fo doing he altsin a
manner which to him feems fit ?

Por. Yes.

Soc. Does he, therefore, do the things which he withes to do, if thefe
things are evil?  Why do you not anfwer?

Por. But he doces not appear to me to do the things which he wifhes.

Soc. Will, therefore, a man of this kind be able to accomplith great
things in a city, if to be able to accomplith great things is fomething good,
according to your confeffion ?

Por. He will not.

Soc. T therefore faid true, when I faid that a man might do that in a
city which fcemed fit to him, and yet not be able to accomplith great things,
nor do that which he wifhed to do.

Por. As if, Socrates, you would not admit, that it is poffible for you to do
what you pleafe in a city, rather than that it is not poffible, and that you
would not be envious when you faw any one flaying or taking away the
pofleffions of another, or confining in bonds whomever he pleated.

3¢ 2 Soc.
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Soc. Do you fpeak juftly or unjuftly ?

Por. Whichever of thefe he may do, is he not in each of thefe a&ions to
be envied ?

Soc. Good words, I befeech you, Polus.

Por. But why?

Soc. Becaufe it is not proper, either to envy thofe that are not to be
envied, or the unhappy; but they ought to be pitied,

. Por. But what? Does this appear to you to be the cafe refpeting the
men of whom I fpeak?

Soc. Undoubtedly.

Per. Does he, therefore, who juftly flays any one whom he thinks ft,
appear to you to be miferable, and an objeé of pity ?

Soc. He does not to me, indeed ; nor does he appear to me to be an
objeét of envy. '

Por. Did you not juft now fay that he was miferable ?

Soc. Ifaid, my friend, that he was miferablc who flew another unjuftly,
and that, befides this, he was to be pitied; but that he who flew another
juftly was not to be envied.

Por. He indeed who dies unjuftly is an obje@ of pity, and is mife-
rable.

Soc. But lefs fo, Polus, than he who flays another ; and les than he who
dies juftly.

Por. How fo, Socrates ?

Soc. Thus: becaufe to do an injury is the greateft of evils,

Por. But is this really the greateft of evils? Is it not a greater evil to
fuffer an injury?

Soc. By no means.

Por. Would you, therefore, rather be injured than do an injury ?

Soe. Ithould rather indeed have no concern with either of thefe, DBut if
it were neceflary that 1 fhould either do an injury, or be injured, I thould
choofe the latter in preference to the former.

Pot.. Would you not, therefore, receive the power of a tyrant ?

Soc. 1 would not, if you fay that to tyranaize is what I fay it is,

~ Por. Butl fay it is that which I juft now mentioned, viz, for a man to
5 do
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do in a city whatever he pleafes; to flay or banith any one, and do every
thing according to his own opinion.

Soc. O blefled man, attend to what I fay. Ifin a crowded forum, taking
a dagger under my arm, I fhould fay to you, O Polus, a certain wonderful
power and tyranny has juft now fallen to my lot: for, if it appears to me
that any onc of thefe men' whom you fee ought immediately to die, he dies;
and if it appears to me that any one of them ought to lofe his head, he is
immediately beheaded ; or if his garment fhould be torn afunder, it is im-
mediately torn. Such mighty power do I poffefs in thiscity. If, therefore,
in confequence of your not believing me, I fhould fhow you the dagger,
perhaps on fecing it you would fay : After this manuer, Socrates, all men
are capable of effecting great things, fince thus armed you may burn any
houfe that you pleafe, all the docks and three-banked galleys of the Athe-
nians, together with all their thips as well public as private. But this is not
to poflefs the ability of effecting great things,—I mean, for a man to do
whatever he pleafes.  Or does it appear to you that it is?

Por. It does not after this manner.

Soc. Can you, therefore, tell me why you blame a power of this kind ?

Por. I can.

Soc. Tell me then.

Por. Becaufe it is neceffary that he who adls in this manner fhould be
punifhed.

Soc. But is not the being punithed an evil?

Por. Entircly fo.

Soc. Will it not, therefore, O wonderful man, again appear to you, on
the contrary, that to be able to accomplifh great things is good, if afting in
a ufeful manner follows him who does what he pleafes? And this, as it
appears, is to be able to effe@ great things: but the contrary to this is
evil, and the ability of accomplithing {mall things. But let us alfo confider
this. Have we not acknowledged that it is fometimes better to do the
things which we juft now fpoke of, viz. to flay, exterminate, and deprive men
of their pofleffions, and fometimes not?

Por. Entirely fo.

Soc. This then, as it appears, is acknowledged both by you and me.

Povr. Itis,
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Soc. When, then, do you fay it is better to do thefe things? Inform me
what boundary you eftablifh.

Por. Anfwer yourfelf, Socrates, to this queftion,

Soc. I fay therefore, Polus, if it is more agrecable to you to hear it from
me, that it is better when any one does thefe things juftly, but worfe when
he does them unjuftly.

Pov. It isdifficult to confute you, Socrates ; but may not even a boy con-
vince you that you do not {peak the truth ?

Soc. I fhall give the boy, thercfore, great thanks, and I fhall be equally
thankful to you if you can confute me, and liberate me from my nugacity.
But be not weary in benefiting a man who is your friend, but confute me.

Por. But, Socrates, there is no occafion to confute you by antient exam-
ples. For thofe things which happened lately, and even but yefterday, are
fufficient to convince you, and to thow that many unjuft men are happy.

Soc. Who are thefe?

Por. Do you not fee Archelaus here, the fon of Perdiccas, governing Ma-
cedonia?

Soc. IfI do not, at leaft I hear fo.

PoL. Does he, therefore, appear to you to be happy or miferable ?

Soc. I do not know, Polus: for I have not yet affociated with the man.

Por. What then? if you affociated with him, would you know this? And
would you not otherwife immediately know that he is happy ?

Soc. I thould not, by Jupiter,

Por. Itis evident then, Socrates, you would fay, that neither do you know
that the great king® is happy.

Soc. And I fhould fay the truth. For 1 do not know how he is affeGed
with refpe@ to difcipline and juftice,

Por. But what? Isall felicity placed in this?

Soc. As 1 fay, it is, Polus. For I fay that a worthy and good man and
woman are happy ; but fuch as are unjuft and bafe, miferable.

Por. This Archelaus, therefore, according to your do@rine, is miferable.

Soc. If, my friend, he is unjuft.

Por. But how is it poffible he thould not be unjuft, to whom nothing of

' i, e. The king of Perfia.
the
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the government which he now poffefles belongs? as he was born of a woman
who was the flave of Alcetas, the brother of Perdiccas; who according to
juftice was himfelf the flave of Alcetas; and, if he had been willing to a&t
juftly, would have ferved Alcetas in the capacity of a flave ; and thus, accord-
ing to your doétrine, would have been happy. But now he is tecome mife-
rable in a wonderful degree, fince he has committed the greatett injuries.
For, in the firft place, fending for his mafter and uncle, as if he would reftore
the government which Perdiccas had taken from him, and entertaining aud
intoxicating both him, and his fon Alexander, who was his uncle, and
necarly his equal in age, he afterwards hurled them into a cart, and, cavfing
them to be taken away by night, deftroyed both of them by cutting their
throats. And though he has committed thefe injuries, he is ignorant that he
is become moft miferable, and does not repent of his condu&. But, a little
after, he was unwilling to nurture and reftore the government to his bro-
ther, the legitimate fon of Perdiccas, a boy of about feven years of age, and
who had a juft right to the government, though by fo doing he would have
been happy: but hurling the youth into a well, and there fuffocating him,
he told his mother Cleopatra that he fell into the well and died, through
purfuing a goofe. This man, therefore, as having a&ed the moft unjuftly of
all in Macedonia, is the moft miferable, and not the moft blefled, of all the
Macedonians, And, perhaps, every one of the Athenians, beginning from
you, would rather be any other of the Macedonians than Archelaus.

Soc. Inthe beginning of our conference, Polus, I praifed you, becaufe you
appeared to me to be well inftructed in rhetoric, but to have neglected the
art of difcourfe.  And now, without relating any thing further, this is a dif
courfe by which even a boy might convince me. And, as you think, I am
now conviéted, by this narration, of having faid that he who aéts unjuftly is
not happy. But whence, good man? For, indeed, I did not grant you any
of the particulars which you mention. :

Por. You are not willing to grant them. For the thing appears to you
as 1 fay.

Soc. O bleffed man! For you endeavour to confute me in a rhetorical
manner, like thofe who in courts of juftice are thought to confute. For
there fome appear to confute others, when they procure many refpeCtable
witnefles of what they fay ; but he who oppofes them procures one certain

witnefs,
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witnefs, or none at all. But this mode of confutation is of no worth with
refpec to truth.  For fometimes falfe witnefs may be given againft a man,
by many men of great reputation. And now, refpefting what you fay,
nearly all Athenians and ftrangers accord with you in thefe things. And if
you were willing to procure witnefles againft me to prove that I do not
fpeak the truth, Nicias, the fon of Niceratus, and his brothers with him,
would teftify for you, by whom there are tripods placed in an orderly fuc-
ceffion in the temple of Bacchus. Or, if you wifh it, Ariftocrates the fon of
Scellius, of whom there is that beautiful offering in the Pythian temple. Or
again, if you with it, the whole family of Pericles, or any other family, that
you may think proper to choofe out of this city, will teftify for you. Butl,
who am but one, do not aflent to you. For youdo not force me, but, pro-
curing many falfe witnefles againft me, you endeavour to eje mc from my
pofleflions and the truth. But I, unlefs I can procure you being one, to tef-
tify the truth of what I fay, Thall think that I have not accomplithed any
thing worthy to be mentioned refpefting the things which are the fubje@ of
our difcourfe. Nor fhall I think that you have accomplithed any thing,
unlefs T being one, alone teftify for you, and all thofe others are difmiffed by
yoi]. This, therefore, is a certain mode of confutation, as you and many
others think : but there is alfo another mode, which 1 on the contrary adopt.
Comparing, therefore, thefe with each other, we will confider whether they
differ in any refpeét from each other. For the fubjefts of our controverfy
are not altogether trifling ; but they are nearly fomething the knowledge of
which is moft beautiful, but not to know it moft bafe, For the fummit
of thefe things is to know, or to be ignorant, who is happy, and who is not,
As, for inftance, in the firft place, refpe@ing that which is the fubje@ of our
prefent difcourfe, you think that a man can be blefled who a&s unjuftly and
is unjuft; fince you are of opinion that Archelaus is, mdeed, unjuft, but
happy. For, unlefs you fay to the contrary, we muft confider you as think=
ing in this manner.

- Por. Entirely fo.

Soc. But I fay that this is impoffible. And this one thing is the fubje&
of our controverfy. Be it fo then. But will he who aéts unjuftly be happy
if he is juftly punithed ?

Por. In the fmalleft degree ; fince he would thus be moft miferable.

Soc.
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Soc. If, therefore, he who aéts unjuftly happens not to be punifhed, ac-
cording to your opinion he is happy. ‘ '

Pocr. So I fay.
Soc. But, according to my opinion, Polus, he who alts unjuftly, and is

unjuft, is miferable. And, indecd, he is more miferable if, when alting un-
juftly, he is not juftly punithed ; but bhe is lefs miferable if he is pumﬂ)ed
and juftice is infli&ed on him both by Gods and men.

Por. You endeavour, Socrates, to affert wonderful things.

Soc. Aud 1 fhall alfo endcavour, my affociate, to make you fay the fame
things as I do: for I confider you asa friend.  Now, therefore, the things
about which we differ are thefe, But do you alfo confider. I have alreadv
faid in fome former part of our difcourfe, that to do an injury is worfe than
to be injured.

Por. Entirely fo.

Soc.' But you fay thatitis worfe to be injured.

Por. I do.

Soc. And I fay that thofe who do an injury are miferable ; and I am con-
futed by you.

Por. Youare fo, by Jupiter.

Soc. As you think, Polus.

PoL. And perhaps I think the truth.

Soc. But, on the contrary, you think that thofe who a& unjuftly are
happy, if they efcape punifhment.

Por. Entirely fo.
Soc. But I fay that they are moft miferable: and that thofe who fuffer

punithment for acing unjuftly are lefs miferable. Are you willing to con-
fute this al{o? .

Por. Butit is more difficult to confute this than that, Socrates.

Soc. By no means, Polus: but it is impoffible that this thould be the cafe,
For that which is true can never be confuted.

Por. How do you fay? If a man ating unjuftly is deteted in attempt-
ing to acquire abfolute power by firatagem, and in confequence of being
deteted is put on the rack, is caftrated, and has his eyes burnt ; and after
he has fuffercd many other mighty and all-various torments, fees his wife
and children fuffering the fame, and at laft is either crucified, or incrufted
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with pitch ; will he be more happy, than if, having efcaped punithment, he
obtains defpotic power, and pafles through life ruling in the city, doing
whatever he pleafes, and eavied, and accounted happy, both by his citizens
and ftrangers? Do you fay that thefe things cannot be confuted ?

Soc. You terrify, and do not confute us, generous Polus: but juft now
you teftified for us. At the fame time remind me of a {mall particular,
whether you fay that fuch a one endeavours to gain abfolute power un-
juftly?

"~ Por. Ido.

Soc. By no means, therefore, will either of thefe be more happy, neither
he who has unjuftly obtained the tyrauny, nor he who is punithed. For, of
two that are miferable, one cannot be more happy than the other ; but he is
the more miferable of the two who efcapes punithment, and obtains the ty-
ranny, Why do you laugh at this, Polus? Is this another fpecies of con-
futation, to laugh when any one afferts fomething, and not confute him?

PoLr. Do you not think you are confuted, Socrates, when you fay fuch
things as no man would fay? For only afk any man if he would.

Soc. O Polus, I am not among the number of politicians. And laft year,
-when I happened to be eleted to the office of a fenator, in confequence of
my tribe pofleffing the chief authority, and it was requifite I thould give fen-
tence, I excited laughter, through not knowing how to give fentence. Do
not, therefore, now order me to pafs fentence on thofe who are prefent. But
it you have no better modes of confutation than thefe (as I jult now faid),
affign to me a part of the difcourfe, and make trial of that mode of confuta-
tion which I think ought to be adopted. For I know how to procure onc
witnefs of what I fay, viz. him with whom I difcourfe; but I bid farewell to
the multitude. And I know how to decide with one perfon, but I do not
difcourfe with the multitude. See, therefore, whether you are willing to give
me my part in the argument, by anfwering to the interrogations. For I
think that you and I, and other men, are of opinion, that to do an injury is
worfe than to be injured ; and not to fuffer, than to fuffer punithment.

Por. But1, on the contrary, think that neither myfelf nor any other man
is of this opinion. For would you rather be injured than do aninjury?

Soc. Yes; and fo would you, and all other men.

Por. Very far from it : for neither I, nor you, norany other, would fay fo.

Soe.
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Soc. Will you not, therefore, anfwer?

Por. Bv all means. For I am anxious to know what you will fay.

Soc. T'cll me then, that you may know, asif I afked you from the begin-
ning : Whether does it appear to you, Polus, worfe to do an injury, or to be
injured?

Por. Tt appears to me it is worfe to be injured.

Soc. But which is the more bafe? Todo, or to fuffer, an injury?  An-
{fwer me.

Por. To do an injury.

Soc. Is it not, therefore, worfe, fince it is more bafe ?

Por. By no means.

Soc. I underftand. You do not think, as it feems, that the beautiful and
the good arc the fame, and likewife the evil and the bafe.

Por. I do not.

Soc. But what will you fay to this? Do you not call all beautiful things,
fuch as bodics, colours, figures, founds, and purfuits, beautiful, without
looking to any thing elfe ? As, for inftance, in the firft place, with refpe& to
beautiful bodics, do you not fay that they are beautiful, cither according to
their ufefulnefs to that particular thing to which each is ufeful, or according
to a certain pleafure, if the view of them gratifies the beholders?  Have you
any thing elfe befides this to {ay, refpecting the beauty of body ?

Por. I have not,

Soc. Do you not, therefore, denominate other things beautiful after this
manner, fuch as figurcs and colours, cither through a certain pleafure, or
utility, or through both ?

Por. I do.

Soc. And do you not in a fimilar manner denominate founds, and every
thing pertaining to mafic ?

Por. Yes.

Soc. And further ftill, things which pertain to laws and purfuits are cer «
tainly not beautiful, unlefs they arc cither advantageous or pleafant, or bo:h.

Por. It docs not appear to me that they are,

Soc. And docs not the beauty of difciplines {ubfit in a fimilar manner?

Por. Entircly fo. And now, Socrates, you define beautifully, fince you
define the beautiful by pleafure and good,

3D 2 Soc.
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Soc. Muft not, therefore, the bafe be defined by the contrary, viz. by pain
and evil ?

Por. Neceflarily fo.

Soc. When, therefore, of two beautiful things, one is more beautiful than
the other, or when fome other thing tranfcends in beauty either one or both
of thefe, it muft be more beautiful either through pleafure, or advantage,
or both.

Por. Entirely fo.

Soc. And when, of two things, one is more bafe, it muft be more bafe
through tranfcending either in pain or evil.  Or is not this neceffary ?

PoL. Entirely fo.

$Soc. But, in the firft place, let us confider whether to do an injury fur=
pafles in pain the being iujured} and whether thofe fuffer greater pain that
injure, than thofe that are injured.

Por. This is by no means the cafe, Socrates.

Soc. The former, therefore, does not tranfcend the latter in pain.

Por. Certainly not.

Soc. Will it not therefore follow, that, if it does not tranfcend in pain, it
will no longer tranfcend in both ?

Pot.. It does not appear that this will be the cafe.

Soc. Muft it not, therefore, tranfcend in the other?

Por. Yes.

Roc. Inevil?

Por. So it appears.

Soc. Will it not therefore follaw, that to do an injury, fince it tranfcends
in evil, is worfe than to be injured ?

Por. Evidently fo.

Soc. If, therefore, fomething elfe were not admatted by the multitude of
mankind, and by you formerly, it would follow that to do an injury is worfe
than to be injured.

Por. It would.

Soc. Now, however, it ajpears to be worfe.

Por. So it feems.

Soc. Would you, therefore, admit that which is worfe and more bafe,
rather than that which is lefs fo? Do not hefitate to anfwer, Polus (for you

will
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will not be injured by fo doing), but anfwer generoufly, committing your-
felf to difeourfe as to a phyfician ; and either admit or reje@ what I atk.
Por. But I thould not, Socrates, prefer that which is worfe and more bafe

to that which is lefs fo.

Soc. But would any other man ?
Por. It does not appear to me that he would, according to this reafoning.

Soc. I therefore fpoke the truth when L aflerted, that neither I, nor you,
nor any other man, would rather do an injury than be injured ; for it would

be worfe to do fo.

PoL. So it appears.
Soc. Doyou not therefore fee, Polus, that, when argument is compared with

argument, they do not in any refpe@ accord? But all others affent to you,
except myfelf. However, you, who are only one, are fufficient for my pur-
pofe, both in affenting and teftifying ; and I, while I afk your opinion alone,
bid farewell to others. And thus is this affair circumftanced with refpe& to
us. But, after this, let us confider that which was the occafion of doubt to
us in the fecond place, viz. whether it is the greateft of evils for him to be
punithed who a@s unjuftly, as you think, or whether it is not a greater evil
not to be punifhed in this cafe, as I, on the contrary, think. But let us con~
fider this affair in the following manner: Doyou call it the fame thing for
him to {uffer punithment who has aéted unjuftly, and to be juftly punithed ?

Por. I do.
Soc. Can you therefore deny that all juft things are beautiful, fo far as

they are juft? Confider the affair, and anfwer me.

Por. It appears to me that they are, Socrates.

Soc. Confider alfo this: When a man performs any thing, muft there
not neceffarily be fomething which is paffive to him asan agent 2

Por. It appears fo to me.

Soc. Does it, thercfore, fuffer that which the agent performs, and of the
fame kind as that which he performs? But my meaning is this : If any one
ftrikes, is it not neceffary that fomething thould be ftruck #

Por. It is neceffary,

Soc. And if he who firikes, ftrikes vehemently and {wiftly, muft not that
which is ftruck be in the fame manner ftruck?

Por. Yes.

9 Sac,
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Soc. A paffion, therefore, of fuch a kind is in that which is ftruck, as the
firiker produces.

Por. Entirely fo.

Soc. If, therefore, any one burns, is it not ncceffary that fomething thould
be burned?

Por. Undoubtedly. _

Soc. And if he burns vehemently, or {o as to caufe pain, muft not that
which is burned be burned in fuch a manner as he who burns burns ?

Por. Entirely fo.

Soc. And will not the fame reafoning take place if any one cuts? For
fomething will be cut.

Por. Yes.

Soc. And if the cut is great or deep, or attended with pain, that which is
cut will be cut with fuch a cleft as the cutter cuts,

Por. Itappears fo.

Soc. Tn fhort, fee if you grant what I juft now faid refpecting all things,
viz. that fuch as the agent produces, fuch does the patient fuffer.

Por. 1 dogrant it.

Soc. Thefe things, therefore, being admitted, whether is the being pu-
nithed, to {uffer, or to do fomething?

Por. Necelfarily, Socrates, it is to fuffer fomething.

Soc. Mutt it not, therefore, be by fome agent?

Por. Undoubtedly. And by him who punithes.

Soc. But does not he who rightly punithes, punith juftly ?

Por. Yes. v

Soc. Does he aét juftly, or not, by fo doing?

Por. Juftly.

Soc. Muft not, therefore, he who is punifhed, in confequence of being
punifhed, fuffer juftly?

Por. It appears fo.

Soc. But isit not acknowledged that juft things are beautiful ?

Por. Entirely fo.

Soc. Of thefe, therefore, the one does, and the other (who is punifhed)
{uffers, that which is beautiful.

Por. Yes.

Soc.
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Soc. But if things arz beautiful, are they not alfo good? For they are
either pleafant or ufeful.

PoLr. It is neceffary they thould.

Soc. He therefore who is punithed fuffers that which is good.

Por. It appears fo.

Soc. He is benefited, therefore.

Por. Yes.

Soc. Does it not, therefore, follow (asI underftand advantage), that the
foul becomes better if it is punithed juftly ?

Por. It is probable,

Soc. The foul, therefore, of him who is punifhed is liberated from vice,

Por. It is. -

Soc. And hence it is liberated from the greateft evil. But confider thus:
In the acquifition of wealth, do you perceive any other human evil than
poverty ?

Pow. No other.

" Soc. But what, in the conftitution of the body? do you call imbecility,
difeafe, deformity, and things of this kind, evils, or not?

Por. Ido.

Soc. Do you think, therefore, that in the foul alfo there is a certain
depravity ?

Por. Undoubtedly.

Soc. Do you not then call this injuftice, ignorance, timidity, and the
like? '

Por. Entirely fo.

Soc. Since, therefore, riches, body, and foul, are three things, will you not
fay that there are three depravities, want, difeafe, injuftice ?

Por. Yes.

Soc. Which, therefore, of thefe depravities is the moft bafe? Is it not
injuftice, and, in fhort, the depravity of the foul ?

Por. Very much fo.

Soc. But, if it is moft bafe, is it not alfo the worft?

Por. How do you fay, Socrates ?

Soc. Thus, That which is moft bafe is always {o either by procuring

the.
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the greateft pain, or injury, or both, from what has been previoufly acknow-
ledged by us.

Por. Efpecially fo.

Soc. But is it not at prefent acknowledged by us, that injuftice, and the
whole depravity of the foul, arc moft bafe?

Por. It is.

Soc. Are not thefe, therefore, either moft troublefome, and moft bafe,
through tranfcendingin moleftation, or from the injury which attends them,
or from both ? )

Por. It is neccffary.

Soc. Is therefore to be unjuft, intemperate, timid, and unlearned, the
caufe of greater pain than to be poor and difeafed ?

PoL. It does not appear to me, Socrates, to be fo, from what has been
faid,

Soc. Another depravity of the foul, therefore, tranfcending in a certain
mighty detriment, and wonderful evil, is the moft bafe of all things; fince,
according to your affertion, it is not fo, from tranfcending in pain,

Por. So it appears,

Soc. But, indeed, that which tranfcends in the greateft of all detriments
muft be the greateft evil of all things.

Por. It muﬁ.

Soc. Injuftice, therefore, intemperance, and the other depravity of the
foul, are each of them the greateft evil of all things.

PoL. So it appears.

Soc. What is the art, therefore, which liberates from poverty ? Is it not
that which procures money ?

Por. Yes.

Soc. But what is that art which liberates from difeafe? Is it not the
medicinal ?

Por. Neceffarily fo.

Soc. And what is that which liberates from depravity and injuftice? If
you cannot anfwer this queftion with the like facility, confider thus:
Whither, and to whom, do we condu& thofe that are difcafed in body ?

Por: To phyficians, Socrates.

Soc.
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Soc. But whither do we condu@ thofe who aét unjuftly, and live intem-
perately !

Por. You fay, to the judges.

Soc. And is it not, therefore, that they may be punifhed ?

Por. I fay fo.

Soc. Do not then thofe that punifh rightly punith by employing a certain
juftice ?

Por. It is evident they do.

Soc. The art, therefore, which procures money liberates from poverty 3
the medicinal art, from difeafe; and punifhment, from mtcmpelancc and
injuftice.

Por. So it appears.

Soc. Which, therefore, of thefe do you confider as the moft beautiful ?

Por. Of what things are you fpeaking ?

Soc. Of the art of procuring money, the medicinal art, and punifhment,

Por. Punifhment, Socrates, excells by far.

Soc. Does it not, therefore, again produce either abundant pleafure,
or advantage, or both, fince it is the moft beautiful ?

Por. Yes.

Soc. Isit, therefore, pleafant to be cured by a phyfician? and do thofe
who are cured rejoice ?

Por. It does not appear to me that they do.

Soc. But it is beneficial to be cured. Is it not ?

Por. Yes. ' :

Soc. For it liberates from a great evil: fo that it is advantageous to
endure pain, and be well.

Por. Undoubtedly.

Soc. Will the man, therefore, who is cured by a phyfician be thus moft
happy with refpedt to his body, or ought this to be faid of him who has
never been difeafed?

Por. Evidently of him who has never been difeafed.

Soc. For, as it feems, a liberation from difeafe would not be felicity ;
but, on the contrary, this is to be afferted of the non-poffeflion of it from
the firft.

Por. Itis fo,

VOL, IV, 3E Soc.
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Soc, But what? Which of two men is the more miferable, he who is
difeafed in body, or he who is difeafed in foul? He who is cured by a phy-
fician, and liberated from difeafe, or he who is not cured, and is difeafed ?

Por. He who is not cured, as it appears to me.

Soc. Will it not, therefore, follow, that to fuffer punifhment will be
a liberation from the greateft of evils, depravity ?

~Por. It will,

Soc. For punithment produces a found mind, makes men more juft, and
becomes the medicine of depravity.

Por. It does.

Soc. He, therefore, is moft happy who poffeffes no vice in his foul, fince
this appears to be the greateft of evils.

Por. It is evident.

Soc. But he doubtlefs rank$ in the fecond degree of felicity, who is
Liberated from vice.

Por. It is likely. .

Soc. But this is the man who is admonithed, reproved, and who fuffers
punithment.

Por. He is.

Soc. He, therefore, lives in the worft manner who pofleffes injuftice, and
" is not liberated from it.

Por. It appears fo.

Soc. Is not, therefore, fuch a one, a man who, having committed the
greateft injuries, and employing the greateft injuftice, caufes it to come (o
pafs, that he is neither admonithed, nor reftrained in his condu@, nor
punithed ; juft as you faid was the cafe with Archelaus, and other tyrants,
rhetoricians, and powerful noblemen ?

Por. It feems fo.

Soc. For the condut of thefe, O beft of men, is nearly juft as if fome
wne afflited with the greateft difeafes thould prevent the phyficians from
infli¢ting on him the punithment of his bodily maladies, fearing as if he
were a child to be burned and cut, becaufe thefe operations are attended
with pain. Or does it not appear fo to you?

Por. It does. '

Soc. And this through being ignoraut, as it feems, of the nature of health,

and
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and the virtue of the body. For, from what has been now acknowledged
by us, thofe who efcape punithment, Polus, appear to do fomething of this
kind; viz. they look to the pain attending punithment, but are blind to jts
utility ; and are ignorant how much morc miferable it is to dwell with a
foul not healthy, but corrupt, unjuft and impious, than to have the body
difeafed. Tence they do cvery thing that they may efcape punifhment, but
are not liberated from the greateft evil; and procure for themfelves riches
and friends, and the ability of fpeaking in the moft perfuafive manner. But
if we have affented to the truth, Polus, do you perceive what confequences
follow from our difcourfe? Or are you willing that we thould colle¢t them ?

Por. Iam, if agreeable to you.

Soc. Docs it, therefore, happen that injuftice and to act unjuftly are the
greateft evil ?

Por. Itappears fo.

Soc. And it likewife appears that to fuffer punifhment is a liberation from
thi: =vil,

T'or. It does appear.

Soc. But not to fuffer punifhment is a continuance of the evil,

Por. Yes.

Soc. To a& unjuftly, therefore, ranks in the fecond degree of evils, as to
magnitude ; but, when ating unjuftly, not to fuffer punithment is naturally
the greateft and the firft of all evils.

Por. Itis likely.

Soc. Are we not, therefore, my friend, dubious about this thing? you
confidering Archelaus as happy, who commits the greateft injuftice, and fuffers
no punifhment; but I on the contrary thinking, that whether it is Arche-
laus, or any other man whatever, who when a&ing unjuftly is not punithed,
it is proper that fuch a one fhould furpafs in mifery other men; and that
always he who does an injury thould be more wretched than he who is injured,
and he who efcapes than he who fuffers punithment. Are not thefe the
things which were faid by me?

Por. Yes.

Soc. Isit not, therefore, thown that thefe affertions are true ?

Povr. It appears fo.

Soc. Beit fo. If thefe things then are true, Polus, what is the great

3E 2 utility
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utility of rhetoric? For, from what has been now affented to by us, every
one ought efpecially to guard himfelf from aéting unjuftly, as that through
which he will poflefs a fufficiency of evil. Is it not fo?

Por. Entirely fo.

Soc. But if any man aé&s unjuftly himfelf, or fome one committed to his
care, he ought willingly to betake himfelf thither, where with the utmoft ce-
lerity he may be punifhed by a judge, juft as if he was haftening to a phyfi-
cian; left, the difeafe of injuftice becoming inveterate, it thould render the
foul infincere and incurable. Or how muft we fay, Polus, if the things be-
fore acknowledged by us remain? Is it not neceffary that thefe things fhould
after this manner accord with thofe, but not in any other way ?

Por. For what elfe can we fay, Socrates ?

Soc. For the purpofe, therefore, of apologizing, either for our own in-
juftice, or that of our parents, or affociates, or children, or country, rhetoric
affords us, Polus, no utility, Unlefs, on the contrary, any one apprchends
that he ought efpecially to accufe himfelf, and afterwards his domeftic affo-
ciates, and any other of his friends, whom he may find a&ing unjuftly; and
that conduét of this kind ought not to be concealed, but fthould be lcd forth
iuto light, that he by whom it is committed may be punifhed, and reftored
to health, Likewife, that he thould compel both himfelf and others to lay
afide fear, and with his eyes thut, and in a virile manner, deliver himfelf up,
as to a phyfician, to be cut and burnt, purfuing the geod and the beautiful,
without paying any regard to pain: delivering himfelf to be beaten, if he
has acted in fuch a manner as to deferve this chaftifement ; and in like man-
ner to bonds, to fines, to exile, and even to death; being the firft accufer of
himfelf, and all his familiars, without {paring either himfelf or them, but
employing rhetoric for this very purpofe ; that, the crimes becoming manifeft,
they may be liberated from the greateft of evils, injuftice. Shall we fpeak in
this manner, Polus, or not?

Por. Thefe things appear to me, Socrates, to be abfurd ; but, from what
has been before faid, they will, perhaps, be affented to by you. '

Soc. Muft not, therefore, either thofe obje&ions be folved, or thefe things
neceffarily follow ?

Por. This, indeed, muft be the cafe.

Soc. Butagain, let us transfer the affair to the contrary fide, if it is requifite

that
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that any one fhould aét bafely, whether he is an encmy, or fome other perfon,
only admitting that he is not injured by an enemy ; for this is to be guarded
againft. If, then, an enemy injures another, we fhould endeavour by all
poffible means, both by alions and words, that he may not be punifthed, nor
brought before a judge : but, if he is brought before him, we fhould devife
fome method by which he may efcape, and not fuffer punithment. And if
this enemy has by force taken away a great quantity of gold, he fhould not
reftore it, but, poffefling, fpend it on himfelf and his affociates in an unjuft and
impious manner. Likewife, if he ats in fuch a manner as to deferve death,
we thould be careful that be does not die at any time, but, that being a de-
praved charaéter, he may be immortal ; but, as this is not pofiible, that he may
Tive being fach for an cxtended period of time. Rhetoric, Polus, appears.
to me to be ufeful for purpofes of this kind ; fince to him who has no inten-
tion to aét unjuftly, its utility, if it has any, is not, in my opinion, great: for
it certainly has not at all appeared in the former part of our difcourfe...

Cat. Inform me, Charepho, does Socrates affert thefe things ferioufly,.
or in jeft?

Cuxr. He appears to me, Cal' :les, to jeft ina tranfcendgnt degree: but
there is nothing like afking him,

Car. There is not, by the Gods ! and I defire to do it. Tell me, Socrates,
whether we muft fay that you are now in earneft, orin jeft? For, if you are
in earneft, and thefe things which you fay are true, is not our human life fub-
verted, and are not all our a&ions, as it {feems, contrary to what they ought
to be?

Soc. If there were not a certain paffion which, remaining the fame, is
different in different men, but fome one of us thould fuffer a certain paffion
different from others, it would not be eafy for fuch a one to exhibit his own
paffion to another, T fpeak in this manner from confidering, that I and yo
now happen to fufter the fame thing; for, being two, we each of us love
two things : 1, indeed, Alcibiades the fon of Clinias,. and’ Philofophy ; and
you likewife two, the Athcenian people, and Demus the fon of Pyrilampes,
I continually, thercfore, perceive you, though you are fkilful, unable to con-
tradict the obje&s of your love, however they may oppofe you, and in what-
ever manner they may afferta thing to take place; but you are changed by
them upwards and downwards, For, in the convention, if, when you fay any

6 thing,
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thing, the Athenian peoplé fays it is not fo,—-—changiug your own opinion, you
fpeak conformably to theirs : and you are affeted in the fame manner towards
the beautiful fon of Pyrilampes; for you cannot oppofe the withes and difcour(es
of the objells of your love. So that, if any one, in confequence of what you
fay teing the effe@ of compulfion through thefe, thould wonder at its abfur-
dity, perhaps you would fay to him, if you wifhed to {peak the truth, that
unlefs fome one caufes the objeds of your love to defift from fuch affertions,
neither can you defift from them. Thiuk, therefore, that it is proper to hear
other things of this kind from me; and do not wonder that I fpeak in this
manner ; but caufe Philofophy, the objeét of my love, to defitt from fuch
aflertions,  For fhe fays, my friend, what you now hear from me; and fhe
is much lefs infane than the other obje¢t of my love. For Clinicus, here, fays
different things at different times ; but the aflertions of Philofophy are always
the fame, But fhe fays things ' which will now caufe you to wonder: you
have, however, been prefent at her difcourfes. Either, thercfore, confute
her for what I juft now faid, and evince, that to a& unjuftly, and when aéting
unjuftly not te {uffer punithment, is not the extremity of all evils : or, if you
{fuffer this to remain unconfuted, then, by the dog, one of the deitics of the
Egyptians, Callicles will not accord with you, O Callicles, but will diffent
from you through the whole of life: though I think, O beft of men, that it
is better for my lyre to be unharmonized and diffonant, and the choir of
which I might be the leader (for many men do not aflent to but oppofe what
I fay), than that I, being one, fhould be diffonant with and contradi&t my-
felf.

Car. You appear, Socrates, to employ a juvenile audacity in your dif-
courles, as being in reality a popular orator : and now you affert thefe things
in a popular manner, fuffering that fame paflion of Polus, which he accufed
‘,‘Gorgias of fuffering from you. For he faid that Gorgias, when afked by
l;{'ou, whether if any one ignorant of things juft, and willing to learn
rhetoric, fhould come to him, he would teach him, was athamed, and
faid that he would teach him; and this becaufe men are accuftomed to be
indignant if any one denies a thing of this kind, Through this conceffion,
Gorgias was compelled to contradi&t himfelf. But you were delighted with
this very circumftance ; for which he theu very properly, as it appeared to

me, derided you. And now he again fuffers the very fame thing. ButI,
9 mndeed,
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indeed, do not praife Polus for granting you, that to do an injury is more bafe-
than to be injured. For, from this conceflion, he being impeded by you in
his difcourfe, had not any thing further to fay, being athamed to mention
what he thought. For you in reality, Socrates, lead to thefe troublefome and
popular affertions, while you profefs to be in fearch of truth ; affertions which
are not naturally, but only legally beautiful.  For thefe for the moft part are
contrary to each other, viz. nature and law. If any one, therefore, is
athamed, and dares not fay what he thinks, he is compelled to contradict
himfelf. But you, perceiving this fubtle artifice, act fraudulently in difcourfes.
For, if any one afferts that things which are according to nature are azcord-
ing to law, you privately atk him, if things which belong to nature belong'
to law; as in the prefent difputation refpecting doing an injury and being
injured, when Polus fpoke of that which is more bafe according to nature,.
you purfued that which is more bafe according to law. For, by nature, every
thing is more bafe which is worfe, as to be injured ; but, by law, it is worfe-
to doan injury. For to be injured is not the paflion of a man, but of fome:
flave, to whom to die is better than to live; and who, being injured and dif--
graced, is incapable of defending either himfelf or any other perfon com-
mitted to his care. But I think that thofe who eftablith laws are imbecil
men, and the multitude. Hence they eftablith laws with a view to them~
felves and their own-advantage, and make fome things laudable, and others-
blamable, with the fame intention. They likewife terrify fuch men as are
more robuft, and who are able to pollefs more than others, by afferting that
to furpafs others in pofleffions is bafe and unjuft ; and that ta_endeavour to-
poflefs more than- others is to act unjuftly. For, in my opinion, thefe men.
are fatisficd with poffefling an equal portion, in confequence of being of a.
more abject nature, Hence, to endeavour to poflefs more than. the multi--
tude 1s, according to law, unjuft and bafe; and they call this committing an:
injury.  But I think nature herfelf evinces, that the better fhould poflefs:
more than the worfe, and the more powerful than the more imbecil. But:
the manifefts in many places, both in other animals,. and in whole cities and-
families of men, that the juft thould be eftablithed in-fuch.a manner, as that.
the more excellent may rule over, and poffefs more than, the lefs excellent.
For, with what kind of jufticc did Xerxes war upon Greece? or his father
on the Scythians ? or ten thoufand other things of this kind which might be:

adduced ¥
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adduced? ButI think that they do thefe things according to the naturc of
the juft, and indeed, by Jupiter, according to the law of nature; not, pcr-
haps, according to that law which we eftablifh, while we fathion the beft and
moft robuft of our fellow-citizens, receiving them from their childhood like
lions, and enflaving them by incantations and fafcination; at the fame
time afferting that the equal ought to be preferved, and that this is beautiful
and juft. But, in my opinion, if there thould be any man found with fufficient
ftrength of mind,—fuch a one, fhaking off thefe things, and breaking them
in picces, abandoning and trampling upon your writings, magical allure-
ments, incantations, and laws contrary to nature, will, by rcbclling,‘from
being a flave, dppear to be our mafter ; and in this cafe, that which is juft
according to nature will fhine forth. It appears to me that Pindar alfo
evinces the truth of what [ affert, in the verfes in which he fays, that ¢« Law
is the king of all mortals and imhortals; and that he does that which is moft
juft violently, and with a moft lofty hand. And this, he adds, I infer from the
deeds of Hercules, who drove away the oxen of Geryon unbought *.”  He
nearly {peaks in this manner; for I do not perfeftly remember the verfes,
He fays then, that Hercules drove away the oxen of Geryon, without having
cither purchafed them, or received them as a gift; as if this was naturally
juft, that oxen, and all other pofleflions, when the property of the worfe and
inferior, fhould yield to the better and more excellent. Such then is the
truth of the cafe : but you will know that it is fo, if, difmiffing philofophy,
vou betake yourfelf to greater things. For philofophy, Socrates, is an ele-
gant thing, if any one moderately meddles with it in his youth; but, if he is
converfant with it more than is becoming, it corrupts the man. For, if he is
naturally of a good difpofition, and philofophizes at an advanced period of
life, he muft ncceflurily become unikilled in all things in which he ought to
be fkilled, who defigns to be a worthy, good, and illuftrious man. For thefe
men are unikilled in the laws of the city, and in thofe arguments which he
ought to ufe, who is converfant with the compacts of men, both in public and
private. They are likewife entirely unfkilled in human pleafures and defires,
and, in thort, in the manners of men. When, therefore, they engage in any
private or political undertaking, they become ridiculous. Juft as, in my opi-

2 Thefe werds are cited from fome onc of the loft writings of Pindar.
nion.
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nion, politicians are ridiculous when they meddle with your difputations and
arguments. For that faying of Euripides here takes place: “ Every one
fhines in this, and to this haftens 5 confuming the greater part of the day, in
order that he may become better than himfelf ©.””  But that in which a man
is inferior he avoids and flanders ; and praifes that in which he excells,
through his benevolence towards himfelf, thinking that after this manner he
praifes himfelf. But I think it is moft right to partake of both“thefe. Of
philofophy, indc~d, it is beautiful to participate, fo far as pertains to difci-
pline, nor is it bafe for any one to philofophize while he is a youth : but it is
a ridiculous thinz, Socrates, for a man ftill to philofophize when he is ad-
vanced in years. And I own myfelf fimilarly affe@ed towards thofe who
philofophize, as to thofe who ftammer and fport. For when 1 fee a boy
whom it yet becomes to difcourfe, thus ftammering and engaged in play, I
rejoice, and his condu@ appears to me to be elegant and liberal, and fuch as
is proper to the age of aboy. But when I hear a little boy difcourfing with
perfpicuity, it appears to me to be an unpleafant circumftance, offends my
cars, and is, in my opinion, an illiberal thing. And when any one hears a
man ftammering, or fees him engaged in play, he appears to be ridiculous,
unmanly, and deferving chaftifement. I therefore am affe@ed in the fame
manner towards thofe who philofophize. For, when I fee philofophy in-a
young man, I am delighted, and it appears to me becoming, and I confider,
the young man as liberal ; but when I find a youth not philofophizing, fuch-
a one appears to me illiberal, and who will never think himfelf worthy of
any beautiful or generous thing. But when I behold a man advanced in years,
yet philofophizing, and not liberated from philofophy, fuch a one, Socrates,
appears to me to require chaftifement.  For to this man, as I juft now faid,
it happens that he becomes effeminate, though born with the beft difpofition,
in confequence of his avoiding the middle of the city, and the forum, in
which, as the poet fays, men become greatly illuftrious ; and that, concealing
himfelf from the public view, he paffes the remainder of his life with three
or four lads, muttcring in a corner; but he never utters any thing liberal,
great, and fufficient. But I, Socrates, am affefted in an equitable and friendly

manner towards you. For it fcems that the fame thing now happens to me

* Thefe verfes are taken from the Antiope of Euripides, and are edited by Barnes among the
fragments of that tragedy.
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which happened to Zethus towards Amphion in Euripides, whom I have
already mentioned ; fince it occurs to me to fay to you what he faid to his
brother : that you negle&, Socrates, what you ought toattend to, and deftroy
the generous nature of your foul, by adorning it with a certain juvenile form;
and that in confultations pertaining to juftice you do not fpeak with reéti-
tude, nor apprehend what is probable and perfuafive, nor confult for others
ina ftrenudus manner. Though, friend Socrates, (do not be angry with me,
for I fpeak to you with benevolence,) does it not appcar to you thameful,
that any one fhould be affe@ted in fuch a manner as [ think you are, and
others who always make great advances in philofophy ? For now, if fome
one arrefting you, or any other, fhould lead you to prifon, afferting that you
had aéted unjuftly, when you had not, you know you would not be ablc in
any refpett to benefit yourlelf ; but, being feized with a giddinefs, you would
yawn, and not have any thing to fay : and that afcending to a court of juftice,
and meeting with an accufer perfeétly vile and bafe, you would die, if he
wifhed to punith you with death. And indeed, Socrates, how can that art
poffefs any wifdom, which, when poflefled by a man of a naturally good dif=
pofition, renders him worfe, and neither able to affift himfelf, nor preferve
either himfelf or any other from the greateft dangers, but caufes him to be
plundered by enemies of all his poffeffions, and live in the city devoid of
honour? Indeed (if I may fpeak in a more ruftic manner), it may be al-
lowable to flap the face of fuch a man with impunity. But, good man, be
perfuaded by me, and defift from confuting. Cultivate an elegant know-
ledge of things, and employ yourfelf in ftudies which will caufe you to ap-

pear wife, leaving to others thele graceful fubtilties, whether it is proper to
call them deliriums, or mere trifles,

¢« Which leave you nothing but an empty houfe :”

and emulating, not thofe men who are able to confute fuch trifling things as
thefe, but thofe with whom there are pofleffions, renown, and many other
goods.

Soc. If, Callicles, I fhould happen to have a golden foul, do you not
think I thould gladly find one of thofe ftones by which they try gold, parti-
cularly if it was one of the beft fort; to which if 1 thould introduce my foul,
and it thould acknowledge to me my foul was well cultivated, fhould I not

then
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then well know that I was fufficiently good, and that it was not necelfary
any further trial thould be madc of me ?

Car. Why do you afk this, Socrates?

Soc. I will now tell you. I-think that I, in meeting with you, met witha
gain of this kind.

CarL. Why fo?

Soc. I well know that you agrec with me in thofe opinions which my foul
entertains of certain particulars, and that you acknowledge them to be true.
For I perccive that he who intends fufficiently to explore, whether the foul
lives uprightly or not, ought to poflefs three things, all which you poflefs, viz.
{cience, benevolence, and frecdom of fpeech. For I meet with many wha
are not able to make trial of me, through not being wife as you are ; but
others arc wife, indeed, but arc unwilling to fpeak the truth to me, becanfe
they are not concerned about me as you are, But thefe two guefts, Gorgias
and Polus, are indced wife, and iy friends, but are deficient in freedom of
{pecch, and are more bafhful than is becoming. For how thould it be other-
wife? fince they are fo very bafthful that each dares to contradi&t himfelf,
before many men, and this too about things of the greateft confequence. But
you poflefs all thefe requifites, which others have not. And you are both wel
inftru&ed, as many of the Athenians affirm, and are benevolent to me. I
will tell you what argument [ ufe. I know that you four, Callicles, mutu-
ally partake of wifdom, viz. you, and Tifander the Aphidnan *, Andron the
fon of Androtion, and Nauficydes the Cholargean. I likewife once heard
you deliberating how far wifdom is to be exercifed: and I know that this
opinion prevailed among you, that we fhould not ftrenuoufly endeavour to
philofophize with accuracy ; but you admonithed each other to be cautious,
left, through being more wife than is proper, you fhould be corrupted with-
out perceiving it.  Since, thercfore, I hear you giving me the very fame ad-
vice as you gave your moft intimate affociates, it is to me a fufficient argu-
ment, that you arc truly benevolent to me.  And befides this, that you can
ufe frecdom of fpeech, and not be athamed, both vou vourfclf fay, and the
oration, which vou a little before made, teftifies. But the cafe is this: If, in
the things wlhich are now difcufled by us, you in any particular confent with

* Aphidnae and Cholarges were two Attic villages.
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me, this may be confidered as fufficiently explored by you and me, and as no
longer requiring any further examination. For you would never have
affented to fucha thing, cither through a defe@ of wifdom, or too much
bafthfulnefs, Nor yet, again, would you have affented in order to deceive
me: for you are, as you acknowledge, my friend. In reality, therefore,
your and my affent has now its true end. But the confideration, Callicles, of
thofe things refpe@ing which you reproved me, is of all things the moft beau-
tiful, viz. what kind of perfon a man ought to be, what he ought to  ftudy,
and how far he fhould ftudy, both when an elderly and a young man. For,
with refpe@ to myfelf, if there is any thing pertaining to my life in which I
do not a& rightly, I well know that I do not voluntarily err, but that this
happens through my ignorance. Do you, therefore, as you began to admo-
nifh me, not defift, but fufficiently fhow me what this is which I ought to
ftudy, and after what manuner I 'may accomplith it. And if you find me now
affenting to vou, but afterwards not ating conformably to the conceffions
which I have made, then confider me as perfeétly indolent : and in this cafe,
as beiugaman of no worth, you fhould afterwards no longer admonith me:
But, refuming the fubjec from the beginning, inform me how you and Pindar
fay, that it is naturally jult for the more excellent to take away by force the
pofleflions of the lefs excellent, and for the better to rule over the worfe, and
poflefs more than the depraved. Do you fay that the juft is any thing elfe
than this? ©r do I rightly remember?

CaL. Thefe things I then faid, and L now fay..

Soc. But whether do. you call the fame thing better and more excel-
lent? For I could not then underftand what you faid: whether you call
the ftronger the more excellent, and fay it is requifite that the more imbecil
thould liften.to the more ftrong ; juft as you then appeared to-thow me, that
great invaded fmmall cities, according to natural juftice, becanfe they are mors
excellent and firong ; (as.if the more excellent, the ftronger, and the better,
were the fame ;) or is it poffible that a thing can be better, and at the fame
time inferior and more imbecil » and that it can be more excellent, and at
the fame time mare depraved 2 or is there the fame definition of the better
and the more excellent! Define this for me clearly, whether the more ex»
cellent, the better, and the more ftrong, are the fame, or different ?

Cavr. But I'clearly fay to you, that they are the fame.

Soc.
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Soc. Are not, therefore, the multitude naturally more excellent than one
perfon ; fince they eftablifh laws for one, as you juft now faid ?

Car. Undoubtedly.

Soc. The laws, therefore, of the multitude are the laws of fuch as are
more excelleut,

Car. Entircly fo.
Soc. Are they not then the laws of fuch as are better ?  For the more ex-

ccllent are, according to your affertion, far better.

Car. Yes.

Soc. Are not, thercfore, the legal inftitutions of thefe naturally beautiful,
fince thofe who eftablith them are m: ¢ excellent ?.

Cac. I fay fo.

Soc. Do not, therefore, the mu'.itude think (as you juft now faid): that
it is juft to poflefs the equal, and that it is more bafe to do an injury than
to be injurcd?  Are thefe things fo, or not? And here take care that you
arc not caught through bafhfulnefs. Do the multitude, or not, think. that
to poffefs the equal, but not more than others, is juft? and that it is more
bafe to do an injury than to be injured? Do not deny me an anfwer to this,
Callicles ; that, if you.aflent to me, I may be confirmed in my opinion by
you, as being a man whofe affent is fufficient to the clear knowledge of a.
thing.

Cavr. The multitude, then, do think in this manner..

Soc. Not by law thercfore only is it more bafe to do an injury than to-
be injured, or juft to have equality of poffeffions, but likewife according to-
nature. So that you appear not to have {poken the truth above,.nor to have
rightly accufed me, in faying that law and nature are contrary to each other ;.
which I alfo perceiving, I have afted fraudulently in my difcourfe with you,.
by leading bim to law, who faysa thing is according to nature;. and to na--
ture, who fays a thing is according to law.

CAr. This man will not ccafe to trifle.  Tell me,.Socrates;.are yo&i not
afhamed, at your time of life, to hunt atter names, and, if any one errsin a.
word, to make it an-unexpeéted gamn?  For, did you think I faid any thing
elfe than that-the more excellent were better ?. Did I not fome time fince tell.
you, that I'confidered the better and the more excellent as the fame? Or.
did you fuppole I faid, that if a crowd of flaves, and all forts of men of no:

worth,,
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worth, except perhaps they might poflefs bodily ftrength, fhould be colle@ted
together, and cftablith certain things, that thefe would be legal inftitutions?

Soc. Be it {o, moft wife Callicles : do you mean as you fay?

Car. Entirely fo.

Soc. But I, O divine man, fome time fince conje@ured that you faid
fomething better than this; and therefore I atked you, defiring clearly to
know what you faid. For you doubtlefs da not think that two are better
than one, nor that your flaves are better than you becaufe they are ftronger.
But again from the beginning tell me who thofe are which you fay are
Letter, when at the fame time they are not ftronger. Aund, O wonderful man,
previoully inftruét me in a milder manner, that I may not leave you.

Car. You fpeak ironically, Socrates.

Soc. By Zethus, Callicles, your familiar, you have now faid many things
ironically tome, But come, tell me who you fay are better.

CaL. Thofe that arc more worthy.

Soc. You fee, therefore, that you yourfelf mention names, but evince
nothing. WIill you not tell me whether you fay that the better and more
excellent are more prudent, or that this is the cafe with certain others ?

Car, But, by Jupiter, I fay that thefe are more prudent, and very much
fo.

Soc. Often, therefore, according to your affertion, onc wife man is better
than ten thoufand men that are unwife; and it is proper that he fhould
govern, but the others be governed, and that the governor thould poflefs
more than the governed. For you appear to me to with to fay this
(for I do not hunt after words), if one man is more excellent than ten
thoufand.

Car. But thefe are the things which T fay. TFor I am of opinion that
this is the juft according to nature, viz. that he who is better and more
prudent thould rule over and poflefs more than fuch as are depraved.

Soc. I attend to what you fay, But what will you again now fay? If
we, who are many, were crowded together in the fame place as at pretent,
and abundance of food and drink was placed for us in common, but we
were men of all-various defcriptions, fome of us being ftrong, and others
weak, and one of us thould happen to be more fkiltul refpecting thefe
things, as being a phyfician, but at the fame time fhould e (as is likely)

6 ftronger
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ftronger than fome, and weaker than others,—would not this man, fince he
excells us in prudence, be better and more excellent with refpet to thefe
things?

Cavr. Entirely fo.

Soc. Ought he, therefore, to have fore of this food than us, becaufe he
is better ? Or is it proper that in governing he fhould diftribute all things ;
but that, in confuming and ufing them for his own body, he thould not poflefs
more than others, unlefs with detriment to himfelf? But that he fhould
poflefs more than fome, and lefs than others. But if he is the moft imbecil
of all, then he who is beft fhould poffefs the lealt of all. Is it not fo, O
good man ?

Car. You fpeak of meat and drink, and phyficians, and trifles; but I do
not {peak of thefe.

Soc. Whether, therefore, do you fay that a more prudent is a better man ¥
Do you fay fo, or not?

Car. 1 do.

Soc. And do you not fay that he who is better than others ought not to
poflefs more than others ?

Car. He ought not to poffefs more of meat and drink.

Soc. I underftand you. But perhaps he ought of clothes: and it will
be proper that he who is moft fkilled in weaving fhould have the larceft
carment, and fhould walk about invefted with garments more numerous :nd
more beautiful than thofe of others.

CaL. What kind of garments do you mean?

Soc. But with refpedt to fhoes, indeed, it is requifite that he who is more
prudent than others, and is the beft of men, fhould have morc of them than
others. Anda fhoemaker perhaps ought to walk with the largeft thoes on
his feet, and to have them in the greateft abundance.

Car. About what kind of thoes do you talk in this trifling manner ?

Soc. But if you will not affert fuch things as thefe, perhaps you will
the following : for inftance, perhaps it will be requifite that a hufbandmapn
who in cultivating the land is a prudent, worthy and good man, thould
poffefs more fceds than othcrs, and fow them more abundantly in his own
ground.

Car.
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CavL. How you always fay the fame things, Socrates!

Soc. Not only the fame things, Callicles, but likewife refpe@ing the fame
things.

CaL, Sincerely, by the Gods, you are always fpeaking about fhoemakers,
fullers, cooks, and phyficians, as if thefe were the fubje@ of our difcourfe.

Soc. Will not you, therefore, tell me, what the things are of which he
who is better and more prudent than others, by poffefling more than others,
poffefles juftly? Or will you neither endure me fuggefting, nor fpeak
yourfelf? '

Car. But I faid fome time fince what thefe particulars are.  And in the
firft place, I do not call thofe that are better than others fhoemakers, or
cooks, but thofe who are fkilled in the affairs of a city, foas to know after
what manner it will be well inhabited, and who are not only prudent but
likewife brave, able to accomplith what they conceive to be beft, aud are not
wearied through effeminacy of foul.

Soc. You fee, moft excellent Callicles, that you and T do not reafon
about the fame things. For you fay that I always affert the fame things;
and I, on the contrary, that you never fay the fame things about the fame,
But at one time you define the better and more excellent to be the ftronger,
but at another time thofe that are more prudent: and now again you
come with fomething elfe; for certain perfons that are braver are faid by
you to be better and more excellent chara&ters. But, O good man, tell me
at length, who you fay thofe better and more exccllent chara&ers are, and
about what they are converfant.

Cavr. But I have faid that they are fuch as are prudent and brave, with
refpedt to the affairs of a city. For it is fit that thefe fhould govern citics:

“and this is thejuf’t, that thefe fhould have more than others, the governors
than the governed.

Soe. But what of thefe governors confidered with refpe& to themfelves ?
Ought they to have more, as governors, or as governed ?

Car. How do you fay?

Soc. I fpeak of every onc as governing himfelf, Or is there no occafion
for.a man to govern himfelf, but only others?

CaL. What do you mean by a man governing himfelf?
: Soc.
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Soc. Nothing various, but juft as the vulgar call a man who is temperate,
and mafter of himfelf, one that governs his plcafures and defires.

CaL. How pleafant youare ! You {peak of the foolifhly temperate.

Soc. How fo? There is not any one who is ignorant that this is not
what I fay.

Car. But this is very much what you fay, Socrates; fince how can that
man be happy who is a flave to any one? :But this which I now freely tell
you, is becoming and juft according to nature ; viz. that he who intends to
live properly, fhould fuffer his defires to be as great as poffible, and fhould
not reftrain them: but to thefe, as the greateft poffible, it will be fufficient
to be fubfervient, through fortitude and prudence, and always to fill them
with fuch things as they require. This, however, I think, is not poffible to
the multitude. And hence they blame fuch perfons as I have mentioned,
concealing their own impotency through thame; and fay that intemperance
is bafe, enflaving, as I faid before, men of a better nature than themfelves ;
and in confequence of their inability to fatisfy their own pleafures, they
praife through their flothfulnefs temperance and juftice. For what in
‘reality can be more bafe and evil than temperance, to men who from the
firft happen to be cither the fons of kings, or who are naturally fufficient to
procure for themfelves a tyranny, or a dynafty? who, when it is lawful for
them to enjoy good things without any impediment, impofe a mafter on them-
felves, viz. the law, difcourfe, and the cenfure of the multitude 7 Or how is it
poflible that they thould not become miferable through the beauty of juftice
and temperance, while they impart no more to their friends than to their
enemies; and this while they poflefs the {upreme authority in their own
city? But in reality, Socrates, that which you fay you purfue fubfifts in the
following manner : Luxury, intemperance, and liberty, if attended with pro-
per affiftance, are virtue and felicity ; but thefe other things are nothing
more than ornaments, compas contrary to nature, the nugacities of men,
and of no worth.

Soc. In no ignoble manner, Callicles, do you freely attack the difcourfe :
for you now clearly fay what others think, indeed, butaré unwilling to fay.
I beg, therefore, that you would not by any means relax, that it may in
reality become evident how we ought to live. Tell me then: do you fay
that defires ought not to be reprefled, if any one intends to be that which he
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Qught to be} and that, fuffering them to be as great as poffible, he ought
to procure their full fatisfaétion from fome other perfon ? and that this con-
ftitutes virtue?

. Cav. Idofay thefe things.

Soc. Thofe, therefore, that are not in want of any thing are not rightly
faid to be happy.

Car. For thus ftones and dead bodies would be moft happy.

Soc. But, indecd, as you alfo fay, life is a grievous thing. For I fhould
not wonder if Euripides.? fpoke the truth when he fays: “ Who knows whe-
ther to live is not to die, and to die, is not to live ” And we, perhaps, are
in reality dead. For I have heard from one of the wife, that we are now
dead ; and that the body is our fepulchre; but that the part of the foul in
which the defires are contained is of fuch a nature that it can be perfuaded,
and hurled upwards and downwards. Hence, a certain elegant man, per~
haps a Sicilian, or an Italian, denominated, mythologizing, this part of the
foul a tub, by a derivation from the probable and the perfuafive; and like~

* Euripides (in Phryxo) fays, that to live is to die, and to die to live. For the foul coming
hither, as {lie imparts life to the body, fo fhe partakes of a certain privation of life; but this is.
an evil. When feparated, therefore, from the body, fhe lives in reality : for fhe dies here, through.
participating a privation of life, becaufe the body becomes the caufe of evils. And hence it is.

“neceffary to fubdue the body.

The meaning of the Pythagoric fable which is here introduced by Plato is as follows: We are
faid then to be dead, hecaufe, as we have before obferved, we partake of a privation. of life. The
fepulchre which we carry about with us is, as Plato himfelf explains it, the body. But Hades is.
the unapparent, becaufe we are fituated in obfcurity, the foul being in a ftate of fervitude to the
body. The tubs are the defires, whether they are fo called from haftening to £l them as if they
were tubs, or from defire perfuading us that it is beautiful. The initiated, therefore, i. e. thofe
that have a perfe& knowledge, pour into the entire tub : for thefe have their tub full, or, in other
words, have perfedt virtue. But the uninitiated, viz. thofe that poffefs nothing perfe&, have per-
forated tubs. For thofe that are in 2 flate of fervitude to defire always wifh to fill it, and are
more inflamed ; and on this account they have perforated tubs, as being never full. But the
fieve is the rational foul mingled with the irrational, For the foul is called a circle, pecaufe it
feeks itlelf, and is itfelf fought ; finds itfelf, and is itfelf found. Bat the irrational. foul imitates a.
right line, fince it does not revert to itfelf like acircle. So far, thercfore, as the fieve is circular,.
it is an image of the rational foul, but, as it is placed under the right lines formed from the holes,
it is affumed for the irrational foul. Right lines, therefore, are in the middle of the cavities,
Hence, by the fieve, Plato fignifies the rational in fubjeétion to the irrational foul. The water is
the flux of nature : for, as Heraclitus fays, moiflure is the death of the foul.

wife
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wife he called thofe that are ftupid, or deprived of intelle&, uninitiated. He
further faid, that the intemperate and uncovered nature of that part of the
foul in which the defires are contained was like a pierced tub, through its
infatiable greedinefs. But this man, Callicles, evinced, dire@ly contrary to
you, that of fuch as were in Hades (which he called acides, or the invifible)
thofe were moft miferable who were not initiated, and that their employ-
ment confifted in carrying water to a pierced tub in a fimilarly pierced fieve,
The fieve, therefore, as he who fpoke with me faid, is the foul. But he
affimilated the foul of the unwife to a fieve, becaufe, as this is full of holes,
{ their foul is unable to contain any thing, through incredulity and oblivion.
Thefe affertions may, indeed, in a certain refpet, be very juftly confidered
as unufual ; but they evince what I with to thow you, if I could but perfuade
you to change your opinion, that, inftead of having an infatiable and intem-
perate life, you would choofe one that is moderate, and which is fuffi-
ciently and abundantly replete with things perpetually prefent. Butcan I in
any refpe& perfuade you? And will you, changing your opinion, fay that
the moderate are more happy than the intemperate? Or fhall I not at all
perfuade you? And will you nothing the more alter your opinion, though I
thould deliver in fables many things of this kind ? .

Car. You have fpoken this more truly, Socrates.

Soc. But come, I will exhibit to you another image from the fame gym-
nafium, as that which I juft now exhibited to you, For confider, whether
you would fpeak in this manner concerning the life of a temperate and in-
temperate man,—I mean, as if two men had each of them many tubs; and
that the tubs belonging to one of thefe were entire and full, one of wine,
another of honey, a third of milk, and many others of them with a multitude
of many other things. Likewife, that each of thefe various liquors was rare
and difficult to be obtained, and was procured with many labours and diffi.
culties. Let us fuppofe, therefore, that this man whofe tubs are thus full
neither draws any liquor from them, nor is at all concerned about them, but,
with refpe@ to them, is atreft. Let it be poffible alfo to procure liquors for
the other, though with difficulty; but let his veflels be pierced, and defe@ive,
and let him always be compelled, both night and day, to fill them, or, if he
does not, to fuffer the moft extreme pain. Will you therefore fay, fince fuch
is the life of cach, that the life of the intemperate is more happy than that
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of the moderate man? Can I in any refpe perfuade you by thefe things,
that a moderate is better than an intemperate life?  Or fhall I not perfuade
you?

Car. You will not perfuade me, Socrates. For he whofe veffel is full
has not any pleafure whatever: but this is, as I juft now faid, to live like a
ftone, when once filled, neither rejoicing nor grieving : but living pleafantly
confifts in an abundant influx.

Soc. Is it not therefore neceflary, if there is an influx of many things,
that there fhould alfo be an abundant efflux? and that there thould be cer-
tain large holes as paffages for the effluxions?

CaL. Entirely fo.

Soc. On the contrary, therefore, you fpeak of a certain life of the bird
called Charadrius, and not of that of a dead body, or a ftone. But tell me,
do you fpeak of any fuch thing'as the being hungry, and, when hungry, of
eating?

Car. Ido. :

" Soc. And of the being thirfty, and, when thirfty, of drinking ?

Cavt. I fay fo; and likewife that he who poffefles all other defires, and is
able to fatisfy them, will live rejoicing in a happy manner.

Soc. Well done, O beft of men! Proceed as you have begun, and do
not be hindered by fhame. But it is likewife requifite, as it feems, that nei-
ther fhould I be reftrained by fhame. And, in the firft place, inform me
whether he who is fcabby, and itches, who has abundantly the power of,
and paffes his life in, fcratching, lives happily ?

Car. How abfurd you are, Socrates, and perfe&ly vulgar !

Soc. Hence it is, Callicles, that I have aftonifhed Polus and Gorgias, and
made them athamed. But do not you be aftonithed, nor afhamed: for you
are brave : but only anfwer,

Car, I fay, then, that he who fcratches himfelf lives pleafantly.

Soc. Does he not, therefore, live happily, if he lives pleafantly ¢

CaL. Entirely fo.

Soc. 1 again afk you, whether this will be the cafe if he only itches in his
head, or any other part of the body. See, Callicles, what you thould anfwer, if
any one afks you refpecting all the parts of the body in fucceffion. And all
the parts being thus affeted, would not, in thort, this life of catamites be

. dire,
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dire, bafe, and miferable? Or will you alfo dare to call thefe happy, if they
poflcs in abundance what they require ?

CaL. Are you not afhamed, Socrates, to bring the difcourfe to things of
this kind ?

Soc. Do I bring it hither, O generous man? Or does not he rather, who
fays in fo thamelefs a manner, that {uch as rejoice, however they may rejoice,
are happy ; and does not define what pleafures are good, and what are evil ?
But further fli!l, now tell me, whether you fay that the pleafant and the
good are the fan:2: or that there is fomething pleafant which is not good ?

Cat. But my affertion would not diffent from itfelf, if that which I fay
is different L fhould alfo fay is the fame..

Soc. You fubvert, Callicles, what was faid in the firft part of our dif-
courfe ; nor can you any longer fufficiently inveftigate things with me, if you
fpeak contrary to your opinion..

Car. Butyou, Socrates, do.the fame..

Soc. Neither, therefore, do. I, nor you, a& rightly in fo doing. But,
O blefled man, fee whether it is not a good thing to rejoice in perfection.
For many bafe confequences, and a multitude of other things, appear to
attend the. particulars which I jult now obfcurely fignified, if they fhould
take place; :

Car. Tt is as you think, Socrates,.

Soc. Butdo yau inreality, Callicles, ftrenuoufly affert thefe things ?

Cac. I do..

Soc. Let us, therefore, enter on the difcuffion, as if you were ferious.,

CaL. And extremely fo.

Soc. Come, then, fince it is agreeable to you, divide as follows: Do you
call {cience any thing ¥

Cav. I'do..

Soc. Anddid you not juft now fay, that there is a certain fortitude, toge-
ther with {cience ?

Car. 1did fay fo.

Soe. You fpoke, therefore, of thefe two, as if fortitude was fomething
different from fcience.

Carn. Very much fo,.

Soc. But what? Are pleafure and fcience the fame, or different ?

Car.
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CAL. They are certainly different, O moft wife man.

Soc. Is fortitude alfo different from pleafure ?

Car. Undoubtedly. :

Soc. Come, then, that we may remember thefe things, viz. that Callicles
of Acharne faid that the pleafant and the good are the fame; but that fci-
ence and fortitude are both different from each other and the good; and that
Socrates of Alopecia did not affent to thefe things. Or did he affent to
them ?

Car. He did not affent.

Soc. But I think that neither will Callicles when he rightly beholds
himfelf., For tell me, do you not think that thofe who do well are affeted
in a manner entirely contrary to thofe who do ill?

Car. Ido.

Soc. If thefe, therefore, are ¢ontrary to each other, muft they not necef-
farily fubfit in the fame manner as health and difeafe? For, certainly, a
man is not at the fame time well and difeafed, nor at the fame time liberated
from health and difeafe,

CaL. How do you fay?

Soc. Taking any part of the body you pleafe, as, for inftance, the eyes,
confider whether fome man is difeafed with an ophthalmy.

Cav. Undoubtedly.

Soc. He certainly is not, if at the fame time his eyes are-well.

Car. By no means.

Soc. But what? When he isliberated from the ophthalmy, is he then alfo
liberated from the health of his eyes, and, laftly, at the fame time liberated
from both ?

CaL, In the leaft degree.

Soc. For I think this would be wonderful and abfurd. Or would it not?

CaL. Very much fo.

Soc. But I think he will alternately receive one, and lofe the other.

CaLr. Sol fay.

Soc. And will he not, therefore, in a fimilar manner receive and lofe
ftrength and weaknefs?

CAL. Yes.

Soc. And fwiftnefs and flownefs ?

6 ' CaL,
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Cat. Eatirely fo.

Soc. And with refpeét to things good, and felicity, and the contraries of
thefe things, evil and infelicity, will he alternately receive and be liberated
from cach of thefe?

CaL. Entirely fo.

Soc. If, therefore, we fhould find certain things from which a man is at
the fame time liberated, and which he at the fame time poffefles, certainly
thefe would not be good amd evil. Do we mutually affent to thefe things ?
Well confider, and an{fwer me.

Cavr. But I affent in a tranfcendent degree.

Soc. Let us then recur to what we affented to before. Do you fay that
to be hungry is pleafant, or troublefome? I fay, to be hungry.

Car. That it is troublefome.

Soc. But it is pleafant for him who is hungry to eat?

Car. Itis,

Soc. I underftand you: but to be hunury you fay is troublefome. Do
you not ¥

Car. I do. _

Soc. And is it not likewife troublefome t be thirfty ?

Car. Very much fo.

Soc. Whether, therefore, fhall I af: you any more queftions? Or do
you acknowledge that all indigence ar-" defire is troublefome ?

Car. I do acknowledge it : but do not afk me.

Soe. Be it fo. But do you fay it is any thing elfe than pleafant, for a
man who is thirfty to drink?

Car. I fay it is nothing elfe.

Soc. In this thing, therefore, which you fpeak of, to be thirfty is, doubt-
lefs, painful.. Is it not?

Car. It is.

Soc. But is not to drink a repletion of indigence, and a. pleafure ?

Car. Yes.

Soc. Do you not therefore fay that drinking is attended with joy ?

Cac. Very much fo.

Soc. And do you not fay that to be thirfty is painful?
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Car. Yes. :

Soc. Do you, therefore, perceive what follows? I mean, that you fay he
who is in pain at the fame time rejoices, when you fay that he who is thirfty
drinks. Or does not this happen together, according to the fame place and
time, whether you confider the foul 6r the body ? For I think it is of no
confequence which of thefe you confider.  Are thefe things fo, or not ?

Car. They are.

Soc. But you fay it is impoffible that he who is happy fhould at the fame
time be unhappy.

Cac. 1 do fay fo.

Soc. But you have granted that he who is difquieted may rejoice.

Cavr. It appears fo.

Soc. To rejoice, therefore, is not felicity, nor to be difquieted, infelicity ?
So that the pleafant is fomethiny different from the good ?

Cat. I know not what thefe particulars are, Socrates, which you fophifti-
cally devife.

Soc. You know, though you pretend not, Callicles. In confequence of
trifling, too, you proceed to what was before faid ; that you may know how
wife you are that admonifh me. Does not each of us at the fame time ceafe
from being thirfty, and at the fame time receive pleafure from drinking ?

Cat. I do not know what you fay,

GozrG. By no means, Callicles, act in this manner ; but anf{wer at leaft for
our fakes, that the difcourfe may be brought to a conclufion.

Cav. But this is always the way with Socrates, Gorgias, viz. he atks and
confutes trifling things, and fuch as are of no worth.

Gorg. But of what confequence is this to you? This is altogether no
concern of yours: but fuffer Socrates to argue in whatever manner he
pleafes. ' '

Car. Afk, then, fince Gorgias thinks proper, thefe trifling and vile quef*
tions. .

Soc. You are happy, Callicles, becaufe you are initiated in great myfte-
ries prior to the fmall: but I do not think this is lawful. Anfwer me, there-
fore, the queftion which you left unanfwered, viz. whether each of us does
not at the fame time ceafe to be thirfty, and to receive delight ?

- CaL,
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Cacr. Ifay fo.

Soc. And with refpe@ to hunger, and other defires, do we not at the fame
time ceafe to feel them, and to receive delight ?

Car. We do.

Soc. Do we not, therefore, at one and the fame time experience a cefla-
tion of pains and pleafures?

Car. Yes. . .

Soc. But we do not at one and the fame time experience a ceflation of
things good and evil, as you did acknowledge : but now do you not acknow-
ledge this?

Car. I do. But what then?

. Soc. That things good are not the fame with fuch as are pleafant, nor
things evil with fuch as procure moleftation. For, from thefe we are libe-
rated at once, but not from thofe, becaufe they are different. How, there-
fore, can things pleafant be the fame with fuch as are good, or things trou-
blefome with fuch as arc evil?  But, if you pleafe, confider the affair thus :
for I think that neither in this will you accord with yourfelf. Confider now.
Do you not call the good good, from the prefence of good things, in the
fame manaer as you call thofe beautiful to whom beauty is prefent?

Car. I do.

Soc. Butwhat? Do you call thofe good men who are foolith and timid ?
For you did not juft now ; but you faid that good men were brave and pru-
dent. Or do you not call the brave and prudent, good ?

Carc. Eatirely fo. )

Soc. But what? Have you ever feen a ftupid boy rejoicing ? -

Cac. Thave.

Soc. And have you not al{o feen a ftupid man rejoicing ?

Car. I think Thave. But to what purpofe is this ?

Soc. To none: but anfwer,

Car. I have feen fuch a one.

Soc. But have you feen a man endued with intelle& grieving and re-
joicing ?

Cav. I fay I have.

Soc. But which rejoice and grieve the more ; the wife, or the foolifh ?
VOL. IV, 3H CaL,



A18 THE GORGIAS.

Car. Ido not think there is much difference,

Soc. This is fufficient, But have you ever in war feen a coward ?

Cacr. Undoubtedly 1 have.

Soc. What then? On the departure of the enemies, which have appeared
to you to rejoice the more, cowards or the brave ?

Cat. Both have appeared to me to rejoice more: or, if not, certainly in
nearly the fame degree.

Soc. It is of no confequence. Cowards, therefore, allo rejoice ?

Car. And very much fo.

Soc. And thofc that are ftupid, likewife, as it {eems?

Car. Yes.

Soc. But, when enemies approach, do cowards only grieve!? or is this alfa
the cafe with the brave?

Car. With both,

Soc. Do they, therefore, fimilarly grieve?

CavL. Perhaps cowards grieve more.

Soc. But, when the enemies depart, do they rejoice more ?

Cavr. Perhaps fo.

Soc. Do not, therefore, as you fay, the ftupid and the wife, cowards and
the brave, fimilarly grieve and rejoice, but cowards more than the brave?

CaL. I fay fo.

Soc. But the wife and brave are good but cowards and the ﬂ:upld bad ?

Car. They are.

Soc. The good and the bad, therefore, rejoice and oneve fimilarly ?

Car. 1 fay fo.

Soc. Are, therefore, the good and the bad fimilarly good and bad? or are
the good yet more good, and the bad more bad #

Car. But, by Jupiter, I do not know what you fay.

Soc. Do you not know that you faid the good were good, through the pre-
fence of things good, and the bad through the prefence of things evd’ And
that plcafures were good things, and pains bad ?

Car. I doknow it

Soc. Are not, therefore, good things, viz. pleafures, prefent with thofe
that rejoice, if ‘they rejoice’?

Car,
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Car. Undoubtedly.

Soc. Are not, therefore, thofe that rejoice good, in confequence of things
good being prefent ?

Car. Yes.

Soc. But what? Are not things evil, viz. pains, prefent with thofe that
are difquieted ?

Cacr. They are prefent.

Soc. But do you not fay that the evil are evil, through the prefence of
things evil?  Or do you no longer fay fo?

Car. I do.

Soc. Thofe, therefore, that rejoice, are good; but thofe that are difquieted
are evil?

Car. Entirely fo.

Soc. And thofe that are more {o, more, but thofe that are lcfs fo, lefs?
and thofe that are fimilarly fo, fimilarly ? :

Car. Yes.

Soc. Do you fay, therefore, that the wife and the ftupid rejoice and grieve
fimilarly ; and that this is likewife the cafe with cowards and the brave .
Or that cowards rejoice and grieve more than the brave ?

Car. I do.

Soc. Colle&, therefore, in common with me, what will be the confe-
quence of what \ ~ have affented to. For, as it is faid, it is beautiful to
fpeak and confide; twice, and even thrice, beautiful things. Do we fay,
then, that he who 3 prudent and brave is good, or not?

Car. We do,

Soc. But that he is a bad man who is ftupid and a coward?

Cavr. Entirely fo.

Soc. And again, that he who rejoices is good ?

CarL. Yes.

Soc. But that he is a bad man who is difquieted ?

Car. Neceffarily fo,

Soc. Likewife, that to be difquieted, and rejoice, are fimilarly good and
evil; but perhaps more evil than good ?

Car. Yes. ,

Soc. Does not, therefore, a bad man become fimilarly bad and good, with

3H 2 the
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the good man, or cven more good? Do not thefe things follow, and like-
wifc thofe prior things, if any one fays that the fame things are pleafant
and good? Are not thefe confequences neceflary, Callicles ?

CaL. A while®ago, Socrates, I faid that I liftened and aflented to you,
confidering that if any one grants you any thing, though in jeft, this’you
gladly lay hold of after the manner of lads.  Juft as if you could think that
cither I or any other perfon did not believe that {fome pleafures are better,
and others worfe.

Soc. Hey-day, Callicles, how crafty you are! And you ufe me as if I
were a boy; at one time afferting that thefe things fubfift in this manner,
and at another in a different manner; and thus deceiving me. Though,
from the firft, I did not think that I thould be voluntarily deceived by you,
becaufe you are my friend. But now I am deceived. And now, as it feems,
it is neceflary, according to the antient proverb, that I thould make good ufe
of the prefent opportunity, and receive what you give. But it appears that.
what you now fay is this, that with refpet to pleafures fome are good, and
others bad. Is it not fo?

Car. Yes, !

Soc. Are, therefore, the profitable good, but the noxious evil ?

Cat. Entirely fo. _

Soc. And are thofe profitable which accomplith a certain good, but thofe
evil, which effe@ a certain evil?

Cav. I fay fo.

Soc. Do you, therefore, {peak of fuch things as the following; as, for
inftance, in the body, thofe pleafures of eating and drinking which we juft
now fpoke of ; and do you think that if fome of thefe produce in the body
health or ftrength, or fome other corporeal virtue, they are good, but that the
contraries of thefe are evil ?

Cav. Eutirely fo.

Soc. And in like manner, with refpe to pains, are you of opinion that
fome are worthy, and others bafe ?

Car. Undoubtedly.

Soc. Are not, thercfore, fuch pleafures and pains as are worthy, to be
chofen and embraced ?

Car. Entirely fo.

Soc.
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Soc. But fuch as are bafe, not?

Car. ltis evident.

Soc. For it appeared, if you remember, that all things are done by us, viz.
by me and Polus, for the fake of things good. Does it, therefore, appear alfo
to you, that the good is the end of all a@ions? Likewife, that all other things
ought to be done for its fake ; but that it is not to be obtained for the fake :f
other things? Will you then make a third with us in the fame opinion?

Car. I will.

Soc. Both other things, therefore, and fuch as are pleafant, ought to be
done for the fake of things good, but not things good for the fake of fuch as
are pleafant?

Cacr. Entirely fo.

Soc. Is cvery man, therefore, able to choofe fuch pleafant things as are
good, and likewife fuch as are evil? Or muft this be the province of a man
endued with art?

CaLr. Of a man endued with art.

Soc. But let us again recall to our memory what I faid to Polus and
Gorgias. For I faid (if you remember) that there were certain preparations,’
fome as far as pleafure, reparing this alone, but ignorant of the better and
the worfe; but others that knew the nature both of good and evil. 1 like-
wife placed among the pre;-arations refpe@ing pleafures, cooking as a fkill
pertaining to the body, but “iot an art; but among the preparations refpect-
ing the good 1 placed the medicinal art.  And, by Jupiter, the guardian
of friendfhip, Callicles, do not think that you ought to jeft with me, nor
anfwer me cafually contrary to your opinion, nor again receive my affertions
as if I was in jeft. For you fee that our difcourfe is about this, after what
manner it is proper to live, than which, what can any man endued with
the fmalleft degree of intellet more ferioufly difcufs? I mean, whether we
fhould adopt that mode of life to which you exhort me, engaging in fuch
employments of a man, as {peaking among the people, cultivating rhe-
toric, and managing political affairs, after the manner which you adopt ;
or whether we fhould betake ourfelves to a philofophic life, and confider
what it is in which it differs from the former life. Perhaps, therefore, as I
juft now faid, it is beft to make a divifion ; 'and after we have divided, and

affented
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affented to each other, to confider, if thefe two {pecies of life have an
exiftence, in what they differ from each other, and which of them ought to
be purfued. But perhaps you do not yet underftand what I fay.

Car. 1 do not.

Soc. But I will fpeak to you ftill more clearly. Since you and I have
agreed that there is fomething good, and likewife fomething pleafant, and
that the pleafant is different from the good, but that in each of them there
is a certain exercife and preparation of acquifition, one being the hunting
after the pleafant, and the other of the good; do you, in the firft place,
grant-me this, or do you not grant it ?

Car. Ido grant it

Soc. But come, confent with me in what I faid to thefe men, if I then
appeared to you to fpeak the truth. But I faid that cookiug did not appear
to me to be an art, but fkill ; and that medicine is an art. For I fajd that
medicine confiders the nature of that which it cures, and the caufe of the
things which it does, and that it is able to give an account of each of thefe:
but that cooking very inartificially proceeds to pleafure, to which all its
attention is dire@ed, neither confidering in any refpe& the nature nor the
caufe of pleafure, but being entirely irrational, numbering nothing (as I
may fay), depending wholly on ufe and fkill, and only preferving the memory
of that which ufually takes place, by which alfo it may impart pleafures.
In the firit place, therefore, confider whether thefe things appear to you to
have been fufficiently faid, and that there are alfo certain other ftudies of
this kind refpe&ing the foul, fome of which depend on art, and beftow a
certain attention to that which is beft in the foul; but others negle& this,
confidering, in the fame manner as cooking with refpect to the body, only the
pleafure of the foul, aund in what manner it may be procured ; neither con-
fidering which is the better or the worfe of pleafures, nor attending to any
thing elfe than gratification only, whether it is better or worfe, For to me,
Callicles, thefe things appear to take place; and I fay that a thing of this
kind is flattery, both refpefting body and foul, and any thing elfe the plea-
fure of which is feduloufly attended to by any one, without paying any
regard to the better and the worfe. But whether do you entertain the
fame opinion refpecting thefe things with us, or do you oppofe them?

CAL.
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Car. I do not, but grant them, that your difcourfe may come to an end,
and that I may gratify Gorgias here,

Soc. But whether does this take place refpe&ing one foul, but not refpe&-
ing two and many fouls?

CaL. It does not,  But it takes place refpe€ting both two and many fouls.

Soc. May it not, therefore, be lawful to gratify fouls colleéted together,
without paying any attention to what is beft ?

Cac. I think fo.

Soc. Can you, therefore, tell me what thofe ftudies are which effe& this ?
Or rather, if you are willing, on my afking, affent to whichever appears to
you to be one of thefe, but to that which does not do not affent. And, in
the firft place, let us confider the piper’s art. Does it not appear to you to
be a thing of this kind, Callicles; viz. which only purfues our pleafure,
but cares for nothing elfe ?

Car. It does appear to me.

Soc. Arenot, therefore, all fuch ftudies as thefe like the harper’s art in
contefts ?

Car. Yes.

Soc. But what? Does not the crudition of choirs, and the dithyrambic
poefy, appear to you to be a thing of this kind? Or do you think that
Cinefias * the fon of Meles is in the finalleft degree folicitous that he may
fay any thing by which his hearers may become better? Or is he not rather
folicitous dbout that which may gratify the crowd of fpe&ators ?

Car. Itisevident, Socrates, that this latter is the cafe refpecting Cinefias.

Soc. But what with refpe@ to his father Meles? Does he appear to you
to play on the harp, looking to that whichis beft? Or does not he alfe regard
that which is moft pleafant ? For in finging he pleafingly pains the {pe&ators,
But confider, does not the whole of the harper’s art, and dithyrambic poefy,
appear to you to have been invented for the fake of pleafure?

Car. To me it does.

Soc. But what of the venerable and wonderful poefy of tragedy? What
does it firive to accomplith? Do its endeavour and ftudy, as appears to
you, alone confift in gratifying fpeftators? or alfo in ftriving not to fay
any thing which may be pleafing and grateful to them, but at the fame

* A bad dithyrambic poet, according to the Scholiaft ad Ranas Arifioph, .
6 time
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time bafe ; and that, if any thing happens te be unpleafant and ufeful, this it
may fay and fing, whether it gratifies the {petators or not? According to
which of thefe modes does the poefy of tragedy appear to you to confift ?

Car. It is evident, Socrates, that it is more impelled to pleafure, and the
gratificatiou of the fpeétators.

Soc. Did we not, therefore, Callicles, juft now fay that a thing of this
kind is flattery ?

CaL. Entirely fo. ,

Soc. Come then, if any one fhould take from all poefy, melody, rhythm, :
and meafure, would any thing elfe than difcourfes remain ?

Cat. Neceflarily nothing elfe.

Soc. Are not, therefore, thefe difcourfes delivered to a great multitude
of people?

CatL. 1 fay fo.

Soc. Poefy, therefore, is a certain popular fpeech. Or do not poets
appear to you to employ rhetoric in the theatres?

Car. To me they do.

Soc. Now, therefore, we have found a certain rhetoric among a people
confifting of boys, and at the fame time women and men, flaves and the
free-born; and which we do not altogether approve. For we faid that it
was adulation.

Cat. Entirely fo.

Soc. Be it fo. But what fhall we fay that rhetoric is, which fubfifts
among the Athenian people, and the people confifting of free-born men in
other cities? Do the rhetoricians appear to you always to fpeak with a view
to that which is beft, direfting their attention to this, that the citizens through
their difcourfes may become the beft of men? Or are they alfo impelled to
the gratification of the citizens ? and, negleting public for the fake of private
advantage, do they converfe with the people as with boys, alone endeavour-
ing to gratify them, without being in the leaft concerned whether through
this they become better or worfe ?

Car. This which you afk is not a fimple thing. For fome rhetoricians
are folicitous in what they fay for the good of the citizens: but others are
fuch as you reprefent them.

Soc. It is fufficient. For, if this alfo is twofold, one part of it will be

adulation,
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adulation, and bafe harangues; but the other, which caufes the fouls of the
citizens to become moft exccllent, will be beautiful ; and will always ftrive
to fpeak fuch things as are beft, whether they are more pleafant or more
unpleafant to the hearers. But you never have feen this kind of rhetoric.
Or, if you can fay that fome one of the rhetoricians is a chara&er of this
kind, why have you not informed me who he is ?

CaL. But, by Jupiter, I cannot inftance to you any rhetorician of the
prefent day.

Soc. But what? Can you inftance any one of the antient rhetoricians,
who was the means of rendering the Athenians better, after he began to
harangue them, when previous to this they had been worfe? For I do not
know who fuch a one is.

Car. But what? Have you not heard that Themiftocles was a good
man, and likewife Cimon and Miltiades, and Pericles here, who died lately,
and whofe harangues you alfo have heard ? ’

Soc. Yes; if that virtue, Callicles, which you before fpoke of is true, viz.
for a man to replenifh both his own defires and thofe of others. But if this
is not the cafe, but, as we were afterwards compelled to confefs, thofe defires
are to be embraced, the replenithing of which renders a man better, but not
thofe which render him worfe, and if there is a certain art of this, as we alfo
acknowledged, can you fay that any one of thefe was a man of this kind ?

Cacr. 1have not any thing to fay. .

Soc. Butif you feek in a becoming manner you will find. Let us how-
ever, fedately confidering, fee if any one of thefe was a charaéter of this kind,
Is it not true that a vood man, who fays what He fays with a view to the beft,
does not {peak cafually, but looking to fomething? in the fame manuer as
all other artifts, each of whom regards his own work, and does not rafhly
choofe what he introduces to his work, but fo that the fubjeét of his opera-
tion may have a certain form—as, for inftance, if you are willing to look
to painters, archite&@s, thipwrights, and all other artificers, and to confider
how, whichever of them you pleafe, places whatever he places in a certain
order, and compels one thing to be adapted to and harmonize with another,
until the whole thing is conflituted with regularity and ornament. And
indced, both other artificers, and thefe which I juft now mentioned, who
are employed about the body, viz, the mafters of gymnaftic, and phyficians,

VOL. 1V, 31 adorn
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adorn in a certain refpet, and orderly difpofe the:bods. Do we grant thag
this is the cafe, or not ?

CaL. It is the cafe;

Soc. A houfe, therefore, when it acquires erder and ornament, will be.s
good houfe, but a bad one, when it is without order ¥

Cac. I fayfo.

Soc. And will not this in like manner be-the cafe with a fhip?

CarL. Yes.
Soc. And may we not affert the fame things alfo refpe@ing our bodies *

Cav. Entirely fo.

Soc. But what with refpet to the foul? Will it be in a good condition,
when it acquires diforder, or when it acquires a certain order and ornament ?

CaL. Itis neceffary, from what has been faid, to grant that the latter muft
e the cafes )

Soc. What then, in the body, is the name of that which fubfifts from:
order and ornament? Perhaps you will fay it is health and ftrength.

Car. Ido.

Soc. But what again is the name of that which fubfifts in the foul from:
order and ornament? Endeavour to find and mention it, in the fame manner
as the former name;,

Car. But why do not you fay what it is, Socrates ?

Soc. If you had rather, I will.  But, if I {peak well, do you affent to me;
if not, confute, and do not indulge me. To me then it appears that the
name belonging to the orderly difpofition of the body is the healthful, from:
which health and every other virtue of the body are produced in the body.

Is it {o, or not ?

Car. Itis.
Soc. But the name belonging to the orderly difpofition and ornament of

the foul is the legitimate and law ; whence alfo fouls become legitimate and
adorned with modeft manners: but thefe are juftice and temperance. Do

you affent, or not ?

CaL. Beit fo.
Soc. Will not, therefore, that good rhetorician who is endued with art,

looking to thefe things, introduce all his orations and a&ions to fouls ? and,
if 1c fhould beftow a gift, beftow it, and, if he thould take any thing away,
take
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take it ; aliays directing his attention to this, that juftice may be prédilégd
in the fouls of his fellow-citizens, and that they may be liberated from in-
juftice: likéwife that temperance may be produced in them, and that they
may be liberated from intemperance : and, in fhort, that every virtue may
be planted in them, but vice expelled? Do you grant this, or not ?

Cac. I do grant it.

Soc. For where is the utility, Callicles, in giving a body difeafed; and in
a miferable condition, abundance of the moft agreeable food or drink, or any
thing elfe, which will not be more profitable to it than the contrary, but
even lefs, according to a juft mode of reafoning ? Is this the cafe ?

CarL. Beit {o.

Soc. For [ think it is not advantageous for a man to live with 4 mife-
rable body ; for thus it .would be neceffary to live miferably. Or would it
not ?

Car. Yes. .

Soc. Do not, therefore, phyficians for the moft part permit a man in
health to fatisfy his defires, (as, for inftance, when hungry to edt as much as
he pleafes, or when thirfty to drink,) but never permit, as I may fay, a
difeafed man to be fatiated with things which he defires? Do you alfo grant
this ?

Car. T do.

Soc. But is.not the fame mode, O moft excellent man, to be adopted re-
{pe@ing the foul; viz. that as longds it is depraved, in confequence of being
ftupid, intemperate, unjuft and unholy, it ought to be reftrained from defires,

and not permitted to do any thing elfe- than what will render it better? Do
you fay fo, or not ?

.Car. Ifay fo.

Soc. For fuch a mode of conduét will indeed be better for the foul.
CaL. Entirely fo.

Soc. Isnot, therefore, to reftrain any one from what he defires to punith
him ?

Car. Yes.

Soc. To be punithed, therefore, is better for the foul than intemperance,
contrary to what you juft now thought,

Car. I do not know what you fay, Socrates: but afk fomething elfe.
' 312 Soc.
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Soc. This man will not fuffer himfelf to be be benefited by fuffering this
of which we are fpeaking, viz. punithment.

Car. 1 am not at all concerned about any thing which you fay; and I
have anfwered you thefe things for the fake of Gorgias.

Soc. Beit fo. But what then fhall we do? Shall we diffolve the cone
ference in the midft?

Cat. You know beft.

Soc. But they fay it is not lawful to leave even fables in the midft, but
that a head fhould be placed on them, that they may not wander without a
head. '

Car. How importunate you are, Socrates! But, if you will be perfuaded
by me, you will bid farewell to this difcourfe, or carry it on with fome other
perfon.

Soc. What other, then, is willing ? for we muft not leave the difcourfe
unfinithed.

Car. Cannot you yourfelf finifh the difcourfe, by either fpeaking to your-
fclf, or an{wering yourfelf?

Soc. In order, I fuppofe, that the faying of Epicharmus may be verified,
viz. 1 being one am fufficient to accomplith what was before faid by two.
And tt appears moft neceffary that it thould be fo. But, if we do this, I think
it will be proper that all of us fhould ina friendly manner ftrive to underftand
what is true, and what falfe, refpecting the fubjefts of our difcourfe. For it
will be a common good to all for this to become manifeft. I will, therefore,
run over the affair in the manner in which it appears to mc to take place. But,
if T fhall feem to any of you nct to grant myfelf things which truly are, it
will be proper that you fhould apprehend and confute me.  For I do not fay
what T do fay as one enducd with knowledge, but Iinveftigate in common
with you. So that, if he who contends with me appears to fay any thing to
the purpofe, I will be the firft to concede to him. But I fay thefe things on
condition that you think it fit the difcourfe fhould be completed : but if you
do not aflent to this, let us bid farewell to it, and depart.

Gorc. But it does not appear to me, Socrates, proper to depart yet, but
that vou fhould purfue the difcourfe. It likewife feems to me that this is the
opinion of the reft of the company. For I alfo am willing to hear you dif-
cuffing what remains.

Soc.
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Soc. But indeed, Gorgias, I thould willingly have difcourfed ftill longer
with Callicles here, till I had recompenfed him with the oration of Amphion,
inftead of that of Zethus. But as you are not willing, Callicles, to finith the
difcuffion in conjunéion with me, at leaft attend to me, and expofe me if I
fhall appear to you to affert any thing in an unbecoming manner. And if
.you confute me, I fhall not be indignant with you, as you are with me, but
you will be confidered by me as my greateft benefattor.

CaL. Speak then yourfelf, good man, and finith the difcourfe,

Soc. Hear me then repeating the difcourfe from the beginning. Are
the pleafantand the good the fame ?—They are not the fame, as I and Calli-
cles have mutually agreed.—But whether is the pleafant to be done for the
fake of the good, or the good for the fake of the pleafant ?—The pleafant for
the fake of the good.— But is the pleafant that, with which when prefent we
are delighted 3 and the good that, through which wheu prefent we are good ?
—Entirely fo.—But we are good, both ourfelves, and all other things that
are good, when a certain virtue is prefent.—To me this appears to be ne-
ceflary, Callicles,—But, indeed, the virtue of each thing, of an inftrument,
and of the body, and again of the foul, and every animal, does not fortui-
toufly become thus beautiful, but from order, reétitude, and art, which are
attributed to each of them.—Are thefe things, therefore, fo ? For I fay they
are.—The virtuc of every thing, therefore, is difpofed and adorned by order.
—8o, indced, I fay.—Hence, in each thing, a certain order becoming inhe-
rent, which is domcftic to each, renders each thing good.—1It appears fo to
me.—The foul, therefore, which has a certain order of its own, is better than
the foul which is without order.—It is neceffary.—But the foul which has
order is orderly.—For how is it poffible it thould not }—But an orderly foul
is temperate.—This is very neceffary,—A temperate foul, therefore, is good.
1, indeed, am not able to fay any thing befides thefe things, O friend Calli-
cles.  But do you, if you have any thing elie, teach me.

Car. Proceed, good man,

Soc. 1 fay, then, if a temperate foul is good, the foul which is affeéted in
a manaer coutrary to that of the temperate is vicious. But fuch a foul will be
deftitute of intclled, and intemperate.—Entirely {fo.—And, indeed, a tempe-
rate man ats 1 a proper manner, both towards Godsand men. For he would
not be temperate if he aedin an improper manner.—It is neceffary that thefe

things
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things fhould be fo.——And befides this, by ating in a proper manner towards
men he will aét juftly, and by a proper conduét towards the Gods he will
et pioufly. But it is neceffary that he fhould be juft and holy, who ats in
a juft and holy manner.—It muft be fo.—It is likewife neceffary that fuch a
one thould be brave, For it is not the province of a temperatc n:an either to
puriue or avoid things which ought neither to be purfued nor avoided : but
it is vroper that he fhould both avoid and purfue things and men, pleafures
and pains, and bravely endure when it is requifite.  So that therc isan abun-
dant neccflity, Callicles, that the temperate man, being juft, brave, and pious,
as we have defcribed him, fhould be a perfe€tly good man: likewife, that a
good man fhould do in a becoming and beautiful manner whatever he docs;
and that he who a&ts well thould be bleffed and bappy. And laftly, it is ne-
ceffary that the unworthy man, and who adls ill, thould be miferable. But fucli
a man will be one who is direftly contrary.to the temperate man, viz. he will
be the intemperate charafter which you praifed. I, therefore, lay down
thefe things, and affert that they are true, But if they are true, temperance
muft be purfued and cultivated, as it appears, by him who wifhes to be
happy, and he muft fly from intemperance with the utmoft celerity. He muft
likewife endeavour to live in fuch a manner as not to require any degree of
punithment : but if he does require it, or any other of his family,—or if this
is the cafe witha private perfon, ora city,—juftice muft be adminiftered, and
punithment infli&ed, if fuch with to be happy. This appears to me to be
the mark with our eye dire@&ed to which it is proper to live: and all cone
cerns, both private and public, thould tend to this, viz. if any one withes to
be happy, to a& in fuch a manner that juftice and temperance may be ever
prefent with him; not fuffering his defires to be unreftrained, and endea-
vouring to fill them; which is an infinite evil, and caufes a man to live the
life of a robber. For a chara&er of this kind can ncither be dear to any
other man, nor to Divinity, For it is impoflible there can be any commu-
nion between them: but where there is no communion there can be no
friendthip. The wife too, Callicles, fay that communion, friendthip, deco-
rum, temperance, and -juftice, conneétedly comprehend heaven and earth;
Godsand men. And on thisaccount, my friend, they call this univerfe 4ofinos,
or ordery, and not akefmia, or diforder, and akolafia, or intemperance. How-
ever, you appear to.me not to attend to thefe things, and this though you

are
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are wife. But you are ignorant that geometric equality is able to-accomplith
great things, both among Gods and men.  On the contrary, you think that
cvery one fhould ftrive to poflefs more than others: for you neglect geo-
metry.—Be 1t {o, then.——However, this our difcourfe mutft either be confuted,
viz. it muft be thown that thofe who are happy are not happy from the pof=
feffion of juftice and temperance, and that thofe who are miferable are not
miferable from the pofleflion of vice; or, if our difcourfe is true, we muft
confider what confequences refult from it. Indeed, Callicles, all thofe for-
mer things are the confequences concerning which you aftked me if 1 was
fpeaking in carneft. For I faid that a man thould accufe himfelf, his fon,
and his friend, if he a&ed in any refpe& unjuftly, and that rhetoric was to be
ufed for this purpofe. Hence, thofe things which you thought Polus granted
through fhame are true, viz. that by how much it is more bafe to do an in-
jury than to be injured, by fo much is it the worfe; and that he who would
be rightly fkilled in rhetoric ought to be juft, and endued with a fcientific
knowledge of things juft ; which, again, Polus faid that Gorgias acknowledged
through thame.

This then being the cafe, let us confider what are the things for which you
reprove me, and whether they are well faid, or not.  You affert, then, that
I can neither affit myfelf, nor any of my friends or domeﬂics,\nor fave
myfelf from the greateft dangers : but that I am obnoxious to the arbitrary
will of any one, like: men of infamous charaéters (though this is nothing
more than the juvenile ardour of your difcourfe), fo as either to be ftruck in
the face, or deprived of my property, or expelled from the city, or, which
is the extremity of injuftice; to be flain.  And to be thus circumftanced, ac-
cording to your do&rine, is the moft fhameful of all things. But, according
to my dotrine, (which has indeed been often mentioned, yet nothing hinders
but that it may again be repeated,) I do not fay, Callicles, that to be ftruck
in the face unjuftly is a moft thameful thing; nor yet for my body, or my
purie, to be cut; but that to ftrike and cut unjuftly me and mine, is a thing
more fhameful and bafe. And that to defraud, enflave, break open the
Loufe, and, in fhort, to injure in any refpe@ me and mine, is to him who
does the injury more bafe and thameful than to me who am injured. Thefe
things, whichappeared to us to fubfift in this manner in the former part of cur

] difcourie,
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difcourfe, are contained and bound in adamantine reafons, though it is fome-
what ruftic to make fuch an affertion. However, unlefs you can diffolve
thefe reafons, or fume one more robuft than yourfelf, it is impoffible that he
who fpeaks otherwife than I now {peak can fpeak in a becoming manner.
For I always affert the fame thing, viz. that I know not how thefe things
fubfift: and that no one of thofe whom I have ever met with, as at prefent,
if unable to fay otherwife, would be ridiculous. I therefore again detere
mine that thefe things thus fubfift. But, if this is the cafe, and injuftice is
the greateft of evils to him that a&ts unjuftly ; and it is ftill a greater evil, if
pofiible, though this is the greateft, for him who ats unjuftly not to be pu-
nithed ; what affiftance will that be, which, when a man is unable to afford
himfelf, he is in reality ridiculous? Will it not be that which averts from
us the greateft detriment? But there is an abundant neceflity that this
thould be the moft fhameful affiftance, viz. for a man to be incapable of
affifting either himfelf, or his friends and domeftics; that the next to this
thould be that which pertains to the fecond evil; and the third, that which
pertains to the third evil ; and thus in fucceffion, according to the magnitude
of each evil. Thus alfo does the beauty of being able to give affiftance, and
the deformity of not being able, fubfift. Daes the thing take place in this
manner, or otherwife, Callicles ?

Car. No otherwife.

Soc. Since, therefore, thefe things are two, to do an injury, and to be in-
jured, we fay that to do an.injury is a greater, but to be injured, a lefs evil.
By what means, then, may a man {o affift himfelf as to poffefs both thefe ad-
vantages—I mean, that which arifes from not doing an injury, and that
which is the confequence of not being injured ? Is it by power, or will? But
I fay thus: Will a man, if he is unwilling to be injured, not be injured?
Or, if he has procured the power of not being injured, will he not be injured?

Cat. Itis evident that he will not, if he has procured the power.

Soc. But what with refpet to a&ing unjuftly? Whether, if any one is
unwilling to do an injury, is this fufficient (for in this cafe he will not com-
mit an injury), or is it requifite that for this purpofe he fhould procure a cer-
tain power and art, as one who will do an injury, unlefs he bas learned and
cultivated thefe? "Why do you not anfwer me this queftion, Callicles: whe-

ther
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ther T and Polus appear to you to be rightly compelled to acknowledge this,
or not? fince we confefs that no one is willing to act unjuftly, but that
thofe who injure others do it unwillingly.

Car. Let it be {o, Socrates, that your difcourfe may be brought to a con-
clufion.

Soc. For this purpofe, therefore, a certain power and art, as it appears,
are to be procured, in order that we may not a&t unjuftly.

Cav. Entirely fo.

Soc. What then is the art which will enable a man not to be injured in
any refped, or at leaft in the {malleft degree? Confider, if it appears to you
in the fame manner asto me. For to me it appears thus: that he ought
either to govern in a city, or obtain the tyranny, or be the affociate of the
moft powerful perfon in a polity.

Car. Do you fee, Socrates, how ready 1am to praife you, if you fay any
thing beautifully ? This you appear to me to have faid in a manner entirely
beautiful, ‘

Soc. Confider alfo, whether I appear to you to fpeak well in what follows:
Thofe feem to me to be friends in the higheft degree, concerning whom an-
tient and wife men fay, ¢ fimilar to fimilar.,” Does it not alfo appear fo to
you?

CaL. To me it does.

Soc. Does it not therefore follow, that when a tyrant who is ruftic and
unlearned governs, if there is any one in the city much better than him, the
tyrant will fear fuch a one, and will never be able to be cordially his friend?

Car. It does follow.

Soc. Nor yet, if any one in the city thould be much worfe than the tyrant,
would he be able to be his friend. For the tyrant would defpife him, nor
ever pay attention to him as a friend.

Car. This alfo is true,

Soc. It remains, therefore, that he alone would be a friend to fuch a one
deferving to be mentioned, who, in confequence of being endued with fimilar
manners, would praife and blame him, be willing to be governed, and to be
fubjec to him that governs. Such a one in this city will be able to accom-
plith great things, and no one will injure him with impunity. Is it not fo?

Car. Yes,
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Soc. If, therefore, any young man in this city fthould thus think with
hinrllfelf, ¢ After what manner may I be able to accomplith great things, and
be xujurcd by no one "’ this, as it appears, muft be the way, viz. he muft im-
mediately frém bis youth be accuftomed to rejoice and be afficted with the
fame things as his mafter, and render himfelf in the higheft degree fimilar to
him. Isitnot fo?

Car. Yes,

Soc. Will it not therefore follow, that fuch a man will not be injured,
and, as you fay, that he will be able to accomplith great things in acity ?

Cacr. Entirely fo.

Soc. Will he not, therefore, be able to refrain from a&ing unjuftly? Or
will this be far from being the cafe, if, when the governor is unjuft, he is
fimilar to him, and is able to accomplith great things with him ? But I think
that the very contrary will take place, and that fuch a one will render him-
felf able to a&t unjuftly in the higheft degree, without being punifhed for his
unjuft condué&.  Will he not ?

Cavr. Itappears fo.

Soc. Will not, therefore, the greateft evil be prefent with him, in confe-
quence of being corrupted and depraved in his foul, through the imitation
and power of his mafter?

Car. I donot know whither you are always turning the difcourfe, So-
crates, upwards and downwards. Or do you not know, that he who is imi-
tated can, if he pleafes, flay and take away the poffeflions of him who is
not imitated ?

Soc. 1 know it, good Callicles, unlefs I am deaf; for, a little before, I
often heard this from you and Polus, and nearly, indeed, from all in the city.
But do you alfo hear me: for he may indeed flay whom he pleafes ; but,
being a depraved charater, he may flay one who is worthy and good.

CarL. Andis not this a circumftance grievous to be borne ?

Soc. Not to a man endued with intelle&, as the difcourfe evinces, Or
do you think that a man fhould endeavour to live to a moft extended period,
and fhould apply himfelf to thofe arts which always preferve us from dangers—
in the fame manner as that rhetoric which preferves in courts of juftice, and
which you exhorted me to cultivate ?

Cavr. I do indeed, by Jupiter, and I rightly advifed you.
7 Soc.,
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Soc. Bat what, O beft of men, does the fcience of fwimming alfo appear
to you to be a venerable thing?

Cav. By Jupiter, it does not.

Soc. And, indeed, this alfo faves men from death, when they fall into
fuch a danger as requires the aid of this fcience.  But if this {cience appears
to vou to be a fmall thing, I will mention to you a greater than this, viz. that
of piloting a thip, which not only faves lives, but alfo bodies and poflefiions,
from extreme danger, in the fame manner as rhetoric, And this, indeed,
is moderate and modeft, and is not haughty with a grandeur of ornament,
as if it accomplifhed fomething tranfcendent. But fince it accomplithes the
fame things as the judicial art, if it faves any from /Egina hither, it demands,
1 think, two oboli; but if from Egypt, or Pontus, if it demands a great fum,
on account of the great benefit it has conferred, through faving thofe T juft
now mentioned, viz. ourfelves and children, our riches and wives, and con-
dudling them to the port, this fum is ufually two drachms, And the man
who poflefles this art, and accomplifhés thefe things, going out of the thip,
walks near the fea and the thip, in a moderate garb. For he knows, I think,
how to reafon with himfelf, that it is uncertain whom he may affitt of thofe
that fail with him, not fuffering them to be merged in the fea, and whom he
may injure, as knowing that neither the bodies nor fouls of thofe who depart
from his fhip are in any refpect better than they were when they entered into
it.  He will, therefore, reafon with himfelf, that the cafe is not as if fome
one who is affli¢ted in his body with great and incurable difeafes thould
happen not to be fuffocated, becaufe this man is indeed miferable for having
efcaped death, and has not derived any advantage from him; but that if any
one labours under many and incurable difeafes in that which is more ho-
nourable than body, viz. in his foul, fuch a one ought to live ; and that he
will benefit him, whether he faves him from the fea, or from a court of
juftice, or fremany thing elfe.  But he knows that it is not better for a de-
praved man to live; becaufe he muft neceflarily live badly. On this account,
it is not ufual for a pilot to be arrogant, though he faves us ; nor yet, O won-
derful man, for an artificer of machines, who is fometimes able to fave a
multitude in no refpeé inferior to that which is faved by the general of an
army, or a pilot, or any other perfon. For fometimes he faves whole cities.
Does it appear to you that he is to be compared with a lawyer ¢ Though, if he
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thould with to fpeak, Callicles, fuch things as you are accuftomed to fpeak,
extolling his own art, he would overwhelm you with words, afferting and
calling on you to confider that you ought to be the artificers of machines, as
if other things were of no confequence. - For he would have enough to fay.
But you neverthelefs would defpife him and his art, and would call him by
way of reproach a maker of machines, Nor would you be willing to give
your daughter to his fon in marriage, nor his daughter to your fon, Though,
if you confider what the particulars are from which you praife your own
profeffion, with what juftice can you defpife the artificer of machines, and
the reft whom I have juft now mentioned? I know you will fay that your
profefion is better, and confifts of better things. But if that which is better
is not what I fay it is, but this very thing is virtue, i. e. for a man to fave
himfelf and his pofleflions, whatever kind of man he may happen to be, then
your reprehenfion of the artificer of machines, of the phyfician, and of other
arts, which are inftituted for the fake of prefervation, is ridiculous,

But, O blefled man, fee whether or not the generm;s and the good are
not fomething elfe than to fave and be faved. For perhaps to live for a
period of time however extended, is not to be withed, nor too much fought
after, by him who'is truly a man ; but leaving thefe things to the care of Divi-
nity, and believing in prophetic women, that no on¢ can avoid fate, he will
afterwards confider by what means he may pafs the remainder of his life in the
moft excellent manner.  But will this be effe@ted by rendering himfelf fimilar
to the polity in which he dwells? If this then were the cale, it is neceffary
that you fhould become’ moft fimilar to the Athenian people, if you with
to be dear to them, and to be able to accomplifh great things in the city.
But confider whether this is advantageous to you and me; and whether we
thould not, O divine man, be expofed to the fame misfortune which they
{ay happened to the Theflalian * women in drawing down the moon. But,
indeed, our choice of this power in the city fhould be with the moft friendly.
Jf however you think that any man whatever is able to deliver a certain

* According to Suidas (in Proverbio «mi gavte 7w cexnmp xaferxes) the Theffalian women whe
drew down the moon are faid to have been deprived of their eyes and fect. And hence, fays
he, the proverb is applied to thofe who draw down evils on themfelves. It is neceffury to obferve

that witches formerly were able to caufe the appearance of drawing down the moon to take
place. See my Notes on Paufanias, vol. iii. p. 324.
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art of this kind, which will caufe you to poffefs mighty power in this city,
even when you are diffimilar to the polity, and whether this power is for the
better, or the worfe,—in this cafe you appear to me, Callicles, not to confider
the affair in a proper light, For it is not requifite that you fhould be a
mimic, but that you fhould be naturally fimilar to them, if you defign to
effe® a genuine friendthip with the Athenian people, and, by Jupiter, befides
this with Demus the fon of Pyrilampes. Whoever, therefore, fhall render
you moft fimilar to thefe will alfo render you, fince you defire to be fkilled
in civil affairs, both a politician and a rhetorician.  For every one is delighted
with orations adapted to his own manners, but is indignant with fuch as are
foreign from them; unlefs you, O beloved head, fay otherwife. Can we
fay any thing againft thefe things, Callicles?

CaL. I do not know how it is, but you appear to me, Socrates, to fpeak
well. But yet that which happens to many happens alfo to me: for I am
not entirely perfuaded by you.

Soc. For the love of Demus, Callicles, which is refident in your foul,
oppofes me: but if we fhould often and in a tetter manner confider thefe
things, you would perhaps be perfuaded. Remember, therefore, that we
faid there were two preparations, which in every thing were fubfervient to
the cultivation both of body and foul: one affociating with thefe with a
-view to pleafure; but the other with a view to that which is beft, not
by gratifying, but oppofing. Are not thefc the things which we then
defined? :

Cavr. Entirely fo.

Soc. Is not, therefore, the one of thefe which looks to pleafure ignoble,
and nothing elfe than adulation ?

Car. Let it be fo, if you pleafe.

Soc. But the other endeavours that this which we cultivate may be the
beft poflible, whether it is body or foul.

Car. Entirely fo,

Soc. Whether, therefore, are we after this manner to take upon ourfelves
the care of a city and its citizens, I mean when the citizens are rendered
the beft poflible ? For without this, as we have found in what has been
previoufly faid, it is of no ufe to beftow any other benefit; viz. unlefs the
dianoétic part of thofe who are to receive either abundance of riches, or

domiaion
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dominion over certain perfons, or any other power, is beautiful and good.
Shall we lay this down, as being the cafe ?

CavL. Entirely fo, if it is more agreeable to you.

Soc. If, therefore, Callicles, when publicly tranfacting political affuirs, we
thould publicly exhort each other to the art of building either walls, or
docks, or temples, or, in fhort, buildings of the largeft kind, whether would
it be neceflary that we fhould confider and examine ourfelves, in the firft
place, if we knew or were ignorant of the art of building, and by whom we
were inftruéted in it? Would this be requifite, or not?

Cav. Luntirely fo.

Sec. In the fecond place, therefore, this ought to be confidered, whether
we have ever built any private edifice, either for any one of our friends, or
for ‘ourfelves ; and whether this edifice is beautiful or deformed. Andif on
confidering we find that our mafters were good and illuftrious, and that we
have built, in conjunction with our mafters, many beautiful edifices, and many
without their affiftance, after we left our mafters,—if we find this to be the cafe,
ought we not, if endued with intelle&, to betake ourfelves to public works ?
But if we can neither evince that we had a mafter, and have either raifed no
buildings, or many of no worth, would it not in this cafe be ftupid in us to
attempt public works, and to exhort each other to fuch an undertaking?
Shall we fay that thefe things are rightly afferted, or not?

Cavr. Entirely fo.

Soc. And is not this the cafe with all other things? And if we thould
engage publicly in medical affairs, exhorting each other as if we were fkil-
ful phyficians, ought not you and I to confider as follows: By the Gods,
how 1s Socrates affc@ed in his body with refpe@ to health? Oris there any
other perfon, whether a flave or free-born, who by the help of Socrates is
liberated from difeafe? And indeed 1 think I may confider other things of
this kind refpeting you. And if we do not find any one, ftranger or
citizen, man or woman, whofe body has been benefited by our afliftance,
will it not, by Jupiter, Callicles, be truly ridiculous, that we fhould pro-
ceed to that degree of folly as to attempt, according to the proverb’, to

' This proverb, according to Zenobius, is applied to thofe who pafs over the firft difciplines,
and immediately apply themfclves to the greater. Juft as if fome one learning the potter’s art
fhould attempt to make a tub before he had learned how to make tables, or any other fmall
utenfil. '

teach
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teach a potter in making a tub, before we have tranfaéted many things
privately, as they might happen to occur, and have happily accomplithed
many things, and been fufficiently exercifed in the medical art, and thould
endeavbur to exhort others like ourfelves to exercife medicine publicly ?
Does it not appear to you that a conduét of this kind would be ftupid ?

Cav. It does.

Soc. But now, O beft of men, fince you have juft begun to tranfa& public
affairs, and you exhort me to the fame, reproaching me at the fame time
that T do not engage in them, ought we not mutually to confider as follows :
What citizen has Callicles made a better man? Is there any one who,
being before depraved, unjuft, intemperate, and unwife, has through Calli-
cles become a worthy and good man, whether he is a ftranger or a citizen,
"a flave or free-born? Tell me, Callicles, if any one fhould afk you thefe
things, what would you fay? Whom would you affert to be a better man
from affociating with you? Are you averfe to anfwer, if there is as yet any
private work of this kind accomplifhed by you, before you engage in public
affairs?

Car. You are contentious, Socrates.

Soc. But I do not afk through a love of contention, but in confequence
of really wifhing to know, aftel what manner you think government ought
to be condued by us. Or would you, when applying yourfelf to public
affairs, attend to any thing clfe than that we citizens may be rendered the
beft of men? Or have we not often acknowledged that this ought to be
done by a politician? Have we, or not, acknowledged this? Anfwer. We
bave acknowledged it. I will anfwer for you. If, therefore, a good man
ought to procure this for his city, now having recolleéted, inform me refpeét-
ing thofe men whom you a little before mentioned, if they any longer

appear to you to have been good citizens,—I mean Pericles and Cunon,
Miltiades and Themiftocles.

Car. To me they do.
Soc. If, therefore, they were good men, did not each of them render

their fellow-citizens better inftead of worfe? Did they render them fo, or
not?

Car. They did,

Soc.
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Soc. When Pericles, therefore, began to {peak to the people, were they
qot worfe than when he addrefled them for the laft time?

CaL. Perhaps fo,

Soc. It is not proper to fay ¢ perhaps’, O beft of men; but this muft
bf: a ncceflary confequence from what has been granted, if he was a good
citizen,

CAL. But what then?

Soc. Nothing. But befides this inform me, whether the Athenians are
faid to have become better men through Pericles, or on the contrary were
corrupted by him. For I hear that Pericles rendered the Athenians indo-
lent, timid, loquacious, and avaricious, having firft of all rendered them
fmercenary.

CaL. You hear thefe things, Socrates, from thofe whofe ears are broken,

Soc. However, I no longer hear thefe things; but both you and I clearly
know that Pericles at firft was much celebrated, and was not condemned by
the Athenians by any ignominious fentence, at the very time when they
were worfe ; but when he had made them worthy and good, then toward;
the clofe of his life they fraudulently condemned him, and were on the point
of putting him to death as if he had been an unworthy man.

CaL., What then? Was Pericles on this account a bad man?

Soc. Indeed, a perfon of this kind who has the care of afles, horfes, and
oxen, appears to be a bad charater, if, receiving thefe animals neither kick-
ing back_wqrds, nor puthing with their horns, nor biting, he caufes them to
do all thefe things through ferocity of difpofition.  Or does not every curator
of an animal appear to you to be a bad man, who, having received it of a
-milder nature, rcnders it more favage than when he received it?  Does he
appear to you to be {o, or not?

Cav. Entirely fo, that T may gratify you.

Soc. Gratify me alfo in this, by anfwering whether man is an animal, or
not.

Cair. Undoubtedly he is.

Soc. Did not Pericles, therefore, take care of men?

Cav. Yes.

Soc. What then? Is it not requifite, as we juft now acknowledged, that

they
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they fhould become through him more juft, inftead of more unjuft, if he,
being a good politician, took care of them?

Car. Entirely fo.

Soc. Are not, therefore, the juft mild, as Homer” fays? But what do
you fay? Isitnotfo?

Car. Yes.

Soc. But, indced, he rendered them more favage than when he received
them : and this againft himfelf; which was far from being his intention,

Car. Are you willing I fhould affent to you ?

Soc. If I appear to you to {peak the truth,

Car. Beit fo, then,

Soc. If, therefore, he rendered them more favage, muft he not alfo have
rendered them more unjuft, and worfe charaGers ?

CaL. Beit fo.

Soc. From this reafoning, therefore, it follows, that Pericles was not a
good politician,

Car. You, indeed, fay not.

Soc. And, by Jupiter, you fay fo too, from what you have acknow-
ledged. But, again, tell me refpeting Cimon. Did not thofe who were
the obje@s of his care punifh him by an oftracifm, and fo as that for ten
years they might not hear his voice? And they acted in a timilar manner
towards Themiftocles, and, befides this, punifhed him with exile. But they
decreed that Miltiades, who fought at the battle of Marathon, fhould be
hurled into the Barathrum ; and unlefs the Prytanis had defended him, he’
would have fallen into it. Though thefe, if they had been good men, as
as you fay they were, would never have fuffered thefe things. Indeed,. it
can never happen that good charioteers fhould at firft not be thrown from
their cars; but, when they have difciplined their horfes, and have themfelves
become better charioteers, that they thould then be thrown from them. This
is never the cafe, either in driving a chariot, or in any other employment.
Or does it appear to you that it is ?

Cav. It does not.

Soc. Our former aflertions, therefore, as it appears, are true, viz, that we

£ Odyf. vii. ver, 120,
YOL. 1V, 3L ’ do
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do not know any good politician in thiscity : but you acknowledge that you
know of none at prefent, but that formerly there were fome ; and the names
of thefe you have mentioned : but thefe have appeared to be equal to the
politicians of the prefent day. So that, if they were rhetoricians, they did not
ufe rhetoric truly (for otherwife they would not have fallen into difgrace),
nor yet did they employ adulation.

Car. But indeed, Socrates, it is far from being the cafe, that any one of
the prefent day will ever accomplith fuch undertakings as were accomplithed
by any one of thofe I mentioned.

Soc. Neither, O divine man, do I blame thefe men, fo far as they were
fervants of the city; but tl‘ley appear to me to have been more fkilful mi-
nifters than thofe of the prefent day, and more adapted to procure for the
city fuch things as it defired. But in perfuading, and at the fame time com-
pelling, the citizens to reprefs their defires, and not indulge them, by means
of which they would become better men, 1n this thofe former politicians in
no refpet differed from fuch as exift at prefent ; for this, indeed, is alone the
work of a good citizen. But, with refpet to procuring thips, walls, and docks,
and many other things of this kind, I alfo agree with you, that thofe were
more fkilful than thefe. 1, therefore, and you, a& ridiculoufly in this difpu-
tation. For duting the whole time of our converfation we have not ceafed
to revolve about the fame thing, and to be mutually ignorant of what we
faid. I think, therefore, that you have often acknowledged and known, that
there is this twofold employment, both refpefing the body and foul : and
that the one is miniftrant, by which we are enabled, if hungry, to procure
food for our bodies, and, if thirfty, drink ; if cold, garments, coverlids, fhoes,
and other things which the body requires. And 1 will defignedly fpeak to
you through the fame images, that you may more eafily underftand. If any
one then fupplies thefe things, being either a vi&ualler, or a merchant, or
an artificer of fome one of them, viz. a baker, or a cook, a weaver, fhoe-
maker, or tanner, it is by no means wonderful that, being a perfon of this
kind, be fhould appear, both to himfelf and others, to be a curator of the
body ; I mean, to all thofe who are ignorant that, befides all thefe, there is a
certain gymuaftic and medicinal art, to which the carc of the body in reality
pertains 5 to which it belongs to rule over all thefe arts, and to ufe their re-
fpeQive works 5 in confequence of knowing what is good and bad in folid or

liquid
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liquid aliment, with refpec to the virtue of the body, while all the other
arts are ignorant of this, On this account, it is neceflary that thefe arts
thould be fervile, miniftrant, and illiberal, refpe@ing the concerns of the
body ; but that gymnaftic and medicine thould be juftly the miftreffes of
thefe. That the very fame things, likewife, take place in the foul, you ap-
peared at the fame time to grant me, as if knowing what I faid; but a little
after you afferted that there had been worthy and good citizens in this city.
And when I afked you who they wecre, you appeared to me to exhibit juft
fuch men, with refpe to political concerns, as if, in confequence of my afk-
ing about gymnaftic affairs, who have been, or are at prefent, good curators
of bodies, you fhould ferioufly anfwer me, that Thearion the baker, and
Mithzcus, who wrote on the Sicilian art of cooking, and Sarambus the vic-
tualler, were wonderful curators of bodies; the firlt of whom made admi-
rable bread; the fecond procured admirable food; and the third admirable
wine. Perhaps, therefore, you will be indignant if I fhould fay to you,
O man, you underftand nothing refpefting gymnaftic.  You have told me
of men who are the minifters and purveyors of defires, but you do not un-
derftand any thing beautiful and good concerning them; who, if it thould
{o happen, while they fill the bodies of mcn, and render them grofs, and are
praifed by them for fo doing, at the fame time deftroy their antient fleth.
Thefe, therefore, through their untkilfulnefs, do not accufe men given to
feafting, as the caufes of the difeafes with which they are infefted, and of the
los of their antient fleth, but thofe who happen to be then prefent, and
give them fome advice. But, after a long time, when repletion introduces
difeafe, in confequence of having taken place without the healthful, then
they accufe and blame thefe advifers, and would injure them if they were
able ; but praife thofe minifters of their defires, and the caufes of their ma-
ladics.  And now you, O Callicles, ac& in a manner moft fimilar to this ; for
you praife thofe who delight fuch-like men with feafting, and who fatiate
them with the obje&s of their defire, and fay that they make the city great;
but who do not perceive that the city is {woln, and inwardly in a bad con-
dition, through thofe antient men. For, without temperance and juftice,
they have filled the city with ports and docks, with walls and tributes, and
fuch-like trifles. When, therefore, this accefion of imbecility arrived,
they accufed the advifers that were then prefent, but praifed Themiftocles,

3L 2 ) Ctmon,
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Cimon, and Pericles, who were the caufes of the maladies : but you perhaps,
unlefs you are careful, they will apprehend, together with my affociate Al i-
biades, fince they have deftroyed thofe antient particulars, befides thofe
which they have acquired ; though you are not the caufes, but perhaps the
con-caufes, of the evils. Indeed, I perceive that a very ftupid affair takes
place at prefent, and I hear that it has taken place with refpe& to antient
men. For T fee that when a city condu@s itfelf towards any political cha-
rater, as oue that alts unjuftly, fuch a one is indignant, and complains as
fuffering grievouflv, though he has conferred many bencfits on the city,
Are, therefore, fuch unjuftly deftroyed by the city, according to their affer-
tion? But, indeed, their aflertion is entirely falfe. For he who prefides over
a citv can never be unjuftly cut off by the city over which he prefides. For
thofe who profefs themfelves to be politicians, appear to be the fame with
thofe that call themfelves fophilts. For the fophifts, though wife in other
things, a& abfurdly in this refpe@. Proclaiming themfelves to be teachers
of virtue, they often accufe their difciples of ating unjuftly towards them,
by defrauding them of their wages, and other teftimonies of gratitude for the
benefits they receive from them. But what can be more irrational than fuch
an accufation ? —I mean, that men who have become good and juft, being
freed from injuftice by their preceptor, and having obtained juftice, fhould
yet a& unjuftly from that very thing which they have not? Does not this,
my friend, appear to you to be abfurd? You compel me in reality, Callicles,
to make a public harangue, becaufe you are unwilling to an{wer me.

Car. But cannot you fpeak unlefs fome one anfwers you?

Soc. I feem, indced, as if I could. For now I extend my difcourfes, fince
you are not willing to anfwer me. But, O good man, tell me, by Jupiter,
the guardian of friendfhip, does it not appear to you irrational, that he who
fays he can make another perfon a good man, fhould blame this man, that,
having become good through his inftrutions, and being fo now, he is, not-
withftanding, an unworthy charalter?

Cavr. To me it appears fo.

Soc. Do you not, therefore, hear thofe who profefs to inftruél men in
virtue {peaking in this manner ?

Car. 1 do. But why do you fpeak about men of no worth ?

Soc. But what will you fay refpeing thofe men, who, while they affert

that
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that they prefide over the city, and are careful that it may be the beft poffible,
again accufc it, when it fo happens, as the worft of cities? Do you think
that thefe differ in any refpe& from thofe? O blefled man! a fophift and a
rhetorician are the fame, or they are fomething near and fimilar, as I and
Polus have faid. But you, through ignorance, think that rhetoric is fome-
thing all-beautiful, and defpife the {ophiftic art. Iu reality, however, the fo-
phiftic art is as much more beautiful than rhetoric, as the legiflative than the
judicial profeffion, and gymnaftic than medicine. But I think public {peakers
and fophifts alone ought not to complain that the thing which they teach is
evil to themfelves ; or, if they do, that they muft accufe themfelves at the
fame time of not having in any refpeét ":enefited thofe whom they profefs to
have benefited. Is it not {o?

Cav. Entirely fo.

Soc. And, indeed, it will be proper to impart benefit to thefe alone, if
they aflerted what is true. For, if for:-: one fhould receive any other benefit,
as, for inftance, the power of running {wiftly, through the inftru&ions of a
mafter of gymnaftic, perhaps he would be averfe to recompenfe him, if the
matfter of gymnaftic benefited him without having made an agreement that
he fhould be paid for his trouble as foon as he had enabled him to run
fwiftly. For men, I think, do not at unjuftly through flownefs, but thrgugh
injuftice.  Or do they not ?

Car. Yes.

Soc. If, therefore, any one fhould take away this,—I mean injuftice,~
would it not follow, that there would be no occafion to fear left he thould
fuffer injuftice ; but that to him alone it would be fafe to impart this benefit,
if any one is in reality able to form good men? Is it not fo ¢

Cavw. 1fay fo. .

Soc. Hence, as it apjscars, there is nothing bafe in taking money for giv-
ing advice about other things, as, for inftance, refpecting building, or other arts.

CaL. So it appears.

Soc. But, with refpet to this a&tion,—1 mean, how any one may be ren-
dered the beft of men, an’d may govern his own family, or the city, in the
moft excellent manner,—it is reckoned bafe to withhold advice, unlefs money
is given to the advifer. Is it not fo?

7 CaL.
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‘CaL. Yes.

Soc. For it is evident that the reafon is this: that, of all benefits, this
alone renders him who is benefited defirous of making a recompenfe. So
that it appears to be a beautiful fign, if he who imparts the benefit is in his
turn benefited ; but by no means if he is not.  Arc thefe things fo, or not?

Cavr. They are.

Soc. Define, therefore, to which mode of healing the maladies of a city
you exhort me: whether to that of contending with the Athenians, that they
may become the beft of men, as if I were a phyfician; or to that by which
1 may minifter to their wants, in order to obtain their favour. ‘Tell me the
truth, Callicles. For it is but juft, that, as you began to fpcak to me freely,
you fhould continue to impart your conceptions. And now fpeak well and
generoufly.

Cat. I fay, therefore, that I cxhort you to a& as miniftrant to the city.

Soc. You exhort me, therefore, moft generous man, to employ flattery.

CavL. Unlefs you had rather be the prey of the Myfians; which will be the
cafe, if you do not a& in this manner.

Soc. Do not fay, what you often have faid, that any one who is willing
might flay me, let T again fhould fay, that an unworthy would flay a good
man ; nor yet that he might take away whatever I poffefled, left 1 alfo thould
again fay, that after he has taken away my potleflions he would not derive
any advantage from them; but that, as he has unjuftly deprived me of them,
he will alfo, having received them, ule them unjultly ; and if unjuftly, bafely;
and if bafely, wickedly.

Car. You appear to me, Socrates, to believe that you fhall never fuffer
any of thefe things, as being one who lives at a diftance, and that you fhall
never be brought before a court of juftice by a man, perhaps, eutirely de-
praved and vile,

Soc. Iam therefore, O Callicles, in reality ftupid, unlefs I think that any
one in this city may fuffer whatever may happen to%ake place.  But this I
well know, that if I was brought before a court of juttice, and I fhould be
in danger refpeting any one of thefe particulars which you meution, he who
brings me thither will be a depraved man. For no worthy man will bring
one who is innocent before a court of juftice, Nor would it be any thing

wouderful,
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wonderful, if in this cafe I fhould be condemned to death.  Are you willing
I fhould tell you why I fhould expeét thefe things ?

Car. By all means.

Soc. I think that I, in conjun&@ion with a few Athenians, (that T may not
fay alone,) apply myfelf to the true political art, and alone of thofe of the:
prefent day perform things political.  As, therefore, the difcourfes which I
make are not compofed for the fake of popular favour, but with a view to-
that which is beft, and not to that which is moft pleafant,—and as I am not
willing to do thofe elegant things which you now advife me to do,—I thould
not have any thing to fay in a court of juftice. But the fame difcourfe occurs
to me which I addrefled to Polus. For I fhould be judged in the fame man-
ner as a phyfician would be judged among boys, when accufed by a cook.
For confider what would be the apology of fuch a man, when apprehended
by thefe, if any one fhould accufe him, as follows: O boys, this man
fabricates for you many evils, and corrupts both you and the youngeft of
you. For, by cutting, burning, emaciating, and almoft fuffocating you, he
makes you defperate; and lhkewife by giving you the moft bitter potions,
and compelling you to be hungry and thirfty ; not delighting you, as I do,
with many pleafant and all-various dainties. What do you think the phy-
fician would have to fay in fuch a bad fituation ? If he fpoke the truth, would
he not fay, I have done all thefe things, boys, for the fake of health? But,.
upon this, in what manner do you think thefe judges would exclaim? Would.
they not loudly exclaim ?

CAL. Perhaps it may be proper to think fo.

Soc. Do you not think, therefore, that he would be perfeitly at a lofs
what to fay ?

Car. Entirely fo.

Soc. And I'alfo know that I thould be affected in the very fame manuer,
on coming into a court of juftice. For I fthould not be able to mention.
any pleafures which I had imparted to them, and which they confider as be-
nefits and advantages. But I ucither emulate thofe that impart them, nor
thofe to whom they are imparted. And if any one fhould fay that I corrupt
young men, by caufing them to doubt, or accufe elderly men, by employing
bitter difcourfes, cither privately or publicly, I thould not be able to fay that

which
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which is the truth, that T affert and do all thefe things juftly ; and that it is
vour provinuce, O judges, to aét in this manner, and to do nothing elfe.  So
that, perhaps, I thould fuffer whatever might happen to be the confequence,

CaL. Does therefore, Socrates, that man appear to you to be in a goad
condition in a city who is thus circumftanced, and is unable to help him-
felf?

Soc. He does, if he is in that condition, Callicles, which you have often
allowed, viz. if he can aflift himfelf, and has not either faid ordone any thing
unjuftly refpe€ting men or Gods. Ior it has often been acknowledged by us,
that this is the beft aid which any one can impart to himfelf, If, therefore,
atiy one can prove that I am incapable of affording this affiftance either to
myfelf or another, I fhall be athamed, whether [ am convi€@ed of this impo-
tenicy before many, or a few, or alone, by myfelf alone. And if I thould be
punifthed with death on account of this impotency, I fhould be indignant,
But if I thould die through the want of adulatory rhetoric, I well know that
you would behold me bearing death eafily. For no one fears to die, who
is pot entirely irrational and effeminate : but he fears to aét unjuttly ; fince,
for the foul to come to Hades full of unjufk aions, is the extremity of all
evils, But, if you pleafe, I with to thow you by a certain narration that this

is the cafe.
Cat. Since you have finithed the other things which remained to be coms

pleted, finith this alfo.

Soc. Hear then, as they fay, a very beautiful narration ; which you in-
deed will, I think, confider as a fable; but I confider it as a relation of fats.
For the particulars of the enfuing narration are true. As Homer fays, then,

Jupiter, Neptune, and Pluto, divided® the government among themfelves,
after

* The ineffable principle of things did not produce fenfibles by his own immediate energy : for
there would have been a privation of order, if we had been dire@ly produced by the firft caufe.
And, in the prog{eﬂion of things, the fimilar is always unfolded into fubfiftence prior to the diffi-
milar. By how much greater, therefore, one caufe is than another, by fo much does one effect
furpafs another. Hence, he who poffetles fcicnce in a higher degree produces more illuftrious
difeiples. Itis neceffary, therefore, that other powers greater than we are fhould be produced by
the firlt caufe, and thus that we afterwards fhould be generated from thefe: for we are the dregs
of the univerfe. Thefe mighty powers, frometheir furpaffing fimilitude to the firk God, were

very
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after they had received it from their father. This law , therefore, refpeting
men fubfifted under Saturn,and always was, and now is, eftablithed among the
Gods,

very properly called by the antients Gods ; and were confidered by them as perpetually fubfifting in
the moft admirable and profound union with each other, and the firt caufe; yet, fo as amidft
this union to preferve their own effence diftin& from that of their ineffable caufe.

But thefe mighty powers are called by the poets a golden chain, on account of their conneltion
with each other, and incorruptible nature. One of thefe powers you may call intelleGual; a fecond,
viwific; a third, Peonian, and fo on; which the antients defiring to fignify to us by names,
have fymbolically denominated. Hence (fays Olympioderus, in MS. Comment. in Gorgiam)
we ought not to be difturbed on hearing fuch names as a Saturnian power, the power of Jupiter,
and fuch-like, but explore the things to which they allude. Thus, for inftance, by a Saturnian
power rooted in the firft caufe, underftand a pure intellect: for Kpovog, or Saturn, is xopos vous, i. e.
o xabapos, oF, a pure intellect.  Hence, thofe that are pure, and virgins, are called xopa:.  On this
account, 100, poets * fay that Saturn devoured his children, and afterwards again fent them into
the light, becaufe intelleét is converted to itfelf, fecks itfelf, and is itfelf fought : but he again re-
funds them, becaufe intelle& not only feeks and procreates, but produces into light and profits,
On this account, too, he is called ayxudountis, or inflected counfel, becaufe an inflefted figure
verges to itfelf. Again, as there is nothing difordered and novel in intelle&, they reprefent Sa-
turn as an old man, and as flow in hismotion : and hence it is that aftrologers fay, that fuch as
have Saturn well fituated in their nativity are prudent, and endued with intelleét.

Further ftill : the antient theologifts called life by the name of Jupiter, to whom they gave a
twofold appellation, iz and Zma, fignifying by thefe names that he gives /ife throughhimfelf. They
alfo affert that the fun is drawn by four horfes, and that he is perpetually young, fignifving by
this his power, which is motive of the whole of nature fubje to his dominion, his fourfold con-
verfions, and the vigour of his cnergies. But they fay that the moon is drawn by two bulls: by
two, on account of her increafe and diminution ; but by bulls, becaule, as thefe till the ground,
fo the moon governs all thofe parts which furround the earth.

Plato fays, therefore, that Jupiter and Neptune diftributed the government from Saturn; and
fince Plato does not fafhion a political but a philofophical fable, he does not fay, like the pocts,
that they reccived the kingdom of Saturn by violence, but that they divided it. What then arc we
to underftand by receiving law from Saturn?  We reply that law is the diftribution of intelle& ;
and we have before obferved that Saturn fignifies intelle@. Hence law is thence derived.

Again, mundanc natures, fays Olympiodorus, are triple ; for fume are ccleftial, others ter-

reftrial,

* Neither was vor will be can be afferted of a divine nature: for was is palt, and no longer
3%, and will beis imperfed®, and is not yct. But nothing of this kind can be conceived of Divi-
nity.  As, therefore, Plato introduces this as a fable, on this account he ufes the term was ; but
fince the fable is not poctic, but philofophic, he alfo introduces the word aleays,

* Thisis flerted Ly Hefiod in his Theogony.

VOL, 1V, 3 M



450 THE GORGIAS,

Gods, viz. that the man who has paffed through life in a juft and holy
manner, when he dies, departing to the iflands of the bleffed, fhall dwell in

all

reftrial, and others between thefe, viz. the fiery, aérial, aquatic. And of thefe, Jupiter poflefies
the celeftial, Pluto the terreftrial, and Neptune thofe between. Again, through thefe things the
powers prefiding over thefe natures are fignified. For Jupiter on this account has a fceptre, as
fignifying the judicial ; but Neptune a trident, as prefiding over the triple nature in the middle;
and Pluto a helmet, on account of the obfcure. For, as a helmet conceals the head, fo this
power (i. e. Pluto) belongs to things unapparent. Nor muft it be thought that philofophers wor-
thip flones and images as things divine: but fince, living according to fenfe, we are not able to
arrive at an incorporeal and immaterial power, images are devifed for the purpofe of recalling to
the memory divine natures ; that, fecing and reverencing thefe, we may form a conception of in-
corporeal powers. This, therefore, is alfo faid by the poets, that Jupiter mingling with Themis
begot three daughters, Equity, Juftice, and Peace. Equity, therefore, reigns in the inerratic
fphere : for there the fame motion fubfifts perpetually, and after the fame manner, and nothing
is there diftributed. But Juftice rules in the planectary {pheres : for here therc is a feparation * of
the @Rars; and where there is feparation, there juftice is neceflury, that an harmonious diftribu-
tion may be made according to defert. And Peace reigns over terreftrial natures, becaufe con-
tention is among thefe; and where there is contention, -there peace is neceffary. But there is a
contention here of the hot and the cold, the moift and the dry. Hence they fay that Ulyffes
wandered on the fea by the will of Neptune. For they fignify by this, that the Odyflean life was
neither terretrial, nor yet celeftial, but between thefe. Since, therefore, Neptune is the lord of
the middle natures, on this account they fay that Ulyfles wandered through the will of Neptune,
becaufe he had the allotment of Neptune.  Thus alfo they fpeak of the fons of Jupiter, Neptune,
and Pluto, regarding the allotments of each. For we fay that he who has a divine and celeftial
polity s the fon of Jupiter; that he who has a terrefirial polity is the fon of Pluto; and that he s
the fon of Neptune whofe polity or allotment is between thefe.  Again, Vulcan is a certain power
prefiding over bodies ; and hence he fays of himfelf in Homer :

Al doy LEL ...

becaufe his aftention to bodies is perpetual.  On this account, alfo,” he operates with bellowses
(v Quoaus spyaletas) viz, in natures (avti Tov & Taig uoeai).  For this power leads forth nature to
the care of bodies. Since, therefore, Plato makes mention here of the iflands of the bleffed, of
punifhment, and a prifon, let us unfold what each of them is. Geographers then fay that the
iflands of the bleffed are about the ocean, and that fouls depart thither that have lived well. This,
however, is abfurd, for fouls thus would live a ftormy life. 'What then fhall we fay? The folu-
tion is this: Philofophers affimilate the life of men to the fea, becaufe it is turbulent, prolific,
bitter, and laborious. But it is neceflary to know that iflands are raifed above the fea, being more

* Viz. the planets are diftributed into different fpheres, and are not all of them contained in one fphere,
like the fixed fars.
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all felicity, removed from evil; but that he who has lived unjuftly and im-
pioufly fhall go to the prifon of punithment and juftice, which they call
Tartarus, But the judges of thefe, during the reign of Saturn, and even
recently, Jupiter pofleffing the government, were living judges of the living,
judging on that very day on which any one happened to die. In confequence
of this they judged badly. On this account, therefore, Pluto, and thofe
to whom the care of the iflands of the bleffed was committed, went to Ju-
piter, and informed him that men came to them who were unworthy,
whether they were accufers or the accufed. But Jupiter faid, T will pre-
vent this in future. For now judgments are badly exercifed ; becaufe thofe
that are judged are judged clothed ; for they are judged while living. Many,
therefore, fays he, whofe fouls are depraved are invefted with beautiful
bodies, are noble by birth, and rich; and when judgment of their condu&t
takes place, many witneffes appear in their behalf, teftifying that they have
lived juftly. Hence the judges are aftonifhed at thefe things, and are at the
fame time themfelves clothed, while judging, as prior to their foul being
concealed they have a veil before their eyes and ears, and the whole of their
body *. All thefe things, indecd, are placed before them, as well their own

veftments

elevated. Hence, they call that polity which tranfcends the prefent life and generation, the
iflands of the blefled ; and'thefe are the fame with the Elyfian fields. On this account, alfo, Her-
cules accomplifhed his laft labour in the Hefperian regions, fignifying by this, that, having van-
quifhed a dark and terreftrial life, he afterwards lived in day, thatis, in truth and light.

Philofophers, then, are of opinion that the earth is cavernous, like a pumice ftone, and that
it is perforated as far as to its ultimate centre. They likewife think that about the centre there
are different places, and certain fiery, cold, and Charonian powers, as the exhalations of the
carth evince.  The laft place, thercfore, is called Tartarus.  Hence it is neceflary to know that
fouls that have lived vicioufly remain in this place for a certain time, and are punifbed in their
pneumatic vehicle: for thofe that have finned through the fiveetnefs of pleafure can only be pu-
rified by the bitternefs of pain. :

Again, fouls that are hurled into Tartarus are no longer moved : for it is the centre of the
earth, and there is not any place bencath it. For, if they were moved, they would again begin
to afcend; fince all beyond the centre is upwards, Hence, the prifon is there of demons and
terreftrial prefiding powers : for by Cerberus, and things of this kind, they fignify demoniacal
powers.

* Such, fays Olympiodorus, is the fable, which, agreeably to the nature of a fable, does not
preferve together things which always fubfift together, but divides them into prior and pofterior,
It alfo firft fpeaks of the more imperfeét, and afterwards of the perfeét: for it is neceffary to ad-
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veftments as the veftments of thofe that are judged. In the firft place, there-
fore, fays he, they muft be deprived of the power of forefeeing death : for now
they do forefee it. Hence, Prometheus ! muft be ordered to make this

faculty

vance from the imperfc& to the perfeét. When the fable, therefore, fays that the judges were
living judges of the living, judging on that very day in which any one happened to die, and that
in confequence of this they judged badly; this fignifies that we judge badly, but divine judges
well.  For they know who ought to be fent to Tartarus, and who to the iflands of the bleffed.
The fable, therefore, looking to our judgment, and beginning from the imperfe&, fays that for-
merly they judged badly ; but, proceeding to the perfe, it fays that now they judge juftly. Ju-
piter does not effet this from himfelf, but at the requeft of Pluto, becaufe fubordinate convert
themfelves to fuperior natures. <

Again, let us fhow what is meant by the judges being formerly in bodies, but now naked.
Here, therefore, again the fable divides, and calls us from the more imperfe&t to the perfe&. It
is neceflary to know, therefore, that our*life is obfcurely fignified by this, both in the prefent
flate of exiftence, and hereafter. For, in this life, both we and thofe that we judge are in bo-
dies; and hence dcception takes place. In confequence of this, from judging paffively, we do not
fend to Tartarus a depraved chara&er, as one who is miferable, but, on the contrary, to the iflands
of the blefled.  But, in another life, both the judges and thofe that are judged are naked.

¥ Prometbeus, fays Olympiodorus, is the infpe&ive guardian of the defcent of rational fouls : for
to exert a providential encrgy is the employment of the rational foul, and, prior to any thing elfe,
to know itfelf. Irrational natures, indeed, perceive through percuffion, and prior to impulfion
know nothing ; but the rational nature is able, prior to information from another, to know what
is ufeful. Hence, Epimetbeus is the infpetive guardian of the irrational foul, becaufc it knows
through percuffion, and not prior to it. Prometheus, therefore, is that power which prefides
over the defcent of rational fouls. But fire fignifies the rational foul itfelf; becaufe, as fire tends
upwards, fo the rational foul purfues things on high. But you will fay, Why is his fire faid to
have been Rolen? Becaufe that which is ftolen is transferred from its proper place to one that is
foreign. Since, therefore, the rational foul is fent from its proper place of abode on high, to
earth, as to a foreign region, on this account the fire is faid to be ftolen. But why was it con-
cealed in a reed ? Becaufe a reed is cavernous (supiyywdns), and therefore fignifics the flowing body
(7o pevrTor cwpz), in which the foul is carried. But why was the fire flolen, contrary to the will
of Jupiter? Again, the fable fpeaks as a fable : for both Prometheus and Jupiter are willing that
the foul fhould abide on high; but as it is requifite that fhe fhould defcend, the fable fabricates
particulars accommodated to the perfons. And it reprefents, indeed, the fuperior charaéter, which
is Jupiter, as unwilling; for he withes the foul always to abide on high: but the inicrior cha-
raQer, Prometheus, obliges her to defcend.  Jupiter, therefore, ordered Pandors to be made.
And what elfe is this than the irraticnal foul *, which is of a feminine charalteriftic? For, as it was

* The reader muft remember, that the true man, or the rational foul, confifis of intl'eé?, the divnvit'e
power, and opinion; but the fammit of the irrational life is the pbanta/y, under which defire, like a many-

headed favage beaft, and anger, like a raging lion, fubGR.
nceeflary
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faculty in them ceafe : and afterwards they muft be judged divefted of all
thefe things; for it is requifite that they thould be judged when dead. It
is likewife requifite that the judge thould be naked and dead, fpeculating
the foul itfelf, with the foul itfelf, every one dying fuddenly, deftitute of all
his kindred, and leaving all that ornament on the earth, that the judgment
may be juft. I therefore having known thefe things before you, have made
my fons judges; two indeed from Afia ', Minos and Rhadamanthus ; and one
from Europe, Aacus. Thefe then, after their death, fhall judge in the
meadow, in the highway, where two roads extend, the one to the iflands of
the blefled, and the other to Tartarus. And Rhadamanthus fhall judge
thofe from Afia, but Aacus thofe from Europe. But I will confer this
‘additional dignity upon Minos, that he fhall decide whatever may be inferu-
table to the other judges, that the judgement refpecting the path of men may
be moft juft.

Thefe arc the things, O Callicles, which [ have heard, and believe to be
true: and from this narration I infer that a thing of the following kind
muft take place. Death, as it appears to me, is nothing elfe than the diffo-
lution of two things, viz. of the foul and body from each other. But when

neceflary that the foul fhould defcend to thefe lower regions, but, being incorporeal and divine,
it was impoffible for her to be conjoined with body without a medium, hence fhe becomes
united with it through the irrational foul. But this irrational foul was called Pandora, becaufe
cach of the Gods beftowed on it fome particular gift. And this fignifies that the illuminations
which terreftrial natures receive take place through the celeftial bodies *.

* Afa is eaftern, but Europe has a more weftern fituation.  But eaftern parts are analogous to
celeflial natures, through light ; but Europe through its curvature to terreftrial natares. Throuch
thefe two, thercfore, viz. Afia and Europe, a celetial and terrefirial polity are fignified, Th;-e
is alfo a middle polity, which Plato fignifies through the do&rine of the extremes. For, having
fpoken of a celeflial and terrefirial polity, he alfo manifefts that which has a middle fubﬁﬂcncec;,
jult as above, having fpoken of thofe that are fent to the iflands of the bleffed, and thofe that are
hurled into Tartarus, he likewife manifefts fouls which are chara&erized by a middle life.

In the next place, in order to know what is meant by the meadow, and the roads in which they
judge, it is neceffary to obferve that the antients call generation moift, on account of its flowing
nature, and becaufe the mortal life flourithes here.  The place of judgment, therefore, is faid 13
be in eiher, afier the places under the moon, and this is called a meadow through its moifture
and varicty,

* Tor the irrational foul is an immaterial body, ot, in other words, witalized extenfion, fuch as the mathe-
matical bodies which we frame in the phantaly ; and the celeftial bodies are of this kind.
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they are mutually feparated, each of them poffefles its own habit, not much
lefs than when the man was living; the body confpicuoufly retaining its
own nature, attire, and paffions. So that, for inftance, if the body of any
one while living was large by nature, or aliment, or from both, the body
of fuch a one when dead will alfo be large; and if corpulent, it will be
corpulent when dead ; and fo with refpe& to other things. And if any
one while living was ftudious to obtain long hair, the hair alfo of the dead
body of fuch a one will be long. Again, if any one while living had been
whipped, and retained as veftiges of the blows in his body fcars from
{courges, or other wounds, his dead body alfo is feen to preferve the fame
marks. And if the limbs of any one were broken or diftorted while he
lived, thefe alfo will be confpicuous when he is dead.  And, in fhort, what-
ever was the condition of the body of any one while living, fuch will be its
condition entirely, or for the molt part, for a certain time, when dead.  The'
fame thing alfo, Callicles, appears to me to take place rcfpecting the foul ;
viz. that all things are confpicuous in the foul, after it is divefted of body,
as well whatever it poffeffes from nature”, as thofe paffions which the man
acquired in his foul, from his various purfuits. When, therefore, they
come to the judge?*, thofe from Afia to Rhadamanthus, Rhadamanthus
ftopping them contemplates the foul of each, not knowing to whom it
belongs; but often feizing the foul of the great king, or of any other king

T We muft not think from this, fays Olympiodorus, that vice is natural to the foul. For,
fince the foul is incorporeal and immortal, if it naturally poffefied vice, vice alfo would be immor-
tal ; which is abfurd. By the term from nature, therefore, Plato means the foul living in con-
jun&ion with things bafe; fo that vice is as it were coeflentialized with it, the foul becoming
fubfervient to the temperameats of the body. The foul, therefore, fuffers punifhiment for this,
becaufe, being in fhort fif-motive, and conne&ed with anger and defire, and certain corporeal
temperaments, fhe does not harmonize thefe, and lead them to a better condition, by her felf-
motive power. For, as a phyfician very properly fcourges him who has an ophthalmy, not
becaufe he labours under this difeafe, but becaufe he has touched and agitated his eyes, and has
not preferved the form enjoined by the phyfician j in like manner the demiurgus punifhes fouls,
as not fubduing by their felf-motive power the paflions which were imparted to them for their
good : for it is ncceffary that they fhould be vanquifhed, and employed to a good and not to a
bad purpofe. .

: Plato here prefents us with a fable, but he does not fuffer it to be poetical, but likewife adds
demonftrations : for this is the peculiarity of philofophical fables. See the general Introduction
to this work.
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or potentate, he beholds nothing found in fuch a foul, but fees that it has
been vehemently whipped, and that it is full of fcars, through the perjuries
and injuftice imprefled in it by its feveral aftions; that al] things in it are
diftorted * through falfchood and arrogance, and that nothing is right, in
confequence of its having been cducated without truth. He likewife fees
that fuch a foul through power, lux.ry, and intemperate condudt, is full of
inelegance and bafenefs. On fecing lowever a foul in this condition, he
direétly * fends it into cuftody with di‘grace; whither when arrived, it will

fuffer

* For when the foul is defiled and wounded by the paffions nothing in it is ffraight.

2 Again, Olympiodorus obferves as follows: It is neceffary to know that fouls which have
moderately finned, are punifhed but for a fhort time, and afterwards being purified afcend.  But
when I fay they afcend, I do not mean locally, but vitally : for Plotinus fays that the foul is
elevated, not with feet, but by life. But fouls that have committed the greateft crimes are
dire@ily fent to Tartarus; Plato ufing the word evus, direcily, inftead of fwiftly ; a right line being
the fhorteft of lines which have the fame extremities. It is here however worth while to doubt
why Plato fays they are always judged, and are never purified. What then, is there never any
cefiation of their punithment? If however the foul is always punifhed, and never enjoys good,
flie is always in vice. But punifhment regards fome good. It is not proper, therefore, that the
foul fhould always continue in a ftate contrary to nature, but that fhe fhould proceed to a condi-
tion according to nature. If, thercfure, panifhment does not in any refpect benefit us, nor bring
us to a better condition, it is infli¢ted in vain. Ncither God, however, nor nature does any thing
in vain. .

‘What then are we to underftand by the ever 7 We reply as follows : There are feven fpheres,
that of the moon, that of the fun, and thofe of the other planets ; but the inerratic is the eighth
fphere.  The lunar {phere, therefore, makes a complete revolution more fwiftly : for it is accom-
plithed in thirty days. That of the fun is more flow: for it is accomplithed in a year. That of
Jupiteris flill flower: for it is effcCled in twelve ycars.  And much more that of Saturn; foritis
completed in thirty years. The flars, therefore, are not conjoined with each other in their
revolutions, except rarely.  Thus, for inftance, the fihere of Saturn and the fphere of Jupiter are
conjoined with cach other in their revolutions, in fisy years. For, if the fphere of Jupiter comes
from the fame to the fame in twelve years, but that of Saturn in thirty years, it is evident that when
Jupiter has made five, Saturn will have made two revolutions : for twice thirty is fixty, and fo like-
wife s twelve times five; fo that their revolutions vill be conjoined in fixty years. Souls, therefore,
arc punifhed for fuch like periods. But the fever planetary {pheres conjoin their revolutions with
the incrratic fphere, through many myriads of years; and this is the period which Plato calls 7oy
ast xgpoow, for cver.  Souls, thercfore, that have heen patricides or matricides, and univerfally fouls
of this defeription, are punifhed for ever, i. ¢. during this period.  Should however fome one fay,
If a foul that has been guilty of parricide fhould die to-day, and fixty mionths, or ycars, or days
after, a conjunCtion of the revolutions of the feven planets with the inerratic fphere fhould take

place,









458 THE GORGIAS.

for’a man who has great power of a¢ting unjuftly, to pafs through life juftly,
Yet there are a few men of this kind; for they have exifted both here and
elfewhere, and I think there will be hereafter worthy and vood men, who
will be endued with the virtue of adminiftering juftly things committed to
their fruft. A charatter of this kind, and of great celebrity among the other
Greeks, was Ariftides the fon of Lyfimachus. But the greater part, O moft
excellent man, of potentates are bad men. As1 faid, therefore, after Rhada-
manthas has taken any foul into his cuftody, he does not know any thing
elfe refpecting it, neither who it is, nor from whom it originated. But he
only knows that itis a depraved foul ; and feeing this, he {cnds it to Tartarus ;
fignifving at the fame time whether it appears to be curable or incurable. Bat
the foul arriving thither fuffers the punifhments due to its offences. Some-
times, too, Rhadamanthus beholding the foul of one who has paffed through
life with truth, whether it is the foul of a private man, or of any other—-but
1 fay, Callicles, efpecially of a philofopher, who has tranfated his own
affairs, and bas not been engaged in a multiplicity of concerns in life—when
this is the cafe, Rhadamanthus is filled with admiration, and difmiffes the foul
to the iflands of the blefled. The {fame things alfo are done by Aacus.  And
each of them judges, holding a rod * in his bhand. But Minos, who is the
infpeQur, is the only one that fits having a golden® {ceptre, as the Ulyffes
of Homer? fays he faw him

A golden fceptre in his hand he holds,
And laws promulgates to the dead.

I therefore, Callicles, am perfuaded by thefe narrations, and confider how
I may appear before my judge, with my foul in the moft healthy condition.
Wherefore, bidding farewell to the honours of the multitude, and looking
to truth, I will endeavour to live in reality in the beft manner I am able,
and when 1 die to die fo. I likewife call upon all other men, and you alfo I
exhort to this life, and this conteft, inftead of that which you have adopted,

* By the rod, fays Olympiodorus, the flraight, and the equality of juflice, are fignified.

2 Again, fays Olympicdorus, the feeptre fignifics equality, but golden the immaterial, For
gold alone does not ruit, to which all other material natures are fubjeét.

3 Ody Ml xi, ver. 756,
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and which I fay is to be preferred to all the conteflts here. And I upbraid you
becaufe you will not be able to affift yourfelf, when that judicial procefs
thall take place of which I have juft been {peaking. But when you fhall
come before that judge who is the fon of Agina, and he laying hold of fhull
examine you, you will there yawn, and be feized with a giddinefs, no lefs
than [ am here. Some one too, perhaps, will firike you ignominioufly on
the face, and treat you in a manner perfeély difgraceful. Thefe things,
however, perhaps appear to you to be nothing more than the tales of an old
woman, and you accordingly defpife them. Nor would it be at all won-
derful that thefe things thould indeed be defpifed by us, if by inveftigation
we could find any thing better and more true. But now you three, who are
the wifeft of all the Greeks exifting at prefent, viz. you, Polus, and Gorgias,
fee it cannot be thown that it is requifite to live any other life than this,
which appears alfo to be advantageous hereafter. But among fo many argu-
ments, while others are confuted this alone remains unmoved, viz. that we
ought to be more afraid of doing an injury than of being injured ; and that a
man ought more than any thing to endeavour not to appear to be good, but to
be fo in reality, both in private and public. Likewife, that if any one is in any
refpet vicious, he fhould be punithed ; and that this is the next good to the
being juft, viz. to become juft, and to fuffer through chaftifement the punifh-
ment of guilt.  And further, that all adulation, both refpeéting a man’s felf
and others, and refpe@ting a few and a many, is to be avoided ; and that rhe-
toric, and every other aétion, is always to be employed with a view to the
juft. Being, thercfore, perfuaded by me, follow me to that place, whither
when you arrive you will be happy, both when living and dead, as my dif
courfe evinces. Suffer, too, any onc to defpife you as ftupid, and to load you
with difgrace if he pleafes.  And, by Jupiter, do you, being confident, per-
mit him to ftiike this ignominious blow. For you will not fuffer any thing
dire, if you are in reality worthy and good, and cultivate virtue : and after-
wards, when we have thus excrcifed ourfelves in common, then, if it fhall
appear to be requifite, we will betake ourfelves to political concerns, or de-
liberate on whatever we pleafe, as we fhall then be better qualified to delibe-
rate than now. Foritis thameful, in the condition we appear to be in at
prefent, to boaft of ourfelves with juvenile audacity, as if we were fomea
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thing; we who are never unanimous about the fame things, and things of
the greateft confequence ; at fuch a degree of unfkilfulnefs have we arrived.
Let us employ, therefore, as a leader, the reafoning which now prefents itfelf
to the view,—I mean, that which fignifics to us that the beft mode of life
confifts in cultivating juftice and the other virtues, This, then, let us fol-
low, and exhort others to the fame, but not that, in which you confiding
exhorted me: for it is, Callicles, of no worth,

.

THE END OF THE GORGIAS.
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